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Abstract. The article deals withimage of a woman in the Turkic world as a concept and its
reflection in proverbs, sayings of Kazakh, Turkish languages. The anthropocentric
paradigmoriginated and deeply rooted in almost all fields of science, including
linguistics,openedway for studying relationship between a language and population that speaks it
from a new perspective. That s, through language, one can recognize a
person,society,people,culture in which he or she lives. Proverbs are a bunch that collect valuable
cultural information in language and pass it on through generations.

The purpose of article is to analyze and conclude theme of a woman in linguistic
representation of Turkic world based on proverbs. A woman represents a component of binary
opposition of a woman and a man, which in turn formsbasis of existence. Thus, theme of a woman,
her role in society, family always remains relevant. A woman is beginning of life, main figure in
birth and offspring upbringing. Question of how role and place of women in historical and
comparative paradigm in the Turkic world was assessed is discussed in comparison with Western
philosophy, and article providesanswer through a conceptual and interpretive analysis of proverbs.
This determines article’s scientific significance. The description of woman’s imagebased on
legends, sagas common amongpeople, starting fromancient written monuments of ancient Saka,
Hunnic, Turkic, Uyghur states that inhabitedlands of the Turkic peoples in Central Asia, is an
indicator ofscientific novelty ofarticle. The scientific result ofwork iscollection and analysis of
proverbs, sayings related tobehavior, manners and upbringing of a girl from birth to becoming
bride, creating a family,patroness of the hearth. The results ofarticle will be a very valuable source
from the point of view of linguoculturology and sociology.

Keywords: culture, history, language, image, woman, concept, Turkic world, proverbs and
saying

Basic provisions

Culture, history, worldview, traditions of each nation are preserved in its
language as a whole. The preservation of the culture of the nation is directly related
to the development of the national language. Consideration of the language with its
identity, customs, attitudes and views of this people, that is, from the point of view
of linguoculturology, will lead to great results. National self-consciousness,
mentality, worldview, way of life, customs of the people, including the image of a
woman, are revealed and preserved in proverbs formed in the language, and are
passed down from generation to generation as an invaluable spiritual value.

The identification of the ethno-cultural meaning of some proverbs included in
the concept of “Turkish woman” serves to recognize the identity of the nation.
Because on the basis of this culture, the language can serve as the national language
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of the whole state. Therefore, it is necessary to recognize the function of language
not only as a means of communication, which has been repeatedly repeated and
considered until today, but also as a bridge that collects and preserves its culture and
ethno-cultural values and broadcasts them. future generations of the nation.

Proverbs are special word symbols. Notions that can only be known through
human experience and be understood in the process of development of a
phenomenon, cannot be grasped by the hand. Proverbs of any language are the
product of linguistic and national consciousness as a materialization of the
experience of generations.

Proverbs, which are widely used not only in the oral literature of the Turkic
world, but also in any field, depending on each context, open the way to the study
of the processes of formation and transmission of cultural memory. The meanings
of proverbs on various topics reflect not only the way of life characteristic of this
people, but also the way of thinking of this people, influencing the development of
speech culture.

If we look at the Turkic culture, then, of course, proverbs were primarily
formed in the oral cultural environment and, after they came into use, were preserved
in written form in different languages. There are a lot of proverbs about people and
life, including women, on any topic, and their ability to accurately convey the
meaning, perception and future of society is one of the sources used to determine the
codes of origin of proverbs.

Introduction

Fundamental research in recent years is aimed at defining the culture of an
ethnos and a nation through language (Zh. Mankeeva, E. Zhanpeisov, A. Kaidar, R.
Syzdyk, N. Uali, G. Smagulova, K. Zhamanbaeva and others). In other words, the
anthropocentric paradigm in linguistics, based on the user of the language, has
opened the way for the formation of many new directions in it. In this regard, in the
works of domestic researchers, such as G. Snasapova, Sh. Elemesova, F.
Kozhakhmetova, M. Kushtaeva, K. Kaiyrbaeva, N. Aitova, A. Amirbekova, E.
Orazalieva, problems of cognitive linguistics, which are described as the key to
learning the language is widely studied.

That is why in recent years “the number of works aimed at revealing the essence
of the concept, the main category of cognitive linguistics in Kazakh-language
education, has sharply increased on the basis of specific data” [1, p. 9]. We consider
this a desire for innovation in the teaching of linguistics, strengthening the
Eurocentric approach. Fate, life, death, soul, sadness, millet, heroism, heroism, war,
color, beauty, beauty, woman, etc. also appear in the studies of correspondent
scientists. The content of the concepts is clarified and considered from different
angles. Among them, one of the eternal themes is the concept of a woman, which
allows for fundamental research in the social sciences, mainly in linguistics.

A woman who “rocked the cradle with one hand and rocked the world with the
other” occupies a special place in Kazakh society and throughout the Turkic world.
Turkish women are like a bridge between family and society, first of all, a woman
is a mother, a woman is a faithful wife. If a man is the head of home (love, marriage,



family) created by the union of a man and a woman, then the woman is the fuel of
this fire, the hearth. That is, without quenching the fire of the hearth, being a support
to the head of a family, giving conscious education to the generation born as a result
of the fire of feelings, the role of the feminine in the education of society through its
offspring is special. Also, if we look at our history, starting from the distant Hunnic,
Saka and ancient Turkic times, there were many brave ladies and princesses who
interfered in state affairs, defended their country, attacked the enemy. In order to
create an image of a woman in the Turkic world, it is necessary to study our history
well.

Materials and methods

In fact, if you study the history and culture of Kazakhstan, then there are many
women and mothers who, with their courageous work, great intelligence, boundless
patience and love, were able to save their country in the centuries-old struggle, and
who were able to instill their children the national spirit. It is very important to show
and revive the place and role of mothers, as in other times, in the fate of the native
language today and in the future. However, in accordance with the national
worldview of the Kazakh people, the task of representing through the language of
the real role of a woman in Kazakh culture and researching it in a new way has not
been fully resolved. In this regard, it is important to substantiate the problem of
determining the nature of a woman in accordance with the nature of the nation,
worldview and spiritual and cultural values, in connection with her social activities
in society and the family, through the concept of a woman, accumulated through the
language in the national knowledge base.

From ancient times to the present day, starting with Aristotle, J. Spenger, G.
Institoris, Philo of Alexandria, G. Spencer, E. Rotterdam, A. Schopenhauer and
other Western philosophers, consider the image of a woman as a “lower being”, “an
image of the dirty world bodies”, “persons-half-life with a special function”, “a
symbol of the lower world, sin, betrayal”, and evil, disorder”, in the Turkish concept,
the image of a woman is, first of all, a woman - a mother, a wife - is described as a
faithful wife and is highly valued anytime [2, p. 76]. From the Arab and Islamic
point of view, the image of women is usually evaluated only as a slave. That is why,
by analyzing the image of a “woman” on the basis of the general Turkic approach,
including by differentiating the concept of “woman” in proverbs, we strive to
introduce into the consciousness of the younger generation a special assessment
attached to the object “woman” in Turkic culture from ancient times to the present
day.

Discussion and results

In the history of the ancient Saka, Hunnic, Turkic and Uighur states that
inhabited Central Asia on the lands of the Turkic peoples, women occupy a special
place [3, p. 10]. For example, as historical records testify, in the
ancient Saka era there was a tradition to bring up a girl as a warrior and a soldier as
aman. In addition, a woman ruled the country. Vivid proof of this is Queen Tomyris.
In Greek writings, Tomyris is referred to as the “Lady of Origan” [4, p. 43].



According to Turkish scientists, Tomiris is the grandson of Alip Er Tong, who
founded the Turan association. The victory of Queen Tomiris over the Persian king
Cyrus, "the ruler of four kingdoms who knows no defeat», went down in history.
This historical event became the basis for many legends, poems and fairy tales. It
was the capture of her only son Spargap by the Persian king Cyrus that led Queen
Tomiris to this victory. According to a number of legends, we know that Tomiris is
not only a horsewoman, shooter, brave warrior, ruler of the country, but also a
“mother» who protects her baby.

Even in the Hun era, men and women were not separated from each other in
matters of governing the country, protecting the land and dealing with foreign
countries [5, p. 32]. For example, the first peace treaty between the Great Hunnic
Empire and China was signed by the wife of the Hunnic king Mede “khatun (the title
of the ruler's wife)” [ 6, p.10]. It was also believed that “khatun» puts an end to the
affairs of the king. All decrees in the country were approved not only by the royal
decree, but also with the support of the Khatun. By order of the Hun state, even when
the king received ambassadors from foreign countries, the “khatun»sat on the left
hand of the king. In some cases,“khatun»managed to receive the ambassador alone.
For example, historical documents can prove that Aryg Khan, the wife of the famous
ruler Attila, was engaged in the work of receiving ambassadors and foreign affairs
in the state. The conclusion of the Turkish scientist Gokalyp that “the ancient Turkic
community, which showed special respect for women among the ancient
communities, considered the woman to be the beginning of creation, “God” (1), is
clearly reflected in Turkic mythology.

In the epic “Creation» of the Yakut (Sakha) Turks of Altai, which is considered
the first epic of the Turkic peoples, the image of the “White Mother», who prompted
God to create the world and people and became a muse, indicates a special attitude
towards women in the Turkic world. Scientists do not deny that “Ak Ana” is the
“Princess Ukok» found in Altai. The image of “Ayizit», which takes place in the
mythology of the Vakut Turks, is also a god-like image that protects women and
women who give birth to children. According to legend, a woman descends from the
sky when childbirth is short and stays with the pregnant woman until the child is
born.

The legendary female figure of the Blue Turk era is “Mother Umai”. Mother
Umai is like a goddess who protects a pregnant woman and safely gives birth to a
child. Information about Mother Umai is found in the Orkhon written monuments.
For example, in the monuments erected to the heads of Kultegin and Bilge Kagan,
the rulers of the Happy State - the Turkic Khaganate, special attention to women is
described as follows: the sky. My father Elteris Kagan and my mother Elbilge took
Khatun (god) from the people so that the Turkic people would not disappear, but that
there would be a people. Umai was a spirit that helped God in this matter.

In the belief system of the Turks, the only thing that gives strength to everything
is God the Creator. Every living being has its own energy. God is the center of the
Turks' faith. And there are ancestral spirits and ghosts that help God. Their name is
Kam. By the command of God, they protect the Turks from disasters, language,
cruelty, evil. One of them is Umai Ana, God's helper. Umai is a Sanskrit word



meaning “to descend from the sky”. In ancient Indian mythology, there is a goddess
named Uma. It means light. It is said that the wife of the Hindu god Shiva was also
called Uma. Many scientists see a connection here. In Turkic, she is also called the
Yellow Girl, “Mother Nature”. Azerbaijanis say Humay. In Turkish belief, the
guardian spirit Umai Ana is described as a spirit of fire, created from fire.

The image of Mother Umai is used by the Yakuts, Turks, Kirghiz, Kazakhs,
Azerbaijanis, and others. It is often found in the legends of the Turkic peoples.
Mother Umai is depicted in many places as a goddess who protects women, children
and nature and makes the earth fertile. There is a legend about a woman who kidnaps
the children of pregnant women, called by the Turks “a board moon”. Umai's mother
was a bulwark against it. In some sources, the concepts “Umai participates in the
creation of the world together with Ana Ulgen” and “Huma's bird»are not missing.
The elements of Turkic mythology are organized differently from the myths in other
mythologies [7, p. 119]. Consists of disparate and shamanic elements. Therefore, it
Is impossible to provide accurate and detailed information, as in Greek mythology.

The legends of Otuken and Ergenekon, which tell about the origin of the Turks,
also contain images of the feminine principle, including a she-wolf and a godmother.
One of the topics that needs research today. Even in the ancient Uyghur era, a special
respect for women was preserved. This can be evidenced by written monuments of
the Uighur era. Unique images that reveal the image of a woman can be found in the
Ogiz saga, the Korkyt ata saga, the Manas epic, the Forty Girl saga, and others. It
can be clearly seen from literature samples.

As we have seen from the above, “the national identity, mentality, worldview,
way of life, customs of the people, including the image of a woman, are revealed
and preserved in proverbs formed in the language, and are transmitted from
generation to generation as an invaluable spiritual value” [8, p. 36]. In this study, we
are trying to reveal the ethno-cultural meaning of some proverbs included in the
concept of “Turkic woman”.

Proverbs, which are widely used not only in the oral literature of the Turkic
world, but also in any field, depending on each context, open the way to the study
of the processes of formation and transmission of cultural memory [9, p. 98]. The
theme of “woman”, which has taken a very important place in Turkish cultural life
since mythical times, also formed the basis of proverbs. Proof of this can be found
in Diwani Lughat-it-Turk, the earliest definition of proverbs [10, p. 498]. For
example, the first word “girl» found in the proverb “Kalyn birse kyz alyr, kerek bolsa
kyz alyr» (If to give kalyn (cattle that are brought for a bride), one can get a girl,and
it can be expensive). In the fisrt case kyz means daughter-in-law/bride, in the second
expensive relatively. So it means “They will come to get a bride with kalyn, and if
they want what they wish, they will get it at a high price”. Today, in connection with
the tradition of giving cattle to bride, there are proverbs such as: “Though there is a
girl without kalyn, there is no girl without a gift», “If a girl is touchy, she will have
a lot of cattle”. Among the Turkish people today, the tradition of donating cattle and
distributing daughters has not been preserved. This can be explained by the fact that
the Turkish state turned to the process of Westernization earlier.



In Turkic proverbs and sayings, questions are considered about how a woman
should be brought up from the moment of birth, what should be paid attention to in
the upbringing of a girl, how a girl leaves the parental hearth at a certain age, how
to prepare her for family life. In particular, in the Kazakh language:

“Bir qyz kiiieuge sygsa, Qyryq qyz tiis kored1” (Interlinear translation done by
authors:If one girl marries, forty girls dream), “Qyz o6sse - eldifi korki, Giil 6sse
jerdini korks” (If a girl grows up is the beauty of the country, if a flower grows is the
beauty of the earth), “Qaityp kelgen qyz jaman, Qaita sapgan jau jaman” (The girl
who returned (from her husband) is bad, the enemy who strikes again is bad),
“Toigan qyz torkinin tanymas” (A well-fed girl (married) does not know her
relatives (relatives of her side)), “Qyz bala iiige jaqgan boiau” (The girl is the paint
with which the house is decorated), “Qyzy bar iiidifi jefiges1 siiikimdi keledi” (The
sister-in-law of a house with a daughter is nice), “Qyzdy auyldyn qyzygy kop”
(There is a lot of fun in the village where there are girls), “Qyzdy gymtap tstagan
tiialmaidy” (What is ashamed of the one who took good care of his daughter), “Qyz
ben jylgy jaudiki” (The girl and the horse are the enemy’s, saying remained from
warrior times), “Kiiieu jaman bolsa qyzyfinan” (If the husband is bad, it's because
of your daughter (dedicated to the parents of a wife)), “Qyzdyn tiaty sesege” (Mom
Is embarrassed for her daughter), “Qyzdy asyrap bilmegen kiiii eter, Jibekt: tiite
almagan jiin eter” (Whoever does not know how to support a daughter will make
slaves out of her, whoever does not know how to pull silk will make wool out of it),
“Qyzym sagan aitam, kelinim sen tyfida” (Daughter, | tell you, daughter-in-law, you
listen), “Qyzyn 6sse qylygtymen auyl bol” (Next door to good people if your
daughter has grown up), “Qyz gylygymen” (Good behavior adorns the girl),
“Sesesine qarap qyzyn al, Aiagyna qarap asyn 1s” (Looking at the mother, take the
daughter (as a wife), looking at the dishes, drink what they offer (in the sense of
cleanliness)), “Qyzy bardyn nazy bar” (Who has a daughter, it is always difficult (in
the sense that it is difficult to marry someone else's family, they worry about her)),
“Qyzga qyryq tiden tyiym” (There are prohibitions from forty houses for girls, it
means many prohibitions from all the people), “Qyz kiininde bar jagsy, Jaman gatyn
gaidan sygady” (All girls are good, where do bad wives come from), “Qyz - or1s, l
— gonys” (The girl gives continuation to the family, and the son creates a hearth),
“Ek1 auyldyii arasyn jol qosady, Eki eldiii arasyn qyz gqosady” (Two villages are
united by roads, two nations are united by a girl (they can intermarry through
marriage)), “Qyzdyi joly jifiske” (The girl has a narrow road (in the sense that the
slightest mistake in her life can cost a lot)), “Qyzdyfi qyryq jany bar” (The girl has
forty souls (in the sense that women are very patient)), “Sudyn tiibin sym bekater,
Daudyn tiibin qyz bekiter” (The bottom of the water is fixed with turf, and the
dispute is closed by a girl (in the sense of marriage for the good of the country in the
old days)), “Otyrgan qyz ornyn tabady” (A girl who cannot get married (aged) will
find her place (find her betrothed)), “Aqyldy qyz bilimge jiigirer, Aqylsyz qyz sozge
thger” (A smart girl seeks knowledge, a stupid girl becomes an occasion for gossip),
“Qyz tzatqannyi qyzyly galmas” (Who gives his daughter in marriage, he has
nothing left (in the sense of high cost)).



The Turkish language also has a series of proverbs on this topic. For
instance, K1z besikte ¢eyiz sandikta — A girl in a cradle, a dowry in a chest”, “Kizin
uzun saglisi, bagin taslis1 — If a girl has long hair, then she will be lucky in life”,
“Onbesindeki kiz, ya erdedir ya yerde — A fifteen-year-old girl is in her village or
married”, “Tarlay1 tasl yerden, kiz1 kardasli yerden — Sowing is taken from rocky
land, a girl is taken from where there are many relatives”, “Kiz1 kendi goénliine
birakirsan ya davulcuya varir ya zurnaciya — If you let a girl go, she will either go
for a stormtrooper or a trumpet player”, “Kizin1 dévmeyen dizini déver — One who
does not beat his/her daughter will beat his/her own knee”, “Anasina bak Kizini
al/kenarma bak bezini al — Look at her mother and take her daughter, look at her
seam and take her fabric”, “Kizn irisini, tarlanin sulusunu al — Take a bigger girl
(marry) and the field is watery” and others [11, p. 654]. “All these proverbs, in both
languages, define the things that a girl should focus on before she grows up and gets
married, at the same time she fulfills many obligations and requires her to be ready
for the man she will marry” [12, p. 34].

Conclusion

From the above Kazakh and Turkish proverbs, it can be seen that the
description of the gender aspect of the concept of “woman” is greatly influenced by
the unique characteristics of each nation, its spiritual culture, historical sources,
national outlook and mentality. However, since the image of a“woman” in the
paremiological image of the world is a universal phenomenon and the cornerstone
of human existence, embodied in the picture of the world of any nation, proverbs
and sayings in these languages have some common in describing the place of
a‘“woman”in society, her role in the family, her positive-negative behavior.
Summing up, we can say that the study of the gender aspect of Kazakh and Turkish
proverbs and sayings is one of the relevant topics that still requires new searches.
Therefore, in the future, our goal is a comprehensive analysis of this topic,
complementing it with the latest research materials on linguistics.
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Anaarna. Makaiana TYpKi oJieMiHJeri oien OceifHeci KOHIENT JCHTeHiHJe JKOHE OHBIH
Ka3aK, TYPIK TUIAEPIHACTI MaKalI-MaTeNAepACTi KOPiHiCl KapacThIPbUIaAbl. BapibIK AepiliK FHUTBIM
cajlajlapblH/a, OHBIH 1LIiHJAE JMHIBUCTUKAJa Jla Oactay aJiblll, TaMbIPbIH TEpeHre >XiOepreH
AQHTPOIIOIICHTPUCTIK MapagurMa TiT MEH COJ TUIAE COWICHTIH XaJbIKThIH apaChIHIArbl
0aliaHbICTBI aHa KbIpJIapblHAH 3€pPTTEyre *OJ allThl. SIFHM, TUT apKbUIbl TYJIFaHbI, OJ1 eMip
CYpPETIH KOFaMIbl, XaJBIKTBI, MOJCHHUETTI TaHyFa OoJiafel Aemi. A, TUAEri KYHABl MOJICHU
aKmapaTThl ©3 OOWbIHA )KUHAI, YPIIAKTaH YPIIAaKKa KETKi3eTiH KaliMarbl — MaKaJl-MaTeIep.

MakanaHblH MakcaThbl TIPUIUTIKTIH HET131H KYpaWTBIH oliesl MEH ep OMHApJIBbIK ONIO3ULUs
KOMITOHEHTTEPIHIH Oipi — olen TaKbIpbIObIH TYPKI oJIeMiHIH TUIAIK OeiiHeciHae MaKal-MaTenep
KOMETIMEH Tajjall, TYXKbIppIMJay. OWen aJlaMHbIH KOFaMJarbl, OTOAChIHAAFbl peji KallaH Ja
©3eKT1 O0JIbIN Kasla Oepesi. Oifen — TipUIulik 0acTaysl, YpHakThl JYHUETe 9Keil, TopOueneyeri
HEeT13r1 TyJIFa.

MakanaHblH FbUIBIMA = MaHbBI3JABUIBIFBI — TYPKI QJIEMIHAE TapUXH-CAIbICTHIPMAJIbI
napajurMaja oies aJamMHBIH poeJil MEH OpHBI Kajail OarajaHnabl JIETE€H CypakkKa OaThICTHIK
¢wiocopusiMeH  caJbICTBIPMANbl  TYpJA€  TAJKbUIAHBIN, Makauajga  Makajl-MoTelJepi
KOHLENTYyal/lbl MHTEPHPETaTUBTI Tajujay apKbUIbl >kayan Oepuieni.Typki XaJIbIKTapbIHBIH
xepiepinne OpTta A3HMSHBI MEKEH €TKEH eXeNri caK, FyH, KOeHe TYpKi, KeHe YWFBIp
MEMJIEKETTEpPIHIH KOHE jka30a €eCKepTKIIITEepiHEeH OacTam, XaJblK apachlHIa TaparaH aHbI3,
JlacTaHAap Heri3iHae oien OelHEeCIHIH TYKbIPBIMAATYBl 3€pPTTEYIIH FhUIBIMU >KaHAJbIFbIHBIH
KepceTkimi. TymbIcbiHaH Oactan OoWKeTin, 0TOAChIH KYpBIN, OT aHAchl OOJiFaHFa JEHIHT1 KbI3
OanmaHbIH KbUIBIFBI, 971€0i, TopOMeciHe KAaThICThl MaKal-MOTEJAEp JKUHAKTAJBII,3epesieHyl
MaKaJlaHBIH  FBUIBIMH ~ HOTWDKeCI  OonbIl  TaObutagsl.  MakajaHblH —— HOTHDKENepi
JIMHTBOMOJICHUETTaHy, KOFaMTaHy TYPFBICBIHAH aca KYH/Ibl IEPEKKe3 KbI3METIH aTKapabl.

Tipek co31ep: MOICHHUET, TApUX, TiJ, OCiHE, oiiel1, KOHIIENT, TYPKI dJIeMi, MaKaJI-MITeJAep
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AnHoTanus. B cratebe paccmarpuBaercs o0pa3 JKEHITMHBI B TIOPKCKOM MHUpE Ha YPOBHE
KOHIIEINITa U €r0 OTPAXKEHUE B MOCIOBUIAX M MOTOBOPKAX Ka3axCKOr0 M TYPELKOIO S3bIKOB.
AHTpOTIIOIICHTpUYECKAs MapaJnurMa, 3apoJIMBIIAsCS IMOYTH BO BCEX OO0JIACTAX HAYKH, BKIIFOYAs
JII/IHI‘BI/ICTI/IKy, )41 FHy60K0 yKOpeHI/IBIJ_IaSICSI B HHX, OTKpBIJIa oyThb UL I/I?;y‘-IeHI/ISI B3aNMOCBA3U
MEXK]Y SI3bIKOM U HAapOJOM, TOBOPSIIUM Ha 3TOM A3bIKE, C HOBBIX MO3UIMK. Hepes A3bIK MOKHO
HO3HaTh JIUYHOCTD, O6H.I€CTBO, H&pOII, KyJIBTypy. B 9TOM IIJIAaHC OYCHBb BaAXXHBI ITOCIOBHIBI —
OTIPENICTICHHBIM  CT'YCTOK IIEHHON KyJbTypHOW HH(GOpMAIMU B S3BIKE, TNEPENAIOIICHCS U3
IMOKOJICHHUS B MOKOJICHHUE.

HCJII)IO CTaTbH SABJIACTCA aHAJIN3 TEMBI ) KCHIIWHBI B SI3bIKOBOM HpeILCTaBJIeHI/H/I TIOpKCKOFO
MUpa C TTOMOIIBIO MOCIOBUIL. JKeHIIMHA MPeACTaBIseT COO0N OJIHY U3 COCTABIISIIOMINX OUHAPHON
OIIIIO3UIINN JKCHIIIUHBI U MYKYUHBI, KOTOpaSI, B CBOHO O‘ICpCIII), ABIISICTCA OCHOBOf/'I
CYIIIECTBOBaHMs 001IecTBa. Tema >KEeHIIMHBI, € POJId B O0IIECTBE, CEMbE OCTAETCS aKTyalbHOU
Bcerga. JKenmmaa —
9TO HAYaJlo KU3HU, OCHOBHAS (UTYpa B POKACHUU U BOCIIUTAHUU TTIOTOMCTBA, IO3TOMY BOIIPOC O
TOM, KaK OIL€CHUBAJINUCH pOJII) U MECTO XCHIIIMHBI B PICTOpI/IKO-CpaBHI/ITCJII)HOfI napazmrMe B
TIOPKCKOM MHpe, 00CyK/IaeTcsi B CpaBHEHHH ¢ 3amagHoi gunocodueid. B crtathe naercs oTBer
MOCPEJICTBOM KOHIENTYaJIbHO- WHTEPHPETALMOHHOTO aHajdu3a MOCJIOBUIL. DTO OIpPEACIseT
HAyYHYIO 3HAYUMOCTh paboTel. Omucanue oOpa3a >KEHIIMHBI Ha OCHOBE JIETEHJ M car,
paCHPOCTpaHeHHHX B HaPOI[e, Ha4YHWHaiA C IIpeBHI/IX IINCBMCHHBIX ITaMATHHUKOB IIpGBHCC&KCKOFO,
T'YHHCKOTO, JIPEBHETIOPKCKOIr0, APEBHEYUT'YPCKOTO rOCYIapCTB, HACENSIBIIMX 3€MIIM TIOPKCKUX
HaponoB B CpenHeil As3uu, sBIsSETCS MOKa3aTeJeM HAay4YHOM HOBU3HBI cTarbu. HaydHbiM
pe3ynbTaToM paboOThl SIBISIFOTCS COOp M aHamu3 MOCJIOBUIl U TOTOBOPOK, CBS3aHHBIX C
IIOBEACHHUEM, MaHepaMI/I 1 BOCIIMTAHUEM ACBOYKH OT pO)K)leHI/ISI 10 CTAHOBJICHHUSA KaK I[GBYHIKI/I,
CO3aHUsI CeMbH, (POPMUPOBAHUSA €€ KaK XPaHUTENBbHUIIBI o4ara. Pe3ynbTarsl CTaThil — HEHHBIN
NCTOYHHUK 3HaHI/II71 C TOYKHN 3peH1/1$1 JIHHFBOKyHBTypOHOFHH, COUOJIOTHH.
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