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Abstact. The article analyzes the ethnolinguistic motives and their pragmatic function,
which were the basis for the creation of paremies in the Kazakh language. The authors of the article
consider the reasons for creating paremias in connection with the people's worldview, traditions,
and national identity. The purpose of the article is to determine the reasons for the formation of
paermias in the Kazakh language and to study their pragmatic function.

In the article, it was determined that the pragmatic aspect of paremies depends on their main
content and their use for different purposes depending on the speech situation, and by analyzing
the ethnolinguistic motives that were the basis for the creation of paremies in the Kazakh language
and their pragmatic function, the national content of paremies was distinguished into proverbs with
and without motivation.

Determining the place of paremies in the language system by determining the pragmatic
aspect of paremies, at the same time, determining the mechanisms that form the content of national
existence in their structure based on the study of the linguistic nature of paremies shows the
scientific significance of the study.

The practical significance of the article lies in determining the presupposition and implicit
meaning of proverbs used for different purposes depending on the speech situation. During the
research of the topic from a scientific point of view, N.D. Arutyunova, N.F. Irtenyeva, E.I.
Vereshchagin, V.T. The works and scientific findings of such scientists as Kostomarov, A. Kaidar,
Z. Ernazarova, A. Salkynbai were used as a methodological basis. In the article, descriptive-
analytical, lexical-semantic, ethnolinguistic and cognitive-pragmatic analysis methods were used
to determine the pragmatic function of paremias.
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Basic Provisions

The trend towards the transition of linguistics to the anthropological paradigm,
which began to develop in the last years of the last century, paved the way for a close
relationship of humanitarian research, based on the trinity "man — language —
culture”. The linguistic picture of the world, which is an achievement of human
civilization, has formed various branches of linguistics of anthropocentric
orientation. Paremies, which are an indicator of the viewpoint, customs-
consciousness and worldview of different ethnic groups on earth, are a multi-aspect
problem from a semantic, thematic and semiotic point of view. They have figurative,
emotional and expressive features of thought, cognition and consciousness. A
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variety of proverbs and sayings in the treasury of the language, which tell about the
life of the people, reflect economic activity, have their own characteristics in terms
of origin, creation motivation, their linguistic patterns, structural features. Modern
linguists are especially interested in identifying various encoded information at the
content level of various proverbs and sayings that have passed the time and become
a common heritage of the people. In this regard, we will study the creation
motivations of Kazakh paremies in connection with the history of the ethnic group.

Introduction

One of the most important and complex compositions of the national language
are paremies. As a result of the tendency of reality to be perceived and reflected in
the human mind and pronounced as a stable phrase, the picture of the world acquires
a new view in the language for the second time. Since the linguistic picture of the
world is combined with the category of cognition, it is considered in close
connection with human thinking, with the semantics of language units. In general,
the linguistic picture of the world is the reflection by a person of knowledge of
phenomena and situations in the environment through language. Person’s
understanding of the world is formed through his perception of reality. The picture
of the world in language is a habitual reflection of reality and truth for people who
speak the same language, which arose through the consciousness and thinking
activity of mankind. The established standards of a particular ethnic group in the
language, perception, understanding of the world are considered from the point of
view of the national picture of the world. This conception is formed due to stable
images, which consist of categories of understanding unique to that people. In this
regard, the nature of any linguistic phenomenon, including paremie, should be
considered not only based on its linguistic laws, but also in connection with the
worldview, traditions and national identity of the people.

In linguistics, there is a branch called pragmalinguistics, which studies the
relationship between the linguistic symbol and the speaker. In pragmatics, the
influencing function of a linguistic symbol, the meaning and textual, contextual
meaning of a symbol are determined. Pragmatics is a field that studies the essence
of the language tools selection in accordance with the purpose and motivations of
the owner of thought, as well as the listener's understanding of the expressed thought,
the assessment given by language [1, p.32]. A special group of the paremiological
fund of the Kazakh language is formed by linguistic units of a structural-grammatical
and semantic nature called proverbs and sayings. Proverbs and sayings are
communicative expressions, the structure of which come in the form of a simple and
complex sentence, and behind it lies a deeply meaningful judgment of the life of the
people. All units in the language can be considered in a pragmatic aspect. The
pragmatic aspect of paremies is due to their application for different purposes,
depending on the main content and speech situation, since the meaning of proverbs
and sayings is expressed openly or implicitly in speech or within the text. The
pragmatic nature of paremia is determined by their use in everyday communication
circumstances. The speaking person tries to prove his point through proverbs or can
command using proverbs and prohibit in the sense of the commandment. In this



regard, by identifying the linguistic and cognitive meaning of proverbs and sayings,
the spiritual treasure of the Kazakh people, we can analyze the world of artistic
cognition, national and social identity of our language.

Description of materials and methods

The motivation for the first creation of paremies in the Kazakh language, taken
as the material of the research work, and the current meaning were studied applying
the descriptive-analytical, lexical-semantic, ethnolinguistic and cognitive-pragmatic
analysis methods.

Results

The Kazakh people summed up their wisdom and worldview in their language.
They were able to convey their wisdom obtained from their life experiences in a
shortened form as proverbs and sayings and bequeathed them to their generations.
Proverbs and sayings are not only evidence of past lives of our ancestors, but also
the precious value and a figurative expression. It is not an exaggeration to say that
proverbs are a spiritual indicator of our wise ancestors. Proverbs and sayings widely
cover the life of people, their philosophical understanding, livelihood, the spirit of
courage and customs. If we look at them in the form of a whole structure, we can
imagine a whole picture of the life of the people.

Proverbs and sayings, which belong to the fertile fund of the Kazakh language

and regarded as a source of artistic expression and oratory, have many distinctive
features inherent in the linguistic nature. In this context, the diverse linguistic
problems of Kazakh paremiology require researchers to conduct comprehensive and
systematic research. In this regard, the main goal of our consideration of paremies
is to reveal the ethnolinguistic character, various specific features and patterns
inherent in their nature and to reveal their pragma-cognitive basis in accordance to
the application.
On the one hand, linguistic study of proverbs and sayings allows us to compare the
data of folk literature with the data of the contemporary Kazakh language, and on
the other hand, it allows to define them as a cognitive and associative category since
proverbs and sayings are a historical basis for determining the development process
of the Kazakh language at each stage in accordance with the cognitive and social
development level of the population that speaks the same language. Because
proverbs and sayings are created on the basis of the socio — historical experience of
the population at different stages. At the same time, the pragmatic function of
paremie can be classified as follows:

- modeling function that is marked as a sign of various situations in life that are
characteristic of all proverbs and sayings;

- moral function;

- relative function;

- thought expression function.

Among these, the main one is the modeling function of proverbs and sayings, and
the rest is auxiliary ones. In the relative process, proverbs and sayings are able to
perform several functions simultaneously.



Proverbs and sayings used in the modern Kazakh language appeared at a
certain stage of history, played the role assigned to them in history, which are
special constructions of language [2, p.109]. In general, the function of all proverbs
and sayings, no matter to which country they belong, is to convince the listener that
the narrator's thoughts are true and reasoned. The function of proverbs are to prove
that the thoughts of people who use them in the story are systematic, that is, logical
[3, p. 82]. Any person using proverbs and sayings wants to prove the correctness
of his words. And all the proverbs and sayings are true and clear thoughts,
summarizing what people have seen and learnt in their life experience. Thoughts
are transmitted through sentences. However, thoughts in sentences are also likely
to be true or false. The truth or falsity of utterance is a logical concept. They are
considered related to extralinguistic factors. In this regard, in logic and philosophy,
determination of truth or falsity of an opinion is called presupposition. G. Frege
was the first to consider the concept of presupposition in logic [3, p. 84].

In linguistics, interest in presupposition arose due to the influence of logical-
philosophical concepts related to sentence meaning. In the linguistic-philosophical
literature, firstly the problem of presupposition is analyzed in connection with
determining the truth of a sentence meaning, and secondly, distinguishing various
logical relations between sentences [3, p. 84]. The concept of presupposition in
linguistics determines the use of linguistic units, changes in their semantic layer,
transfer of hidden meaning.

Presupposition is background knowledge that allows the speaker and the
listener to understand the thought being expressed [5, p. 49]. When considering
presupposition in linguistics, it is not intended to determine the truth or falsity of
the thought, but to reveal the main meaning of the utterance [6, p. 53].

Actually, in order to understand any utterance (including a proverb and
saying), the speaker and listener should have a basic concept of it. This is especially
necessary in order to understand the essence of proverbs and sayings, which are
often used in the figurative meaning formed in society rather than in the literal
meaning. For example, when we say the proverbial phrase Do not follow a horse,
whose characters are not known to you to someone, we don't mean a horse in the
literal sense. The user of this proverb may not be able to use it in the above
figurative sense if he does not know the danger of being kicked and injured by
approaching a strange horse, whose character and qualities are unknown. The
conclusion that can be drawn from this is that in order to deeply understand the
meaning of a proverb and saying, it is important to know the various motivations
that served as the basis for its creation.

The tradition of oral literature, which plays an important role in the formation
and development of society, is a factor of social importance in the formation of an
individual. At the same time, the proverbs and sayings used among the people
appear as an indicator of the commonality of the culture of the mind and judgment
of the society [7, p. 5].

This means knowledge of a language. Knowing a language means knowing
the system of a given language and being able to use it correctly. When a speaker
knows the language he uses he can express his thoughts clearly. Understanding the



implicit meaning of a language is based on the presence of background knowledge.
The basic essence of background knowledge is considered in connection with the
understanding of the lifestyle, economy, culture and history of a certain people.
There is a difference between the knowledge and understanding of a certain
language. Cognitive information encoded by language symbols is clearly visible in
some language units. And the cognitive information in some symbols can be
accessed only when the code is specially revealed. The information related to
background knowledge occupies a special place in the encoded information system.
By revealing such a code, we can understand the underlying meanings of Kazakh
paremies. The abundance of figurative proverbs and sayings in the Kazakh
language shows the depth of the cognitive level of the nation that speaks that
language, that is, proverbs and sayings are directly related to the concepts of folk
knowledge and are a linguistic indicator of the national mentality.

Background knowledge is inextricably linked with national culture, and at the
same time is considered the main pedestal of the entire culture and cognition [8, p.
5]. Background knowledge is associated with cognitive activity [8, p. 5].

Discussion

E.M. Vereshchagin and V.T. Kostomarov conclude in their research works
the relationship of the concepts of background knowledge and national culture [9,
p. 210]. A representative of any nationality should have a set of cognitive concepts
inherent in his nation. Since the core of the study is proverbs and sayings, which
are a special national core of the system of linguistic symbols, it is necessary to
have broad background knowledge to reveal the origin and definition of these
proverbs and sayings.

If we further develop the above thought, the understanding of the implicit
meaning of paremie also comes down to the background knowledge, since behind
the implicit meaning there is always a hidden logical thought that aims to explain
the given language situation to the addressee in a true and complete way. For
example, we explain the meaning of the proverb: "a sickle is a tool necessary for
mowing crops and grass. To mow a crop with a sickle, you need to bend over and
reap, because the handle of the sickle is short and the blade is moon-shaped. A
person who has worked a lot with a sickle gets back pain, because constantly
working bent, waving hands with force puts a lot of stress on the waist. And a
person who does not do anything with his hands, but with his mouth, does not know
the value of work. Such a person who does things not by concrete actions, but by
empty words, does not get a back pain."

On the presupposition and implication of proverbs and sayings, the Russian
scientist N.F.Irtenyeva wrote:"...the meaning of proverbs and sayings is figurative,
so that the implied thought does not change and becomes a permanent meaning of
the proverb” [10, p. 14]. "Well-known proverbs and sayings first appeared in the
form of specific statements. In each specific use, these expressions again differed
depending on the circumstances of the application, remaining as wisdom words
with a figurative content™ [11, p. 400].



1) literal meaning: during the severe conditions that brought the country
under stress, the whole people gathered together for one purpose, prayed to God
and made sacrifices. Sacrifice means to sacrifice animals to God and ghosts and
cooked bauyrsaks. In such a large gathering, the Qur'an was recited and God was
worshiped. It was attended by the whole village people, from the elderly to the
young. For example, in a drought year, every village made sacrifices, worshiped
God and prayed for rain. According to established tradition, male animals (but
mostly big cattle) are slaughtered for sacrifice;

2) figurative meaning: it is known from history that men went to some
terrible wars that befell the country. It is used interchangeably dedicated to heroic
men who defended their country and land.

It is known that there are many proverbs and sayings in the Kazakh language
about four domestic animals (sheep, cow, horse, camel) kept for milk, meat and
other products. As can be seen, in the depths of the word of our native language,
proverbs and sayings, that were originally arose due to four domestic animals, were
summarized and formulated from the centuries-old experience of our people, life
cognition. Over time, they were developed semantically and acquired a new
cognitive value on the basis of cognitive association, and now one group acquired
a figurative meaning, retaining their original value.

Ethnolinguistic disclosure of the first and subsequent motivations of any
proverbs and sayings and understanding their meaning are not an easy task [12, p.
21]. At the same time, in our proposed research work, we analyze proverbs and
sayings from the viewpoint of the continuity of language and cognition, depending
on the ability to understand and reveal the content "as one Kazakh does". The
generalization of proverbs and sayings, that arose in connection with specific
objects and phenomena in existence and developed in meaning, and their transition
to a new object, the human factor, is their secondary motivation. Therefore, there
is a direct logical-semantic connection between the creation motivation of proverbs
and sayings and the motivation for the acquisition of a figurative meaning (largely
due to a person, his actions, posture, qualities, etc.). The definition of this requires
an anthropological study, which gives special importance to the spiritual life,
traditions, customs, worldview, general national mentality of the people, because
in any society formed on the basis of a national collective, there are no problems,
topics, natural phenomena and issues of laws, problems of national consciousness
and worldview left that proverbs and sayings that have not been touched upon by
proverbs and sayings. Among so many objects, one of the topics that proverbs and
sayings pay special attention to, which has become the basis of all its content is
"human nature", that is, good and bad habits, positive and negative qualities,
pleasure and pain, moral, ethical, decency, faith qualities of Man. In fact, we can
clearly see two levels of step-by-step development of each proverb according to
the law of its own internal development, inherent only in its nature — the levels of
its primary concrete meaning and the figurative meaning that appeared in
application. That is, it means that there is a logical, motivational connection
between the meaning of proverbs and sayings, which was originally formed in the
form of experience, and the acquired and often derived meaning directed to person



himself. At the same time, let us analyze the ethnolinguistic nature of proverbs and
sayings about various human qualities. For example: (He who has burnt his mouth
by a hot meal or drink blows it up and drinks it when it cools down)

1) literal meaning: the mechanism of formation of the saying actually means
that a person who has burnt his mouth by a hot meal or drink (it can be tea or some
kind of hot dish), next time, blows it up and drinks it when it cools down;

2) figurative meaning: a person who has done something without thinking
and regretted it, tries not to repeat it a second time, thinks of a way not to regret it
again. (Do not close the door tightly, to which you will return)

1) literal meaning: closing the door with a loud bang with anger and rage
shows indecency and incontinence of a person. When he opens the door again, he
feels uncomfortable;

2) figurative meaning: it conveys the idea of not saying bad words to the
person that you will see again, because people, who don't see each other forever,
are rare. If so, it implies that it will be extremely inconvenient to say the last bad
words on a rage, that is, to ""close the door tightly" for a person as he will eventually
understand his mistakes, get on well and reconcile. (A person, who chooses very
much, encounters a bald one)

This is a proverb with humor and a sarcasm behind it.

1) literal meaning: it expresses the idea that if a girl chooses for her life
satillite for a long time, despising everyone and does not see anyone equal to
herself, she misses time.When all the girls of her age get married, and there will be
no one left next to her except the bald one, to whom she will be forced to marry;

2) figurative meaning: if you don’t do something in a timely manner, don’t
define your opinion precisely come to a quick decision and put it off with the words
“I’1l think about it later”, then it will either get away with it or lose its essence.
Thus, it implies the idea that if you regret being late, you will eventually have to
settle for what you don't want. (You will not find anybody better than me)

1) literal meaning: although a dog sometimes growls at its owner, but it does

not grab him;

2) figurative meaning: no matter how you argue growling like a dog, you
will not find a better person than me. It also implies that you cannot escape from a
close relative even if he is the worst person in the world. (Even if village dogs are
not friendly, they unite if they see a wolf)

1) literal meaning: dogs of one village growl and argue with each other, but
if they see a wolf at the edge of the village, they all join and fight against it together;

2) figurative meaning: it implies the meaning that all usual argues and
disputes between relatives are discarded and they unite when a critical moment
comes in the country. (My daughter, 1I'm telling you, my daughter-in-law, listen
to me.)

1) literal meaning: as a rule, even if the mother simply speaks her mind to
her daughter arguing, she is her own daughter and bears her mother's words.
However, a daughter-in-law is a daughter of other people. And she can may get
insulted. For this reason, mother-in-law does not tell her daughter-in-law many



things directly, but she conveys her advice and thought through telling to her own
daughter;

2) figurative meaning: the meaning of the saying is used to express thoughts
indirectly not only for a daughter-in-law, but in connection with events within this
meaning, when trying to convey something to someone not directly, but through
someone else.

In the research work of A. A. Potebnya, which focused specifically on the
semantics of proverbs and sayings, two different ways of turning small-image texts
into proverbs and sayings as a result of "thought integrity" are indicated:

1. As the plot of a legend becomes shorter, its whole plot is stored in the mind
and, if necessary, it comes to mind without making any effort and helps to make a
phrase;

2. The entire image and the content of texts of legends, stories, etc., become
proverbs and sayings. The transformation of a long story into a proverb somehow
shows the achievement of human thought, the ability to think as a separate
phenomenon [13, p. 164]. In order to prove this idea of the scientist, let us analyze
the Kazakh proverb (It scares a lot, drowns deeply."

The origin of the proverb is as follows: a long time ago, the country was ruled
by the Khan. The country suffered from severe cruelty of the Khan. He had no work
to do, no pain to worry, no fun to get pleasure. One day the evil Khan called his
viziers:

"Let us leave a word of wisdom, so that our generation can praise us for it,"
he said.

— Oh, great!" said the viziers.

Hoping to find a noble word, the Khan's viziers thought for a long time, but
did not find anything.

— If you don't find that word until tomorrow, I'll take your heads off!" said the
Khan.

The visiers, who were completely got confused, seized an old man from the
street the next day and brought him to the Khan.

— My lord, if there is someone who is able to find a wise word is this old man
because he has experienced a lot - they said to the Khan. The anger of the Khan
now threatened the old man. The old man asked for three days to think. The poor
old man did not even notice how three days passed. When the old man did not
arrive at the appointed time, the Khan and his viziers went to look for him. The old
man was found where he was sitting on the banks of the river. The Khan, who
poured out his wrath upon the old man, ordered him to drown. When the visiers
again rushed to the old man, who came to the surface after being drown, the old
man said:

"Set me free, I've found it," he said. The old man came out of the water and
said, (he) scares a lot, drowns deeply)”. The Khan became proud saying that he
had found this proverb of the old man. However, the proverb became not the Khan's
word, but the people's own word and transmitted up to now [14, p. 127].

And if we explain the essence of the proverb, the many (people) are more than
the one (king, head of a country). In an usual day, the many seem as if they were



just a crowd. If they unite their power seriously, the rich and the head have to
reckon with them. In such a case, the many make them do what they want. People
are not always scary. They threaten if their words are fair. However, words of
people may not always be fair. If "the many (people)" (for example, a group of
people) agree unanimously, "the one" cannot "win "the many". (Aiaz, know you
strenth, Kumysrka, know your way)

The history of the saying is told in two ways. The first is based on the fairy
tale "Aiaz bi", the second is based on the work of Kazybek Bek Tauasaruly. In the
second work, the story plot is described as follows:

"... Maiqy's two bies, Aiaz and Kumyrska, were intelligent people. They were
more engaged in embassies and hostilities than in creating a judiciary. It is said that
Maiqy gave his will to both bies. Once, when Maiqy was speaking, two bies
violated the order and disturbed Maiqy again and again. Then Maiqy said the
followings:

e Bies, if you disturb Maiqy today
You will torment the people
Maiqy has much to say
He can also tell
The words of the Khan are always right
My words are not false
| haven't lost my mind
I haven’t predicted such things
If you open your mouth inappropriately
My two bies, you will put burnt coal into it

e Aiaz Bi, know your strength, Qumyrska, know your way

The saying was taken from this story [15, p. 215]. If you draw a conclusion
according to the fairy tale "Aiaz bi", you should remember your past life, the days
when you suffered from hunger, i.e., if you live a truly rich life today, then you
should remember yesterday when you suffered from poverty. It is used to bring a
person to gratitude when he becomes wealthy.

The pressing of the gun is to the itching of qulan

1) the origin of the proverb is described by people as follows: "Once upon a
time, a khan boasted telling about his marksmanship in front of honorable people
"the bullet pointed at qulan's hind hoof passed through its paw and came out of its
ear." Those who were listening to the Khan's story with great attention did not know
whether to believe in his words and felt “inconvenient”. Noticing the khan’s
excessive "boasting", his vizier said: "It is true that the khan shot the qulan’s paw
on the point, because the poor qulan was itching its ear with its hind hoof at that
moment", and found out the logic of the lie. Then the listeners shook their heads
saying: "Eh... well... the pressing of the gun corresponded to the itching of the
qulan.”

2) figurative meaning: it is said about the luck when another thing is the
reason for the realization of one thing. The full essence of the saying cannot be
revealed by a person who does not know these things.



The pragmatic meaning of proverbs and saying is based on their
ethnolinguistic motivations. In this regard, from the point of view of the continuity
of language and cognition, their national content is distinguished as proverbs and
sayings with overt motivations and proverbs and sayings with covert motivations.
This is the presupposition or pragmatic aspect of proverbs and sayings that
ultimately describe their use for various purposes, depending on the situation of
speech. Both cognitive and pragmatic aspects of proverbs and sayings rely on the
background knowledge level. To understand the meaning of proverbs and sayings,
it is important to know the motivations that formed the basis for their formation
since understanding the presupposition and figurative (implicit) meaning of these
linguistic expressions comes down to the background knowledge level that a person
should have. Ethnolinguistic motivations of various proverbs and sayings with
overt and covert motivation in one thematic field should be sought from the
national mentality. A special study of these proverbs and sayings, which are closely
related to the life of the ethnic group, revealing their roots is of great cognitive and
educational value.

Conclusion

Thoughts in proverbs and sayings are all judgments, thoughts and conclusions
of the people in a realistic form related to their experiences. Hence, the conclusion
drawn from this: the principles of pragmatics are clearly, accurately conveyed in
the wise words of the people. The presupposition of proverbs and sayings is
necessary for a deep understanding of their meaning, memorizing folk wisdom, and
recognizing the functional semantics of expression. In proverbs and sayings, we
see what the Kazakh people have learned from the experience of thousands of
years, the thoughts of wisdom that they have stored as gold and like pearls, and the
high spiritual world of our people. The fund of knowledge accumulated in the
paremiological fragment of the world picture is characterized by the originality of
the Kazakh mentality, which explains the various aspects of the relations between
"man and nature™, "comminity and man", "people"” from the standpoint of essence.
The pragmatic aspect of proverbs and sayings depends on their main content and
their use for different purposes depending on the speech situation since the meaning
of proverbs and sayings is given overtly or covertly in the course of speech or in
the text. The pragmatic character of proverbs and sayings is determined by their
application. Accordingly, several pragmatic functions of proverbs and sayings
were emphasized. The implicit meaning of proverbs and sayings leads a person to
think and draw a conclusion, that is, by being able to understand the implicit
meaning of the proverb used in connection with a certain situation, one can see the

height of a person's thinking system and the abundance of his reasoning.
This research has been funded by the Science Committee of the Science and
High education Ministry of the Republic of Kazakhstan Grant AP13268788 «
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AnpaTnma. Makanaga Kaszak TIUTIHAETI MapeMUusUIapIblH JkKacaldyblHa Heri3 OoJFaH
STHOJMHTBHCTUKAIBIK YOKICP MEH OJIAPJABIH TMpParMaTHKAIBIK KBI3METiHE Taljay Kacajlabl.
Makana aBTOpiapbl MapeMUsUIAPABIH JKacaly YOXKAEpiH XaJbIKTHIH TYHHETaHBIMBIHA, CaNT-
JOCTYpiHE, YATTBHIK OOJIMBICHIHA OaillaHBICTBI KapacThlpaabl. MakajaHbIH MakcaTbl — Ka3ak
TITIHAET] MapeMUsUIapAblH KaJdbIITaCyblHA HETi3 OONFaH YKIEpiH aHBIKTAl, MpParMaTUKAIbIK
KBI3METIH 3epTTey. Makayiaja mapeMusuTapAblH parMaTHKAIBIK aCIeKTiCi OJIApIAbIH Ma3MYHBI,
ceiiniey KaFmasThlHA, TYpPJl MakcarTa >KyMcalyblHa OalaHBICTHI €KEeHIIT1 aHbIKTanFaH. Kazak
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TUTIHJIET] TapeMUsIIapAbIH JKacalyblHa HET13 O0JIFaH STHOJWHTBUCTUKAIIBIK YOKIEP MEH OJIAPIIbIH
NparMaTUKaIbIK KbI3METIHE Tajjay apKbUIbl, MapeMUsUIapAblH YITTHIK Ma3MYHbBI YOXKIUTIri
TacaJlaHFaH JKOHE YOKAUIIT TacalaHOaFaH MaKaJl-MOTeIIep ST aXbIPAThLUIIbI.

[MapemusimapbIH IparMaTUKAaJIbIK ACMEKTICIH aHBIKTAYy OJapAbIH TiJ KYHeCiHAerl ajJaTbiH
OpHBIH Oenriiey, TIIAIK TaOWFATHIH 3€PTTEY HETI3IHAE OJIAPABIH KYPBUIBIMBIHIAFBl YJITTBHIK
00JIMBIC Ma3MYHBIH KaJbIITACTHIPATBIH TETIKTEPHl AHBIKTAY 3€pPTTECYAIH FBUIBIMH MAaHBI3bIH
KepceTeli. MakalaHblH TPaKTUKAJIBIK MaHBI3bl COWJICY JKarlasThlHA Kapail Typil MakcarTta
KYMCAJIaTBIH ~ MaKaJI-MOTEJICPAIH  MPECYNMO3UIMICHl MEH HWMIUIMIHUTTI  MaFbIHACBIHBIH
AHBIKTATYBIH/IA JKaThIP. TaKBIPBINTHI FEUIBIMU TYPFBIIAH 3epTTey Oaprichinga H.JI. ApyTioHOBa,
H.®. UprenneBa, E.M. Bepemarun, B.T. Kocromapo, ©O. Kaitnap, 3. Epnazapona, A.
CankpiHOal CHIHIBI FAIBIMIAPIBIH CHOSKTEPI MEH FHUIBIMH TYKBIPBIMIAPHI 9/IiCHAMAIIBIK HET13
peringe OacIIbUIBIKKA aIbIHIBL. Makanaga mapeMusIapAblH IparMaTHKANbIK KBI3METIH
aHBIKTayJa CHITaTTaMa-aHAJMTHKAIBIK, JICKCHKA-CEMAHTUKAJBIK, STHOJIMHIBHCTUKAJIBIK KOHE
TaHBIM/IBIK-TIPAarMAaTHKAIBIK TaJI1Ay 9/1iCTEP KOJIJaHBUI/IBL.

Tipek ce3mep: mapemusiap, MaKal-MITEIACPAIH IKAacaly YokKi, IapeMusIIapabIH
NparMaTUKaIbIK  KbI3METI, TMPECYNIO3MIMS, HWMIUIMIUTTI MarblHAa, YITTBIK  OOJIMBIC,
napeMUsUIap.IbIH Typa MarbIHACHI, TAPEMUSIIAPIbIH aybICTIANIBI MAFBIHACKI, STHOJIHMHI'BUCTUKAJIBIK
YOXK
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AHHOTAanusA. B crarbe AaHAIM3UPYIOTCS OTHOJMHIBUCTHYECKHE MOTHMBBI M HX
nparmMatudeckas (QyHKIHsL, MOCTYKHUBIINE OCHOBOM JJIs1 CO3JaHMsI MapeMUil B Ka3aXCKOM SI3bIKE.
ABTOpBI CTaThU paccMaTpUBAIOT TPUYMHBI CO3JAHUS MAapeMH B CBSI3U C HapOAHBIM
MHUPOBO33PEHUEM, TPAOULUAMHU, HAIIMOHAIBHON HAEHTUYHOCTBIO. Llenb crarbu — ompenenurs
MPUYMHBI 00pa30BaHus MApEMUll B Ka3aXCKOM SI3bIKE M M3YUUTh UX MPArMaTHUECKyIO (QYHKIHUIO.

B crarbe onpeneneHo, 4To mparMaTU4eCKU acleKT NMapeMUui 3aBUCUT OT UX OCHOBHOTO
COJIEpKaHUs U HCIIOIb30BAaHMS B PAa3HBIX LEIAX B 3aBUCUMOCTH OT PEYEBOM cHUTyaluu. B xone
aHaJIM3a  OTHOJMHIBUCTUYECKUX MOTHBOB, IIOCIY)KMBIIMX OCHOBOM CO3JaHMs INAapeMHUH B
Ka3aXCKOM SI3bIK€ M HX MparMaTudyeckoi (yHKIUU, HAlMOHAJILHOE COJIep KaHNe apeMuil ObUIo
MOJPa3/IeJIEHO Ha MOCIIOBHIIBI C MOTHUBAIMEH U 0€3 MOTHUBAIUH.

Onpenenenue Mecta mapeMuil B A3BIKOBOM CHUCTEME IIYTEM  XapaKTEPUCTUKH
[IParMaTH4eCKOro aclekTa MapeMui, a TakKe OIPEAEICHUE SA3BIKOBBIX MEXAaHU3MOB,
bopMuUpYIOLIUX COJIEp)KaHNE HAIMOHAJIBHOTO OBITHS B MX CTPYKTYpE, MOKa3bIBaeT HAy4YHYIO
3HAYMMOCTh HccaenoBaHus. IIpakThueckas 3HAYMMOCTB CTaTbU 3aKJIIOYAETCS B OIUCAaHUU
MPEINOChUIOK W MMIUIMIUTHOTO 3HAYEHUS TIOCIOBHUI, YHOTPEOJSEMBIX C pa3HOM LEIbl0 B
3aBUCUMOCTH OT PEYEBOM CUTYaLlUU

B xone wmccnenoBaHus TEMBI ¢ HAYYHOM TOYKM 3pEHHUs B Kadye€CTBE METOAO0JOTMYECKON
ocHOBBI ObuTH M3ydeHsl Tpynasl H.J[. Apytionosoii, H.®. HUprenneBa, E.W. Bepemaruna, B.T.
Kocromaposa, A. Kaiinapa, 3. Eprazaposa, A. Cankeia6aii. [{s1 onpeneneHus mparMaTudeckon
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(GyHKIMM MapeMHUi  MCIOJB30BAJIUCh METOJbl  ONUCATEIbHO-aHAJUTUYECKOIO, JIEKCHKO-
CEMaHTHUYECKOI0, STHOJIMHIBUCTUYECKOT0 U KOTHUTUBHO-IIParMaTUYECKOIO aHAIU3a.
KiroueBble cjI0Ba: apeMuu, MOTHBALIUS CO3AAHUS MOCIOBHULI, IIparMaTuyecKkas QyHKIHs
napeMHil, MPeCcyNmo3ulys, WMIUIMIUTHOS 3HAu€HHE, HAIMOHAJIbHOE ObITHE, OYKBaJIbHOE
3HAYECHUE NTAPEMUIL, IEPEHOCHOE 3HAYECHUE TIapEMUH, STHOJIMHIBUCTUYECKAs MOTUBALUS
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