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Abstract. The article focuses on the linguistic representations and interpretations of the concept of
finite existence in the literary work “Book of Words” written by Abai Kunanbaiuly. While the main idea
of the mentioned collection might be interpreted in various ways, the concept of the finitude of earthly life
is mentioned repeatedly and has numerous ways of representation. The article aims to analyze the linguistic
means of representing the concept of finite existence and to align the discovered representations so that
they form a valid scheme. For this purpose, the methods of contrastive analysis, theoretical analysis, and
conceptual analysis are utilized. Several extracts from the “Book of Words™ are investigated and contrasted
to the excerpts from the folkloric collection “One Thousand and one nights”. It is concluded that the
mentioned representations and interpretations are common for various Eastern philosophic schools which
acted as a base for Abai Kunanbaiuly’s prominent work. Linguistic elements of the concept of finite
existence are identified and closely examined. As a result, the issue of the finitude of life is described as
one of the central ideas of the “Book of Words”. The theoretical significance of the article lies in the fact
of identifying, describing, and analyzing one of the central issues of the “Book of Words” from a new
viewpoint of linguistic representation. The practical significance lies in the possibility of utilizing the results
of the investigation for further research or scholarly purposes.
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Basic provisions

“Book of Words” by Abai is a collection of prosaic passages each conveying a
certain philosophical idea. It has been studied widely since its publication, and the
main directions of the study are linguo-cognitive, linguocultural, psychological,
philosophical, and theological. In the given article, one of the central issues of the
“Book of Words” is researched from the standpoint of its linguistic representation.
The problem of the finitude of existence, also viewed as a concept, is scrutinized,
and its representations, interpretations, and elements are discovered.

In Abai’s philosophical understanding, the earthly world is a finite, unclear,
imperfect phenomenon that is opposed to the limitless world of ideas. Sometimes
also addressed as Plato’s cave theory, this approach to understanding the connection
between “this” and “that” world is widespread in both Eastern and Western
philosophy. In “Book of Words” there is a saying which characterizes the
categorization of the world as proposed by Abai: it is impossible to learn the
unmeasurable with the measurable. The measurable, from Abai’s viewpoint,
contains life itself, human beings, and their minds. Though “Book of Words”
repeatedly praises reason and manifests its triumph over ways of cognizing the
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world, Abai admits that a human being’s brain is incapable of seeing and
understanding the entirety of the world. When it comes to whether the world itself
is endless or limited, Abai returns to the opposition between “this” and “that™ world,
the earthly existence being finite and the afterlife being endless.

The categories of measurable and unmeasurable phenomena are sharply
opposed to each other and there is a line of demarcation between them. The
measurable phenomena are life, human existence, the human mind, etc. In Abai’s
understanding, it is impossible to measure the Universe, the afterlife, the world of
ideas, and the heavenly existence. These ideas are closely connected both to the
religious and philosophical understanding of the duality of the world and the finitude
of human or “false” existence.

The linguistic means of expressing this duality vary. Mostly, the article focuses
on words and phrases which are utilized to describe the measurable and the
unmeasurable categories of phenomena.

The list of such words and phrases is presented in the form of a table. At the
same time, the extracts from “A Tale of Solomon” from “One Thousand and one
nights” are analyzed and contrasted with the quotes from Abai’s work. This
contrastive analysis is carried out to reveal the closeness of Abai’s understanding of
the duality of earthly existence to the philosophic and literary creativity of the East.

Introduction

In philosophy, the finite character of the world is the center of numerous
studies. The philosophy of existentialism explains it in the following way: as humans
are mortal and the world is finite, the actions and decisions of human beings are
partly or wholly influenced by these facts. This view was supported by M.
Heidegger, one of the most influential existentialists [1]. As he states, human beings
are highly influenced by their mortality (“toward-death-being”) which explains a
number of their actions and the general idea of their existence. As human beings are
aware of their mortality, their lives are organized in a specific way to reflect the idea
of finitude as opposed to the infinity of the universe. Heidegger and other
philosophers, however, do not aim at prescribing certain ideas which human beings
should or should not follow due to the finitude of their existence: the mentioned
study is limited to noting the idea of life being influenced by its finite character. This
does not resemble the character of Abai’s and other Eastern philosophers’ works.

The concept of “finite existence” is rather a general one, as it covers a variety
of topics. If the concept of “existence” or “world” can be imagined as a frame, the
same is true about the mentioned notion. The finitude of the mentioned concept does
not, however, make it a scenario: it is revealed that the frame structure is the most
convenient way to describe the elements of the concept demonstrated above. Being
a frame structure would require it to have certain terminals and slots; and, while the
collected material does not fully approve the possibility of this concept being a
frame, it surely aids to identify the central and peripheric ideas.

So, the central idea, or the nucleus, of the concept of finite existence (as
described in the “Book of Words™) is the finitude itself. The fact that life is not
endless 1s addressed repeatedly in Abai’s work. The examples will be presented



further. If we attempt to draw a circle placing the finitude in the center, its peripheric
layers would be “a lie”, “fading”, “evanescence”, “useless wealth”, “honor”, “truth”
etc. One of the main objectives of the given article is to organize the mentioned
notions to create a valid scheme of the concept of finite existence as it is addressed
by Abai.

It must be mentioned that Eastern philosophy, to which Abai’s literary
creativity belongs, approaches the mentioned idea differently. While it is recognized
that the world is finite and life is not endless, a human in Eastern philosophy is
expected to obey (or follow) certain rules. These rules are closely connected to
religion. For instance, it is stated that the finitude of the earthly existence tricks
people, making them believe the earthly life is the only one which they get to live.
At the same time, religion implies the existence of another, higher, ideal life where
human beings will be welcomed after the end of their “journey” on Earth. Below
there 1s a quote from “Divan-I Hikmet” by Ahmed Yesevi:

Onacwiz ¢hanu — Oyn dHcanzaH.

The concept of finite existence is demonstrated with the help of such words as
fani (finitude, an end, something that is likely to fade) and zhalgan (a lie). The latter
is used in the Kazakh language as a description of the world which has an end, thus
a false world as opposed to the realm of ideas. Here we may draw a parallel between
the Eastern understanding of the prevaricate earthly existence and the classical
example of “ideal versus real”: Plato’s cave [2]. It must be noted that the notion
zhalgan has several meanings, the prevalent one being a world full of lies, an
incomplete and inaccurate depiction of the ideal existence, and a shadow on the wall
of the cave. Such a connection is evident, as it is widely recognized that the ideas of
Plato and Aristotle influenced the movement of Islamic science and philosophy, the
so-called “Islamic golden age”. The traces of that age can be found in the poetry and
prose of Abai who supports and expands on the idea of the finitude of the earthly
world.

Methods and materials

The method of contrastive analysis is utilized to compare Abai’s statements and
ideas to those which are common to the literary activity of the Eastern philosophic
school. For this purpose, several extracts from “One Thousand and one nights”, a
collection of Eastern (primarily Islamic) folktales are also taken into consideration.
The method of conceptual analysis is used when identifying the central and
peripheral elements of the concept of finite existence. The method of theoretical
analysis is utilized when overviewing the standpoints of the scholars who studied
Abai’s “Book of Words”. The materials include the texts of “Book of Words” and
“One Thousand and one nights” as translated by Kalkaman Abdikadyruly.

Results and discussion

“Book of Words” by Abai is a collection of prosaic texts dedicated to numerous
areas of human existence. As the author states in the First Word, one of the reasons
for creating the collection was to find a purpose in life. He mentions that caring for
children, raising cattle, or increasing wealth cannot provide the satisfaction they



once gave. The entire book consists of philosophical notes on the meaning of life,
the purpose of existence, revolution, and evolution, the development of nations, and
the regress of the world. The longest part of the book, the Word number 38, narrates
about the essence of religion and its influence on a person, the fact that the human
being was created and is being treated with love.

“Book of words” has been and is being studied from various viewpoints. For
instance, K. Kenzhegaliyev studies the psychology behind the phenomenon of this
literary work [3]. M. Zhapanova addresses the poetics of senses in the Words of
Wisdom [4], while K. Duisekova tackles the issue of the cultural code and the
possibility of its transmission through the prose of Abai [5].

Abai’s prominent work has been compared to “Kutadgu Bilik” by Yusuf
Balasaguni, to the philosophy of Al-Farabi, and even to the existential ideas of Blaise
Pascal, a prominent French philosopher, and mathematician [6].

The conceptual side of the “Book of Words™ has also been widely researched.
For example, these are some of the concepts which were found in the “Book of
Words” and carefully analyzed by various scholars:

1. Justice, Alienation, Labor: A. Daribayeva et al [7].

2. Joy: A. Kurmangaliyeva [8].

3. Will: F. Aitmambetov, M. Rysbaeva.

What interests us, though, is how the concept of finite existence is manifested
in the “Book of Words”. It may be argued that the central idea of the collection is
the evolution of the Kazakh nation, its gradual ascension, and the necessity of
education. At the same time, the collection contains several notes on the endless
character of the universe as opposed to the finitude of human life. For instance, there
are some quotes related to the mentioned concept:

Aoam banacw sxcvinan myaowl, ketiin onedi (Fourth Word) [9].

The translation of this phrase would be as follows: “A human cries when being
born and resents when dying”.

This phrase relates not only to the concept of the finitude of existence but also
to the fact that it is natural for a human being to be afraid of the concept of death.
The circle “birth-living-death” (which may also be interpreted as a triad) is
manifested via the closeness of the words “to cry” and “to resent”. While the first
notion represents the vulnerability of a newborn child, the second demonstrates the
regret of a grownup. Thus, the notion of resentment also relates to the regret of not
having lived properly: the idea which is mentioned repeatedly throughout the
collection.

Ilenoeoe oip ic bap rcanwviey oecen (Word number twenty) [9].

The concepts of “finite existence” and “living infinitely” are opposite to each
other. The phrase above relates to the following interpretation of a non-existing state
of living infinitely: such a life may become boring for an individual. The notion of
boredom is sharply opposed to the concept of the finitude of life: if life has an end,
it has no place for boredom, as Abai states. The notions of boredom and sloth are
viewed as negative as opposed to living with honor and working. This idea is
common for a variety of Eastern philosophers, poets, and writers.



At the same time, it might be argued that Abai’s understanding of sloth and
boredom is not entirely negative. He uses the word “nenzae” (a human being) which
Is associated with the vulnerability of a human being as opposed to the solidity and
strength of heavenly creatures. The word “nenngemiik”™ i1s sometimes utilized in an
excusing manner to underline the fact that humans lack certain traits which are
typical for gods. In this regard, the phrase mentioned above describes a state of
boredom that human beings might be excused for.

OpoOip MaKYaviKKa Kyoau maeana OipKaibinmvl MYpMakmol OepeeH JHCOK
(Word number twenty) [9].

This phrase can be translated as follows: “Creatures of the earth are not given
a right to live an excessively stable life”. A similar idea can be found not only in the
works of Eastern philosophers and poets but also in global philosophic and literary
works. For instance, William Faulkner embraces a similar idea in “As I lay dying”
when he describes the thoughts of an old farmer:

“Because He’d aimed for a man to be always a-moving and going somewhere
else, wouldn’t he a put him longways on his belly, like a snake? It stands no reason
He would” [10].

There we can find other linguistic expressions which are opposed to the concept
of the finitude of existence: “stability” and “being stable” or “living a stable life”.
As Abai believes, finitude and stability are antonymous notions, as living beings
need to move and thus develop. In the continuation of the twentieth word, he states
that human beings must move forward and live a life full of activity as opposed to
the immobile character of inanimate objects. The finitude of a living, animate object
Is opposed to the immortality of, say, a stone. At the same time, this idea corresponds
to the belief that everything changes and moves, even the things once considered
stable, so the world in Abai’s understanding can be viewed as an eternally moving
picture.

O1l kecenoepi: yaublMCbl3 CANRbIPMMBIEK, OUbIHULLL-KYIKIWINOIK, 51 0Ip yalibimea
canviny, s 0ip nHapceee Kymapavlk nauoa 6oy cexinoi (Word number thirty one) [9].

While the thirty-first word does not necessarily relate to the mentioned concept,
it conveys a similar idea. From Abai’s viewpoint, other attributes of a “wasted life”
are being excessively joyful, excessively sorrowful, or addictive. The same things
are those which spoil the mind with which a human being is supposed to cognize
and understand the world. When a human being’s mind is “spoiled”, he becomes
unable to process the information he receives properly, and thus the idea of his life
being finite is erased from his understanding. As a result, as Abai states, a human
being’s existence becomes meaningless because it does not contain any reasonable,
concise decisions.

The connection between reason and the finitude of existence is evident here.
Abai believes that a human being is the only creature on Earth who is aware of the
fact that life is not endless, and this fact is recognized thanks to the presence of a
sharp mind, hence the importance of reason.

Kypmmuiy 6api  6inedi o01emyeblHbIH JiCOHE O4IM  YHeMi Kapmatmoln
Keameumyvinbli, 0ip aneanovl Kauma sxcioepmeumyevinoin (Word number thirty

four) [9].



The word “emim™ is not utilized excessively in Abai’s work. Throughout the
book, there are only a few uses of this word; at the same time, the words axupem, o
OyHue, Oy OyHue, az eana omip, azeanmatl emip, dxcanean, etc. are utilized more
frequently. At the same time, whenever the word “death” is used, it is a matter of
thorough explanation. In the phrase above, for example, Abai refers to the idea of
the omnipotence of death. His approach to it is rather neutral, and the connotation is
not negative. This philosophical understanding is common for a variety of Eastern
philosophers who believe that death itself is neither a positive nor a negative
phenomenon. Its neutrality is, in fact, its cruelty, as stated by Abai.

Cernoepoin o1 Kbl3blkmbl OyHUeaepiy xapan 00a2aH, OHbIMeH Dipee oHepaepiH
oe 6immi (Word number thirty five) [9].

This phrase refers to the opposition between the two worlds: the realm of
earthly existence and the realm of ideals. The second world (o nyuaue), “that world”,
“afterlife” — there are numerous names for that phenomenon in “Book of Words”.
Abai believes that people’s talents and their findings might serve higher purposes
than just being utilized and wasted during the almost meaningless earthly existence.
In the thirty-fifth word, he criticizes people whose only purpose of showing their
talents is to earn money and lead a hedonistic lifestyle.

Hynueoe scaneviz kanzan adam — aoamuwiy oneeni (Word number thirty-seven)
[9].

The words “xanre3abiK” (loneliness) and “xanran” (a false world) are often
found in similar or neighboring phrases. In the sentence above, Abai uses the notions
of loneliness and death synonymously, as existence becomes impossible without
society, and without further generations. The absence of a future without a society,
without sharing skills and talents is a recurring theme in Abai’s book, and this is
approved by the following quote:

L oxipmciz 2anvim — myn (Word number thirty-seven) [9].

In the next quote, the word “Oasu” is utilized to reflect upon the fact that
nothing is stable in the world and everything has a beginning and an end:

Jlynueoe ewmnapceee OasH JHCOK eKeHi pac, HCAMAaHOblK Kauloaw Oasunoan
kanaowl oeticiy? (Word number thirty-seven) [9].

In the Kazakh language, the word “6asiacei3” is used to describe an action or
an event that has no result and thus no meaning. Therefore, “6astn” is not only the
possibility of lasting for a long but also the possibility of having a positive result. In
Abai’s understanding, human beings, as well as any other living creatures, inanimate
objects, or notions are nothing but the guests in the earthly world as they truly belong
to the realm of ideas.

Onweynimen onweycizoi oinyee boamanowr (Word number thirty-eight) [9].

Here we need to enumerate the notions that Abai finds measurable and limited:
life, existence, earthly matters, human joy, and sadness, mind, and reason. The
phenomena which he finds unmeasurable and unlimited are the realm of ideals, the
afterlife, heaven and hell, heavenly creatures and their existence, and the Universe
itself. The opposition between these categories is evident, and it is reflected in the
sentence above. Abai states that it is impossible to cognize the limitlessness of the
Universe with a human being’s limited mind.



The idea of the finitude of existence and the difference between the earthly
world and the afterlife is quite common in Eastern philosophy. In “Book of Words”,
these two notions are represented by the following words:

Kanean

Axupem

The first word, as it has been mentioned, refers to the state of being which is
finite, the earthly world that will be left behind once death approaches. The second
word describes the afterlife which is believed to be either heaven or hell in Eastern
philosophy and religious beliefs. However, the most important part of this
dichotomy is that Abai points out the impossibility of carrying earthly objects and
belongings to the afterlife. This corresponds to the sharp opposition between the real
and the ideal worlds.

The mentioned idea had been discussed in the works of prominent Eastern
philosophers, writers, poets, and compilers of folktales centuries before Abai wrote
“Book of Words”. For instance, similar thoughts can be found in some tales from
“One Thousand and one nights”. The collection translated by Kalkaman
Abdikadyrov contains numerous tales, legends, and sayings about the difference
between life and the afterlife and about the unimportance of earthly belongings. One
of these tales is “A Tale of Solomon” which narrates about a group of noblemen
searching for genies whom Solomon, the great king believed to have had magical
powers, locked in jars with the help of a spell. The folktale contains numerous poems
which have the same motifs and ideas as the writings of Abai. Here are some
examples.

MviHoapoviy MYHbIH MYPaA Kbln,

Kyanviw emce 6ip 2ana.

Omipee kya, Y11 anbiK,

Anmoin capaii — Ky oana [11].

The abandoned castle which the group of people arrives at is filled with secret
spells and poems with hidden meanings. The poem above depicts the evanescence
of wealth and the triumph of the afterlife over earthly existence. Some other
examples are below.

Monamwiz acein mac 60]16’61,

Tamwamwiz, batimolz, bamoulpmol3.

JlyHueni socolpmmuik KacKblpuid,

Tac bacwin enoi scamvipmuiz [11].

This poem demonstrates the idea that death makes everyone equal, which also
corresponds to the concept of finite existence.

The following words and expressions are used to describe the meaninglessness
and finitude of earthly life:

Myn

Ky oana

Mona

Tac

Those words are opposed to such notions as “happiness”, “heritage”, “life”,
“gold”, “king”, “wealth”, “gems”, “wolf” etc.



Omip backa, «e3imy - backa,
O3imwindix cozvlimac ma.
O3iy0i-63iy KoMme armaticolH!
Ocvinwl anzap, ko3inoi auwt ma [11].
In this example, it may be seen that the notions of “loneliness” and “egoism”
are opposed to the fact that life has an end. The same idea is found in “Book of
Words” where Abai underlines that egoistic behavior is one of the most dangerous
demeanors for a human being whose state is fragile.
As it can be observed, the extracts from “A Tale of Solomon” support a similar
idea of the finitude of existence as described in “Book of Words”. This approves the
fact that Eastern philosophy had a certain approach to the facts of life having an end
and the Universe being endless.
The linguistic representations of the concept of finite existence found during
the research are grouped in the following table (Table 1).

Table 1. Linguistic representation of the issue of the finite existence

Measurable element

Representation

Unmeasurable

Representation

OTken (past)

Oty (to pass)

Okiny (to
regret)

basnchI3
(meaningless)

Kep6e3
(attractive)

Fymeip (life)

[Monax (short)

Kuro (to
collect)

Mau (goods,
wealth)

element
XKanran (a false Keuray (to cry) O nynwue (that XKan kymapsr
world) Keto (to resent) | world) (the triumph of the
®onu (a finite O3im (self) Axwuper soul)
world) O3iMIIIIIK (afterlife) Axput (reason)
by nynue (this | (egoism) XKan (soul) Oii (mind)
world) [Menne (a Fubanmar
Owmip (life) being) (prayer)
Ton (flesh) KBI3BIKTBI Fruieim
(interesting) (science)
Kanwiry (to get BastH b1
bored) (meaningful)
ToH KyMapsI Ap (honor)
(the triumph of flesh) BipkambInThl
Oii keceni (the (stable)
ailment of mind) XKyOanpi
Kymapibik (solace)
(addiction)




As the table illustrates, the opposition between the measurable and the
unmeasurable, the finite and infinite is evident, and its linguistic representations are
various and vivid. “Book of words”, as well as the other example of Eastern literary
creativity, expands on the idea of the finitude of existence in a philosophical and
rather neutral manner yet in prescribing character.

Conclusion

“Book of Words” by Abai Kunanbaiuly is a prominent philosophical work that
deals with the issue of the finitude of existence in a specific manner. Abai explains
the duality of existence in the following way: the earthly life is not everything to
which a human being is limited. Afterlife follows the earthly existence pretty much
the same way as the cave of Plato is surrounded by the realm of ideas. From Abai’s
viewpoint, the earthly life is something that can be measured and is thus limited,
while the afterlife (or “that world”) is unlimited and cannot be measured or cognized
by a human mind. The finite character of earthly life and the infinite character of the
world which follows it are sharply opposed to each other.

As it has been discovered, the “Book of Words” divides existence itself into
two main categories or aspects: the measurable and the unmeasurable. What can be
measured thus has a beginning and an end: “A human being is born crying and dies
resenting”, as Abai states. In this example, the processes of crying and resenting are
also differentiated into two states of being: the state of anticipation and the state of
regret. What cannot be measured has neither a beginning nor an end: those states,
beings, creatures, and ways of existence are described with the help of specific
linguistic expressions listed in the table above. In this case, it becomes easier to
analyze the issue of the finitude of existence by relying on these two aspects of life
itself.

The category of measurable phenomena includes the following elements: life,
flesh, this world, a finite world, and a false world (;xanran). Among these notions,
the element of the false world can be viewed as central, as it conveys information
about the prevaricate character of earthly existence as opposed to the truth of the
realm of ideas. The words and phrases utilized to express the relationships between
the mentioned phenomena are such verbs as to cry, to resent, to regret, to pass, to
be bored, to collect; such adjectives as short, endful, attractive, careless, interesting;
such nouns as the ailment, the goods, the wealth, the triumph, the past, etc.

When it comes to the category of unmeasurable phenomena, it is represented
by such elements as the world, the afterlife, and the soul. The words and phrases
used to refer to the relations among these notions are reason, mind, prayer, science,
belief, stable, stability, honor, solace, etc.

In Abai’s understanding, it is impossible to cognize the entirety of the Universe
since the Universe is endless, while the human mind is limited. At the same time, it
becomes impossible to study the measured and limited things without opposing and
comparing them to the infinite phenomena. Abai compares the earthly existence and
the finitude of life to the weak shadow of the realm of ideas. Despite being finite and
short, the earthly life has a certain role in the circle of existence: a human being must
live it properly to prove themselves right afterward. This philosophy, closely



connected to religious beliefs yet certainly not limited to them, creates a niche for
better understanding the relationships between life, existence, the Universe, and the
notion of infinity. Abai prescribes certain ways of behavior and certain traits which
need to be fulfilled, and discovering and analyzing their linguistic representations
helps dive into his world of wisdom.
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HIEKTUTIN KOHIENIFCHIHBIH TULIIK pernpe3eHTalusIapbl MEH MHTEPIpPETalUsUIaphIH TalIayFa



apHaJIFaH. ATaJIMBIII KITalIThIH HET13T1 HAESICHIH Op TYPJII TYCIHAIpyTe 001aabl, IereHMEH Kepaeri
OMIpJIiH IIEKTUIIrl Mocerleci IIbiFapManga >Kdi Ke3lecell >KOHE OpTYpil KepiHicTepre ue.
MakasiaHblH MakcaThl — OOJIMBICTBIH IISKTLIIT KOHLEMIHMACHIH OCHHENSYMIH TULMIK KOJIapblH
TaJIar, aJbIHFaH AJIEMEHTTEPIi CXeMa TYPiH KypalTeiHaai xylere kenTipy. Makanaaa KOMbUIran
MaKcaTKa JXEeTy YIIIH CalbICTBIPMAIIbl TAJAy, TCOPHSIIBIK TalIay KOHE KOHIICTITYAJ bl TalAay
onmicrepi KonmaubuLIbel. Kankaman O01iKaapIpoB TopxkimManaraH «MbIH Oip TYH» KHHAFbIHIAFbI
«CyneliMeH mariia Typaibl aHbI3aH» Y3IHIUIEPMEH callbicThipa OTHIpHIN, «Kapa cesmeH»
Y3IHALIEp MYKHAT Taiauabl. ABTOp aTanFaH kepiHicrep LUbiFpic priiocopusicbIHbIH 971e0H jKoHEe
(hONBKIOPIBIK IIbIFApMaNapblHAa ©TE JKUi Ke3lecell JereH KOpbIThIHAbIFa Kenemi. COHbIMEH
OOJIMBICTBIH IIEKTLJIN KOHUENTICIHIH TULIK OeiHenepl aHBIKTaIbIN, KapacThipbuiaisl. COHBIH
HOTWIKECIH/Ie aTaFaH KoHuenus «Kapa cesnep» eHOeriHae MaHbI3 bl HSsIapablH Oipi peTiHe
Oepinren. MakaiaHbIH TEOPHSIIBIK MaHBI3ABLTBIFBI «Kapa ce3iHy» opTalblK Macesenepiniy Oipin
TUIIIK OciiHEeNey TYPFBICBIHAH aHBIKTAy, CUIIATTAy YoHE Tayjaay (akTiciHae KaTblp. 3epTTEyIiH
MPAKTUKATBIK MAHbI3ABUTBIFBI — OHBIH HOTHIKEIIEPIH OCBI CAIaIaFbl 9pi KapaiFhl 3epTTeyep YIliH
YKOHE aKaJIeMHUSUTBIK MaKcaTTap/ia maiaaiany MyMKIHITiH]IE.

Tipek co3/1ep: KOHIENT, MEKTITIK, Ppeim, IKZUCTEHITUAIN3M, HJIes, UHTEPIIPETALINS, TITIIK
pernpe3eHTalus1, KOHIENTYaJIbl TalIay
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AnHoTranusi. CraThsi TOCBSLIEHA AaHAIM3y JIMHTBUCTHYECKUX PpENpE3CHTAlNi U
WHTEPIPETAINil KOHIIENTa KOHEYHOCTH ObITHS B Tpom3BeneHun «CioBa HazumaaHus» Abas
Kynan6aeBa. OcHOBHas ujesi YIOMSHYTOH KHUTH MOXKET ObITh HHTEPIPETHPOBAHA TIO-PA3HOMY,
OJIHAKO M TIpo0seMa KOHEYHOCTH 3€MHOM KU3HHM YacTO BCTPEYAECTCS B MPOU3BEACHUH U UMEET
pazuyHble BapUaHThl penpe3eHTanuu. Llenp cratbu — MPOBECTH aHadU3 JIMHTBUCTHUYECKHUX
CIoCcO0OB peNpe3eHTAIMN KOHIENTa KOHEYHOCTH OBITHS M CUCTEMAaTH3WPOBATh TMOJYyUYEHHBIE
AIIEMEHTHI TaKUM 00pa3oM, YTOOBI OHM COCTAaBHIIM CBOEOOpa3Hyro cxemy. Jlis IOCTHKeHUs
IOCTABJICHHOM B CTaThe I€IXW OBUIM MCIOJIH30BAaHBI METOJBI COIIOCTABHUTEIHHOIO aHAJIN3a,
TEOPETUYECKOr0 aHaln3a ¥ KOHIeNTyalbHOro aHanu3za. OTpeiBKU U3 «CIOB Ha3uIaHUS» ObLIH
THIATEIHHO MPOAHATU3UPOBAHBI, a TAKXKE PACCMOTPEHBI B COIMOCTABJICHUH C OTPHIBKAMHU W3
«Jlerennsr o mape Conomone» u3 cObopHuka «Twicsiya U olHa HOUYb» B mepeBoje KamkamaHna
AOnbpIKagpIpoBa. ABTOpP MPUXOJUT K BBIBOAY, YTO YIOMSHYTHIE pPENpe3eHTallid BeCchMa
pacmipocTpaHeHbl B JHUTEPATYpPHBIX U (OJIBKIOPHBIX MPOU3BENCHUSX BOCTOYHOU Quuiocoduu,
KOTopast mociyxkuiia 6azou s «CioB HazuaaHus». TakuM 00pa3oMm, BBISIBJICHBI U PACCMOTPEHBI
JUHTBUCTUYECKUE PETPE3CHTAIIMN KOHIIENTa KOHEYHOCTH ObITHsA. B pesynbrare ymoMsHyTHIN
KOHIIETIT TIPEJICTABIICH KaK 4acTh OJHOW W3 HamOoJiee BaXXHBIX HJIeH B mpousBeacHun «CioBa
HazugaHusy. TeopeTnueckast 3HAYMMOCTh CTaThU 3aKTI0YAETCs B (DaKkTe BBISIBICHUS, ONMCAHUS U
aHajgM3a OJHOW W3 TEHTPAIbHBIX TpobiemM «CJOB Ha3uJaHUs» C TOYKH 3pEHUS €e
JUHTBUCTUYECKOM pernpe3eHTauuu. [IpakTudeckass 3HAUMMOCTbh MCCIEIOBAHMS 3aKIHOYAETCS B
BO3MOKHOCTH HCITOJIb30BAHUS €T0 PE3yJIbTaTOB ISl JAThHEHIIINX U3BICKAaHUHN B IAaHHOW 00J1acTH
U I aKaAeMHYCCKHUX IICIICH.
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