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Abstract. This article is devoted to the topic of nomadism. In the mainstream
of post-non-classical rationality, nomadism should be considered in three aspects:
socio-cultural, philosophical, and transcultural. The purpose of this article is to
consider three approaches to understanding the phenomenon of nomadism in the
context of post-non-classical rationality. In the first case, nomadism is considered
as a special type of organization of a social super-system with a specific type of
management and existence. In the second case, it is a reassembly of the scientific
picture of the world, in accordance with which the rhizomatic potential of
knowledge is built up. In the third case, we are dealing with the phenomenon of
translingualism as one of the manifestations of the cultural mobility of a writer
who is in a transposition between two linguacultures. The methods we used, such
as descriptive analysis, text sampling, translingual analysis of a literary text,
became relevant tools for the work, thanks to which we were able to confirm
the hypothesis we put forward. Each of these methods can become a productive
way of experiencing and interpreting a literary work. The results of the work are
that three vectors of nomadism research in the context of the interpretation of the
artistic text have been identified, which significantly enriches our understanding
of the phenomenon under study. For the first time in a scientific work, the term
“nomadism” is not only considered as a historical or philosophical category but
is also used to decipher translingual and post-structural texts. The results of this
approach will help to overcome the immanence of classical literary analysis, as
its instrumentarium is expanded. The practical value of the work is also due to
the fact that in the analysis of the empirical material the key principle is the
rhizomaticity of both the text itself and the arsenal of its decipherment.
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Introduction

1. Modern science, in particular, the humanities, develops in the context of
the theory of post-non-classical rationality, which is based on the basic premise
that knowledge (and truth as a philosophical category) is not determined only by
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external factors. It is polysubjective, has many interpretations and is rhizomatic.

2. According to this theory, the category of “nomadism”, which we use in
the literary aspect, can be considered from three positions: as a definition of a
special type of social structure of society and its management; as a “program”
of a new life order developed by poststructuralists in the context of postmodern
discourse; as cultural mobility of authors who create their works on the “border”
of languages and cultures.

3. Nomadism as a special type of management influenced not only the
elements of the material culture of the ethnic group, but also its perception of
the world: scenarios of social behavior, prescriptions, taboos, standards. These
ideas, in turn, are expressed in the literary text at the level of key motives, basic
concepts, and subject organization.

4. Nomadism as a postmodernist concept appeals to the author as a creative
subject and puts forward a new type of hero — deviant, antisocial or not inscribed in
the regulated framework of society. It is such a heroine — “inner nomad”, “passer-
by’ — 1s represented in the novel by the modern writer Madina Tlostanova (Dina
Damian) “In your world I am a passer-by” [1].

5. Nomadism as cultural mobility is associated with the concept of
translinguism — that is, the creative practice of the author of a certain ethnic
origin, which is implemented in the language learned. Extensive material for
the study of this phenomenon is presented in the prose and poetry of Russian-
speaking (translingual) writers of Kazakhstan. In particular, the translingual
poetry of Bakhyt Kairbekov [2], created in Russian, translates the archetypal
substratum of an authentic national picture of the world, which allows us to talk
about the creation of a special type of text.

6. Three methodological approaches to nomadism allow the literary critic
to go beyond the monodisciplinarian paradigm and provide him with a broader
hermeneutic context for the interpretation of a literary text.

The humanities of the 21st century are developing not only in line with
anthropocentrism, when a person becomes a starting point in various research
discourses, but also in a new socio-philosophical context, which researchers call
post-non-classical rational. What caused this tectonic shift from the point of view
of extralinguistic factors? First of all, transformations in the field of global society,
which required new approaches to reprogramming the mental orientations of a
person in his spiritual and cultural life position. A person, immersed in the space
of multi-vector, often intersecting realities, enters a new eon, which develops a
different type of paideia. Accordingly, it (paydeya) can no longer be based on
the former principles of rationality, when the mind is considered to be dominant,
capable of explaining and determining the external world. Rationality, however,
remains the cornerstone of modern metascience; however, its qualitative features
change, and a literary scholar who seeks to comprehend certain concepts and
existentials of a cognizable conceptual field must properly differentiate them.
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The defining principle of rationality is still expediency (the teleological
principle of thinking). Any intentions — moral, spiritual, activity — must meet
the criterion of effectiveness. Rationality is the construction of meaning-forming
structures, thanks to which a person forms certain “world-forming” relationships
that ensure his inclusion in the social space. The question of rationality in
philosophy is always a question of the birth of a new meaning, of a qualitative
change in the axiological system of the individual and society. Such a transition
from one type of thinking to another implies the replacement of one program
of the individual’s biosociocultural existence with another. Modernity presented
us with a sufficient number of presuppositions that led to the transition from
classical to post-non-classical rationality.

First, we live in a world of topologically diverse spatial relationships;
secondly, the very concept of social time has acquired multidimensionality;
thirdly, the number of invariants in various states of social reality has increased;
fourthly, the growing potential of technically improving artificial systems has
left its mark on the quality and nature of interpersonal relationships; finally, the
difference between mental structures and spiritual formations in public life has
intensified.

The desubstantialization of human thinking has led to the cultural
determinism of rationality itself. Significant changes in society, the dependence
of the act of cognition on social and cultural influences led to the formulation
of problems of post-nonclassical rationality. The processes of humanization
of society have led to significant transformations in the understanding of
epistemological models, in accordance with which society develops. These
epistemological changes are described in detail by V.S. Shvyrev [3].

In this article, within the framework of post-nonclassical rationality, the
term “nomadism” will be considered. We are primarily interested in its heuristic
potential for literary criticism: it is advisable to consider nomadism not only as a
socio-economic type of management and areal movement, but also as a concept
of interdiscursive and transcultural movements, in accordance with which a new
type of «culturally mobile writers» is currently being formed, not limited in their
practices to the framework of one culture or a specific historical locale.

Materials and methods

The purpose of this work is to describe three vectors of the development
of the concept of nomadism in the works of writers, which cannot be strictly
attributed to certain “ethno-domes”. Our hypothesis is as follows: modern writers
(both Kazakhstani and world) are linguistic personalities of a new formation,
which it is natural to define as transcultural. As a result, it is legitimate to consider
nomadism not only as a certain type of lifestyle (recall D.G. Gachev’s concept of
nomadism [4]), but also as an internal setting of a linguistic personality towards
internal (and sometimes external) transcultural migrations, as a result of which a
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literary text of a new level of complexity is born — semiotically complementary,
open, a priori dialogized, not determined by the monolingual paradigm.

In order to confirm or refute the proposed hypothesis, we will perform a
series of research operations using the following methods:

- descriptive analysis of the conceptual field of the term «nomadismy; by this
method we mean the description of the terminological core of the phenomenon
under study using a number of concepts that reveal its essence.

- a selection of texts on the basis of which the reconstruction of the
conceptual foundations of nomadism is possible.

- translingual analysis of a literary text, taking into account its semiotic
specificity.

The texts of Kazakh (B. Kairbekov) and Russian (M. Tlostanova) writers
served as the material of our work.

The selection of texts made by us is by no means accidental. Each of these
authors can be called culturally mobile, which implies the presence in their works
of'a synergistic fusion of several cultures, in which new formations - constellations
of elements from heterogeneous linguistic systems — are not equal to the sum of
these elements, but are qualitatively new phenomena.

In such works, as the researcher Z.G. Proshina, there is a merging of
different types of thinking, world outlook and literary traditions. Writers of this
kind become spokesmen for transcultural experience [5, p. 170].

Results

1. Nomadism as a socio-economic system.

In the 19th century, interest in the social history of nomadism began to
intensify. Russian scientists of this period consider the level of development of
nomadic peoples as tribal; at the same time, the very emergence of statehood was
associated with the military and political abilities of the leaders. The power of
the leaders is based on the interest of various groups of nomads in them. One of
the popular theories of this period was the “conquest”: according to it, a political
organization could arise only in conditions of forced subordination of some
societies by others.

Within the framework of the world-historical process, two issues remain
important:

- could the nomads overcome the barrier of statehood on their own;

- whether they were characterized by an independent path of evolution.

Any pressure on a nomad (who was also a warrior) could lead either to
migration or to the manifestation of retaliatory violence. The consolidation of
nomads is conditioned if

- there 1s a war for resources;

- there is a need for expansion into the territory of farmers;

- we need control over trade routes.
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In this case, the formation of nomadic empires is considered both as a
product of integration and as a consequence of the conflict between nomads and
farmers. Nomads act here as an ethnos class with a xenocratic political system, and
the creation of nomadic empires is the implementation of the conquering theory
we mentioned above. Why did nomads move in space and wage destructive wars
against settled civilizations?

There are several important reasons:

- global climate change;

- the warlike nature of nomads as hypercharacteristics;

- overpopulation of the steppe;

- the weakening of feudal societies due to internal fragmentation;

- the extensiveness of the pastoral economy, which had to be replenished
by raids on stable societies;

- unstable economic ties of nomads with farmers;

- intentions of the leaders of steppe communities;

- ethnointegrating impulses.

Despite the rationality of these factors, some of them seem groundless
today: for example, there is no correlation between the drying up of the steppe
and the periods of decline of nomadic empires.

At the same time, the increase in livestock occurred faster than the increase
in population, which, in turn, could lead to an ecosystem crisis. A nomadic
lifestyle can form certain qualities of character, but there were numerically
more farmers and they had a complex economy with a developed infrastructure.
Nomads needed handicraft products that they did not produce themselves.
These resources could be obtained both by peaceful (trade) and non-peaceful
ways (looting, tributary, expansion and resettlement). Despite the peaceful ties
between nomads and farmers, one should also remember the militarized nature of
nomadic communities. Military organization was necessary for waging wars; it is
noteworthy that the degree of centralization of nomads, as the researchers note,
is directly proportional to the size of the neighboring agricultural civilization: in
Central Asia, the nomadic empire became such a form of centralization.

According to the leading researchers of nomadism D.M. Bondarenko,
A.V. Korotayev, N.N. Kradin, the basic laws of the emergence, flourishing and
death of complex human systems can be explained by four types of theories
[6]. The first of them is based on the idea of unilinear development of societies,
according to which mankind has gone from primitive hunters to a post-
industrial society. Proponents of the second theory — civilizational — believe that
civilizations are like living organisms: they are born, grow, transform and die.
There is an intermediate approach - world-systems [7], according to which there
are mini-systems, world-empires and world-economy. The fourth theory is the
theory of multi-vector development of societies. Particularly heated discussions
touched upon the phenomenon of nomadism and its nature. What determines the
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specificity of this type of existence of collectives: pastoralism, which underlies
the nomadic mode of production, or the ability of nomads to adapt to settled
world-empires? There was a tendency to justify the existence of a special
nomadic civilization. Another question of concern to researchers - could the
nomads create their own statehood - gave rise to two vectors of research: conflict
and integrative theories. Both boil down to the fact that statehood was not seen as
obligatory by the nomads: economic processes proceeded, according to scientists,
within the framework of individual households. Consequently, there was no
managerial-retributive apparatus regulating the life of society. Contradictions
were resolved within the framework of traditional institutions. Any pressure on
the nomad and his entourage could lead to migration or conflict, since every
free nomad was also a warrior [8]. Consolidation of nomads is possible when
appropriate external causes arise: a war for resources, expansion on the territory
of farmers, the establishment of control over trade routes. Thus, the complex
organization of nomads into a “nomadic empire” is a product of integration and
the result of a conflict between nomads and farmers. In this case, the nomads
represented a xenocratic system: this is a special case of the conquering theory of
politogenesis. Nomadic societies were ambivalent organizations: based on their
aggressive intentions to take away the “surplus” of an economic nature from the
farmers, they were perceived as despotic state-like systems, but from the inside,
as a system, they were based on tribal ties without taxation and exploitation of
pastoralists. The power of the ruler was not consensual; it depended on his ability
to distribute income from trade, raids, and military expansion. This is a highly
complex society without a bureaucratic control center. The territory of super-
complex chiefdoms of nomads was hundreds of times larger than the area needed
by chiefdoms of farmers: the management of such spaces was facilitated by the
specifics of the steppe landscape and the presence of mobile animals. Special
features of such communities — the dual-triad principle of the administrative
division of empires, tribal relations within ethnic groups, the policy of robbery of
settled communities. Nomadism is a special variant of social evolution. Nomads
had a huge impact on the development of settled communities.

Some researchers interpret nomadism in the broad sense of this term,
including wandering hunters, gatherers, trackers, sea hunters. Other scientists
believe that this is a special socio-cultural system, which is characterized by
unique principles of worldview, lifestyle, values, and economic attitudes. First of
all, nomadism is a special type of producing economy. The most important form
of economic activity is cattle breeding. The role of agriculture is insignificant.
The extensive nature of cattle breeding is associated with year-round grazing
(the stall form of keeping animals is not practiced, feed is not harvested). Such
an economy requires mobility between grazing areas. At the same time, as a rule,
the entire team is involved in the migration. Profit is not the primary economic
benefit: the type of management is exchange-oriented. Social organization is
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based on segmental systems and genealogies. A mobile lifestyle leaves its mark
on the culture. Thus, the social division of labor was undeveloped. The nomadic
economy depended on the settled «Ecumene.

As T. Barfield writes, “Horses were vital to the success of nomadic
communities in Inner Asia, since they allowed rapid movement over vast
distances, allowing communication and cooperation among peoples and tribes
that, of necessity, were widely dispersed. Steppe horses were small and strong,
lived in the open air all winter, usually without fodder” [9].

The nomads’ movements took place in the range of pastures available to the
nomad group. They returned to the fixed pastures every year. Since there was no
external power, this range was determined by the strength of the collective. The
strongest clans claimed the best pastures; the weaker ones could use them only
after the first ones had migrated. Winter camps (kystau) remained unchanged
during the season.

The nomadic way of life left a special imprint on the type of national
worldview: the attitude to the cyclical nature of life, the special organization of
interpersonal relations, the gonic (as opposed to the urgen, according to D.G.
Gachev [4]) nature of ethnoculture found artistic representation in a number of
literary works, in particular, the Kazakh people (remember the dilogy “Saki” by
Zh. Dzhandarbekov, “Nomads” by I. Yessenberlin, etc.).

It is no coincidence that respect for elders, reverence for the Aruahs
(deceased ancestors), the interests of the family belong to the nomads to the
spiritual and moral values. If the cult of ancestors disappears with time among
sedentary peoples, then among nomads it remains system-forming to this day.
It is determined by their small number, harsh climatic conditions, the presence
of external threats, which have formed a special corporate identity in the
ethnocollective, brought to the absolute.

Despite the fact that in the process of historical development, the nation
develops diverse cultural identities, it retains its “bearing core axis”. For the
nomads of Kazakhstan, it became Tengrianism. The original Tengrian identity is
universal for Turkic ethnic groups.

Tengrianism, the ancient religion of the nomads of Central Asia, is a unique
phenomenon of the spiritual culture of mankind. It originated in the era of the
Huns and went a long way to becoming in the era of the Turkic khaganates.
Through a specific system of cultural codes, for many centuries, Tengrianism has
formed ethnopsychological constants among nomads, influencing their mentality
and preparing the ground for religions such as Buddhism and Islam. Today it
is primarily ethnophilosophy, the distinctive features of which are its openness,
environmental friendliness, tolerance, and love of life.

An important feature of the Tengrian culture is its syncretism: myth,
religion, philosophy, ethics are in the context of this worldview in an inseparable
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unity. The idea of Tengrianism did not seek its own institutionalization, which
was due to the peculiarities of the Turkic worldview.

The most important precept of Tengrianism is to live according to the laws
of nature; man does not oppose himself to nature, he is an integral element of
“living life”. As in shamanism, nature in Tengrianism was deified and spiritualized.
Natural phenomena, as well as objects of the outside world, were associated
with local deities and spirits; at the same time, the system of Tengrianism itself
remained monotheistic. There were no such concepts as sin or righteousness in
religious practice: a system of theology and ethics had not yet been developed.
The nomad is focused on earthly life: he is calm about death, but he is afraid of
the wrath of the great Heaven, which is capable of punishing not only himself,
but also his entire family for the offense. It was possible to atone for the guilt
before Heaven only with rich sacrifices.

Through the translation of cultural codes, such as a holistic perception of
the heavenly and earthly, unity with nature, the cult of ancestors and heroes,
respect for women, Tengrianism formed a special mental space of nomads. So,
a man, according to the “Tengrian code”, had to be distinguished by courage,
fortitude, self-esteem. The attitude towards the woman was respectful: she was
revered as the keeper of the hearth and the mistress of the house, and therefore
occupied a significant place in society. The inner spiritual world and national
identity of any people are reflected in its character. Therefore, by studying the
concepts of national character, we learn the history, worldview, and culture of
this people [10].

The second vector of studying nomadism is the project of a new world
order put forward by J. Deleuze and F. Guattari [11]. Its main feature is the
rejection of the very idea of a rigid structure and strict determinism (as we
remember from a historical digression, this is typical for nomadism as a type
of socio-economic system). The concept of rhizome has become the basic
symbol of the new conceptology. The “tribal psychology” of nomadism as a new
social concept implies the formation of social groups that oppose themselves to
society and develop their own authentic symbols and rituals. Deleuze suggests
that the new “tribes” reconstruct the subsystems of antiquity and challenge the
apparatus of civilization. In this sense, nomadism is very similar to the concept
of postmodernism.

For modern nomadism, the idea of a chimera is symptomatic - a man-horse,
“desiring a machine”, which, together with other subjects, gathers in a horde. For
a nomad, there are no boundaries. Its path is the path of evolutionary expansion,
in contrast to the state with its idea of segmentation and strict fixation on a strictly
designated territory. Through endless movement, the nomad rediscovers spaces;
however, movement is an existential characteristic of the nomad, and in this
sense, he does not move from point to point. If a settled person moves from home
or to home, then the nomad moves with the house: he is ontologically motionless.
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Being a warrior, the nomad is not subject to a regulated charter [11].

Literature created by an author belonging to one cultural field, in the
language of another cultural field, is called translingual [12]. It is fiction that
gives the modern reader the opportunity to experience transcultural experience,
since the process of identifying oneself with representatives of other cultures and
geographical spaces is quite intense.

“Culturally mobile writers” who are not attached to a specific ethno-cultural
territory also act as nomads of semiotic spaces. On the one hand, these are writers
who are faced with the need for real geographical movements (emigration due
to various reasons). On the other hand, these are internal “others” that do not
recognize the rigid determinants of monolingual and monocultural paradigms.
This is especially true for post- and metamodernist creative discourses.

A culturally mobile author is a person of the semiotic “borderland” (it is
no coincidence that B. Kairbekov defines himself as a mythical “carrier”), an
intermediary between cultures, and a translingual text is a kind of crossover that
incorporates the features of several cultures, but does not correspond to any of
them completely [13].

Cultural mobility often involves turning to a different language (not
ethnically primary). In the CIS, Russian has become such a language. In this
case, the Russian language acts as an intermediary between cultural “fields”,
introducing the reader to a new linguistic picture of the world. In this case, it
is the language that becomes a communicative bridge to the cultural resources
of the peoples of the entire post-Soviet locale) [14]. Of great importance is the
analysis of artistic texts that comprehensively reveal the value and significance
of the word, expressing the national code of the language [15].

Discussion

Let’s consider some works of culturally mobile writers as confirmation of
our theses.

The well-known Kazakh poet, director, essayist B. Kairbekov writes in his
poem:

The steppe is a multi-grass expanse,

Horizons hikes grass.

The steppe is the trunk of the immense breath of the earth.

Steppe - songs of the larynx,

Pillar vertebral outlet.

The resonant earthly hole resounded.

How can I praise you, my cosmic age?

What are your toys to me — if I forgot

Your knowledge of the grass, and the steppes, and the heavenly tree?
[2, p.179].
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The first notable feature of the poem is its externalization by means of the
Russian language, while the arch-genre form “ozhuk dazhy” (“hearth stones™)
is completely preserved. Kairbekov acts here as a nomad of semiotic spaces: he
migrates between two ethnic cultures, but even on the territory of “migrations”
he carries within himself “his own home” (remember Deleuze’s metaphor) — the
substratum of his native culture, which is crystallized in the genre solution of
the work. The Russian language as a communicative outlet to the space of wide
reception — and the permeation of the text with the codes of the original cultural
ontology generate those nomadologies that we discussed above.

When an author who is ethnically from one culture writes in the language of
another culture, we are talking about the phenomenon of translingualism. Three
stanzas, organized according to the genre principle “ozhuk dazhy”, go back to the
Tengrian idea of the trinity of the universe: the Middle, Upper and Lower worlds.
However, the interpenetration of elements and the synergetic space of nomadism
is born not only at the level of the architectonics of the whole. Each of the elements
of the poem is a reproduction of the “frame” of nomadic life. The steppe is the
topos of the existence of nomadic civilizations, attributed with the epithet “multi-
grass” (protor) — an allusion to the stable element “ala” (“variegated”), which in
the worldview of a nomad is a symbol of abundance and blessing. “Horizons of
Grass Campaigns” is another important element of the poem. Kairbekov did not
make a mistake in choosing a lexeme from a derivational chain of words with
the same root: it is precisely “campaigns”, and not “risings” of grass that give
the reader the image of an army of many thousands across the entire horizon
(“darkness, and darkness, and darkness”). A horde appears in front of us — a
single, integral, mobile, boundless formation, ready to continue its expansion
in the breadth of known and still unknown worlds. Thus, in several lines of the
poem, the principle of nomadism is implemented in all three vectors: real socio-
cultural, metamodern, cultural-mobile.

This is how a nomad goes on the road

To know the world that I forgot about,

To get some mental vice,

To stir up your faded ardor!

That’s how they get lost at the hour of the flight

Birds in flocks, chattering, chattering...

May freedom inspire us again,

Let’s test ourselves dear! [2, p. 234]

The very first lines of the poem pose a question to the reader: why did the
nomad forget the world, and what is this world like? The motives of loss, memory
and spiritual search become key for us, as well as the motive of returning to
the depth of the abyss that leads him through life. The nomad has forgotten his
world, which is as infinitely open as the movement of great herds and faithful
horses through it. The historical situation in which the Great Steppe became
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compulsively “settled” is to this day the tragedy of the nomads, who have now
become internalized nomads. Kairbekov does not deprive his lyrical hero of the
name “nomad”, but paradoxically this is a self-feeling almost forgotten by the
hero, stored in memory, but not going beyond (for the time being) its limits. The
great nomad became a typical urban dweller. He suffers from his “nomadism”, his
spiritual fervor has faded, and there is no use in it. Only the road, only the path,
can return to the son of the Steppes the Nomad’s own name. The road is a test; it
is something that returns to the origins of the soul and the world. The nomad of
modernity, indecisive and closed, suddenly decides on the road of change — and
the Great Steppe opens up to him again. Now this world cannot be forgotten. For
he is stern and beautiful. In the poem “Snowdrop” we read:

It’s not for nothing that his name is kandyk,

It sounds resolute and bold,

the “Dog’s tooth” is used to being a hero:

Instantly bite through the tight body of winter

And show her, shamefully, your tongue! [2, p. 213].

Here, as we can see, the signs of translingualism have already been clarified:
the word “kandyk” appears — a dog’s tooth, and it becomes clear to the reader
that even the most delicate flower is a fighter and a denominator of the arrival of
a new natural cycle.

I know he’s a harbinger of the holiday,

When the people are tired of winter,

From the first, let it be liquid milk,

He will arrange a holiday — we will drown in it. [2, p. 214]

Those who have survived the harsh winter are preparing for it — we see
here another transcultural marker, immersing us in the celebration of the arrival
of spring. And the steppe, an open space, as before, is full of life, honors its laws,
its ancestral memory:

Deities inhabit spaces:

In the bosom of the sky — Tengri,

In the womb — Die!

I wish I could guess where our travels are going

Will they take you beyond the mind?

The Abodes of the eternal Gods

Tagging and calling names,

But the ritual catch is invisible,

Unfortunately, we don’t know what we caught [2, p. 215].

The Tengrian motif shows us a remarkable and very significant fact: the
great deities of nature still live in the heart of the nomad. However, this is not
enough: the hero must not only remember this, but also realize his “catch”, give a
name to everything that is in memory — and this is not only a return, it is already
a rebirth of the hero.
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We find the standards of Kazakh culture in the diptych:

Between heaven and earth — into the wide expanse

of Hills a humpbacked caravan

Lucky again from distant countries

A pink mist is rising.

Hills, hills to the horizon.

It’s here around the earth’s axis

He looks from all sides at your thin face,

Like a horse, its eye —

the vault of heaven — is oblique [2, p. 234].

The comparison with the horse, the sacred symbol of Kazakh culture, is
subordinated not to the aesthetic, but to the numinous: the horse acquires the
features of a Deity here, and it is no coincidence (see section 2): a sacred animal, a
faithful companion, a breadwinner, a comrade—in-arms - all these potential semes
of the concept “horse” can appear only in the unique creative consciousness of
the son of a native a culture.

Another example of cultural (in particular, literary) nomadism is the novel
in short stories “I am a passer-by in your world” [1] by the Kabardian writer M.
Tlostanova. Her reader is transcultural and multilingual, having passed through
the modernist, postmodernist and postcolonial to some extent a borderline
and transcultural, and therefore a restless person, who knows more than any
monocultural individual, since a constant double translation and, inevitably,
double criticism takes place inside him.

The discourse of the novel is polycode, palimpsest: the reader is immersed
in a whirlpool of a huge number of voices of other authors, alternative histories
(in particular, literary ones), and quotations. This is a wide intertextual field that
pulsates with semantic modifications and new shades of meanings, which only
those who heard the original voices of the authors in the “echo chamber of texts”
can unravel. Tlostanova repeatedly emphasizes her own “nomadic nature”. One
of the recurrent images of the novel is the image of a bird (“I am a bird, not a
tree”). The bird is reported to be highly mobile; unlike a tree (and this, as we
remember from Deleuze, is the root of classical rationality, a strictly regulated
structure of life position), it does not belong to one space. Despite the fact that
birds, as biological beings, inherit the coordination programs of movements
of their relatives, they are mobile and reside in several topoi. The tree, on the
contrary, symbolizes in this case the static nature of the rational, mono-paradigm
world. The metatextual complex of the title — “In your world I am a passerby”
— a reference to the poem by M. Voloshin, who also implements the “nomadic”
principle of attitude:

Yes, I remember the other world —

Half-worn, dissimilar,
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In your world I am a passer-by

Close to everyone, alien to everything.

Madina Tlostanova (Dina Damian) creates an image of a heroine who takes
a position of being outside of the world around her. The formula of her existence
is “I am a bird, not a tree”. Detachment from the real geographical locale, the loss
of a sense of historical rootedness in her native land constitute the motive of her
early work.

According to A.V. Kasparova, the novel by D. Damian raises complex
ontological issues related to the national identity of a person, her “internal”
coordinates, the concepts of “home” and “language”. All this reflects the special
state of a person in the era of globalization, whose cultural code can have a variety
of forms and levels of correlation with other cultural codes [18].

Madina Tlostanova (Dina Damian) opens up the boundaries of the knowable
world, creating the image of a heroine who is always on the move as an eternal —
but paradoxically lonely — nomad. She faces a lifelong journey.

Conclusion

Nomadism, as we tried to show in the framework of this article, should be
considered in three aspects — and taking into account the broad context of post-
nonclassical rationality. Under post-non-classical rationality, it is customary to
understand a new epistemological vector of the development of science, which
is rhizomatic, departs from monocentric ideas about cognizable phenomena
and proposes to consider the conceptual field of the object under study not as a
predetermined space of coordinates, but as a wide search field, within which there
are no once and for all established values. Using this or that term, the researcher
considers it as an opportunity, but not as a “compass”: the content and volume
of the information received depends on those settings that are priority for the
scientist.

Nomadism can be considered in three aspects. In the first case, we study a
sociocultural phenomenon, a special type of economic management and political
organization of society, a super-system that develops according to specific laws.
As shown by our diachronic analysis, nomadism is a special way of development
of society, which is characterized by polycentrism, lack of consensual power,
mobility due to the authentic type of management.

The second approach to nomadism was developed by Deleuze, who tried
to reconstruct the basic principles of the existence of nomadic super-systems in
the postmodern world. Thanks to the concept of the philosopher, the concept
of rhizome as the principle of the existence of self-organizing semiotic systems
entered the scientific discourse.

It was the second approach that gave impetus to the development of the
third concept — culturally mobile writers who go beyond monolingual paradigms
and create their works in line with the transcultural direction.
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As an illustration of the theses put forward, we analyzed individual elements
of the works of B. Kairbekov and M. Tlostanova.
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HOMAJIU3M KA3IPI'I 3BAMAHYbI MOJIEHU ®EHOMEHI PETIHJIE:
ACIHHEKTIJIEPI MEH TOCUJILIEPI
Hypmaran6er K.E.!, Jlemuenxo A.C.2*O3m308a A.O.
1.2 o1-dapabu aThIHIAFbI Ka3aK YWITTHIK YHHBEPCUTETI, AnMarel, Kasakcran
* 3XanpIKapaliblK TYpU3M JKOHE KOHAKKAMIBIIBIK YHUBEPCUTETI
Typkicran, Kazakcran

Angarna. byn  Makama  KeNIMEHAUTIK  TakbIpbIObIHA — apHaJFaH.
[TocTkimaccukanblK €MeC PalMOHANABUIBIKKA COMKEC KOIIMEeHAUTIKTI VI
aCmeKTiiec  KapacThIpFaH  JKOH:  OJICYMETTIK-MOJICHH,  (UIOCOPUSIIBIK,
TpaHcMOIeHHEeT. MaKamaHblH MaKCcaThl — KJIACCHKAIBIK €MEC PAalMOHAIIBUIBIK
KOHTEKCTIHJE KOMMEHAUNIK (EHOMEHIH TYCIHYIIH YII TOCUIH KapacThIpy.
Bipiamn >karmaiiga kemmeHAUTIK Oackapy MEH TIpHIUTIK eTymaiH Oenriimi Oip
TYpi Oap oNeyMeTTIK Cymep>KyWeHi YHBIMIACTBIPYIBIH €peKIIe TYpl peTiHie
KapacThlpbliaabl. ExiHIieH, OyJ1 AYHUEHIH FhUIBIMU CYpEeTIH KaiTa KHHAKTay,
OFaH CoMKec OUTIMHIH PH30MaTHKAIIBIK 9JIeyeTi KaJbIlTacaabl. Y IIHIIN JKaFaaiaa
013 eki TUIOIK MOIEHHET apachlHAa TPAHCIO3UIMIA JKYPIeH >Ka3yIIbIHBIH
MOJICHH YTKBIPJBIFBIHBIH O1p KOpiHICI pEeTiHAE TPAaHCIMHIBU3M KYObUIBICHIH
KapacTelpambi3. bi3 mailigananran onicTep — CUIAarTaMajblK Taljay, MOTIH
YJTICIH aity, KOpKeM MOTIHJI TPAHCIMHTBAIABIK TaJl[ay — JKYMBIC VIIIH ©3€KTi
KypaJIgapra aifHaJbl, COHBIH apKachlHIa 013 ayiFa KOWFaH TUIIOTE3aHbl pacTan
anabIK. bys omicTepiH opKaniChIChl 910U MIBIFApMaHbl TaHY MEH TYCIHIIPYIiH
eHIMII Tocli Oona anajpl. JKYMBICTBIH HOTHXKECI — 91e0M MOTIHJI TYCIHAIpYyTe
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ColiKec KOIINMEHIUTIKKE KAThICThl 3€pTTEYJIEPAIH YII BEKTOPbl aHBIKTAJIbI, OYJI
3epTTEJETIH KYOBIIBIC Typalbl TYCIHITIMI3/1 alTapIbIKTall OaiibITaIbl. AJIFaml peT
FBUIBIMH €HOCKTE «KOILTICHILTIKY» TEPMUHI TEK TapUXH HeMece (prUmocoPusuIbIK
KaTeropusi PETiHIE KapacTHIPBUIBII KaHa KOWMai, TPaHCIMHTBAIBIBI JKOHE
MMOCTCTPYKTYPAJIbIK MOTIHAEPAl amry YIIH Je KOJAaHbUIaIbl. byn Tocimmiy
HOTIDKENIEpl  KJIACCHKANBIK  o7e0u  TanfaylblH WMMAHEHTTITIH  JKEeHyTe
KOMEKTece/l, OMTKeH1 OHbIH Kypanaapbl keHeieni. XKyMbICThIH IpPaKTUKAJIbIK
KYH/IBUIBIFBI COHBIMEH KaTap SMIMPHUKAJIBIK MaTepuaiFa HEri3eireH tajjaayaa
MOTIHHIH ©31HiH JIe, OHBI JAEKOJTAY apCEHAIBIHBIH /12 PU30MATUKAJIBIK CHITaThIHA
HET13r1 NIPUHIUIIKE aiiHaTybIMeH OaliIaHbICThI.

Tipex ce3mep: NOCTKIACCHKAIBIK €MeC palMOHAIIBUIBIK, HOMAaJIu3M,
pHU30Ma, TPAHCKYJIBTypaIysl, MOJICHH MOOWIIB/IBI JKa3ylIbUIap, TPAHCIUHIBU3M,
HOMAJTHIK MOTIH, HOMAJTBIK MOTIH/I1 Taaay

HOMAJIN3M KAK ®EHOMEH KYJIGTYPbI HOBEUIIIEI'O
BPEMEHMU: ACIIEKTbI U TIOAXO1bI
Hypwmarau6er K.E.!, Jlemuenko A.C. 2, *Osuzopa A.O. 3
12 Kazaxckuii HAMOHAIIBHBIN YHUBEPCUTET HMEHH alib-Dapadu
Anmarel Kazaxcran
*3 MexyHapOIHbI YHHBEPCUTET TYPU3Ma U TOCTSIIPUMMCTBA
Typkecran, Ka3axcran

AHHOTanusi. JlaHHas cTarbsd TOCBSIEHA HA TeMy HOMagusM. B
pycie TOCTHEKJIACCHYECKONH palMOHAIBLHOCTH HOMAJAM3M  LIEJIecO00pa3Ho
paccMaTpuBaTb B TPEX ACHEKTaX: COLIMOKYJIBTYPHOM, (HIOCO(CKOM,
TPaHCKYJIBTYpHOM. llenp HacTOsIed cTarbu — PAacCMOTPETh TPU IMOAXOIA
K OCMBICIICHHIO (peHOMEHa HOMaJM3Ma B KOHTEKCTE MOCTHEKIACCHYECKOM
palMoOHaIBbHOCTU. B mepBoM ciiyyae HOMaaM3M pacCMaTPHUBAETCS KaK OCOOBIN
TUI OPraHU3alMU COLMAIBHOM CyNep-CUCTEMBbI CO CHEeUU(UYECKHM THIIOM
X03sHCTBOBaHMs U ObITHHCTBOBaHM. Bo Bropom — 3T0 mepecOopka Hay4HOI
KApPTUHBI MHpa, B COOTBETCTBUHM C KOTOPOM IPOMCXOAUT HapalluBaHUE
PU30MATUYECKOrO IMOTEHIMANA 3HaHUA. B TpeTeem cilydae MBI UMEEM J€J0
Cc (EeHOMEHOM TpPAHCIMHIBU3MA KaK OJHOIO M3 TMPOSBICHUH KyJIbTypHOU
MOOMJIBHOCTH THCATENsI, HAXOMAALIErocs B TPAHCHO3ULMU MEXAY JBYMs
JIMHTBOKYJIBTYpaMH. VCTIONb30BaHHBIE HAMU METOIBI — JECKPUIITUBHBIN aHAJIN3,
TEKCTOBasi BBIOOPKA, TPAHCIMHIBAJIBHBIN aHAIN3 XYIOXKECTBEHHOTO TEKCTa —
CTaJll pEJIEBAHTHBIMU pabOTe€ HMHCTpPyMEHTamH, Onarogapss KOTOPHIM YyAalloCh
MOATBEPANTH BBIIBUHYTYIO HaMM Turoresy. Kakaplii n3 3Tux MeTo10B CriocoOeH
CTaTh NMPOAYKTUBHBIM CIIOCOOOM IMO3HAHMSA M WHTEPHPETAIMH JIUTEPATYPHOTO
npousBeneHus. PesynbsraTel paboThl 3aKIIIOYAIOTCSI B TOM, YTO BBISIBIEHO TpU
BEKTOpa MCCIIEN0BAaHUS HOMAAU3Ma B PyClIe UHTEPIPETALMH Xy[LOKECTBEHHOTO
TEKCTa, YTO CYLIECTBEHHO OOOTrallaeT HallM IMpeACTaBICHHS 00 H3yyaeMoM
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(enomene. BriepBbie B HayuHOI paboTe TEPMUH «HOMAIU3M» pacCMaTpUBACTCS
HE TOJIBKO KaK UCTOpHUYecKas Win (puinocodcekas KaTeropusi, HO U MpUMEHSETCs
U151 1e(pPOBKH TPAHCIMHIBAJIBHBIX U IOCT-CTPYKTYPHBIX TEKCTOB. Pe3ynbTarhl
Takoro IOAXOJAa IIOMOTYT IIPEOIOJIETh HMMAHEHTHOCTh KIIACCHYECKOTO
JIUTEPATYPOBEUECKOTO aHAIN3a, TaK KaK PAaCUIMPSAETCS €ro MHCTPYMEHTApHi.
[IpakTryeckast HIEHHOCTh pabOThI 00YCIOBICHA TAaKXKE U TE€M, YTO B aHAJIM3E, HA
SMIIMPUYECKOM MaTepHaJIe, KIIFOUE€BBIM IIPUHIIUIIOM CTAHOBUTCS PU30MAaTUYHOCTh
KakK CaMOro TeKCTa, TaK U apceHasia ero AemM(poBKH.

KuroueBble ciioBa: MmocTHEKIacCUYECKasl palMOHAJIbHOCTb, HOMAIHU3M,
pu30Ma, TPAHCKYJIBTYpalusl, KyJbTYpHO MOOWIIbHBIE UCATENH, TPAHCIUHIBU3M,
HOMAaJU4ECKUI TEKCT, aHAJIN3 HOMaJAU4ECKOIO TEKCTa
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