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Abstract. The article examines scientific definitions and conclusions about
binary opposition found in mythological and folklore texts, and also discusses
the main conclusions of these works. The purpose of the research work is to
analyze the main characteristics of archetypal thinking that appear in mythical
texts, systematize stable binary oppositions that form the basis of the mythical
image of the universe, and conduct a semantic analysis of their meanings in
the structure of the text. The scientific significance of the paper lies in the fact
the role of binary opposing in mythology, which originated from mythological
thinking and continues today, presents the national worldview and defines the
image of the universe in cultural knowledge. The practical significance leads to
better understanding of various cultural, social and philosophical concepts based
on binary opposition. The main research method is an actant structure uncovering
the significance of parallel resistance viewed as based on investigation blend,
acceptance allowance techniques. The research contributes to the scientific field
of theory of literature and ethnology, which is supported by the findings gained as
a result of the thorough study. On theoretical grounds, the main function of myths
in the process of understanding the world by overcoming the contradictions of
the universe is comprehensively examined. The pattern of myth, which was for
ancient people a guide to understanding the world, understanding the secrets
of the environment and preserving it in harmony with each other, occupies a
permanent place in the human consciousness and becomes the source of works.
The main finding of the research are the examples that demonstrate the binary
oppositional structure and the type of action of the opposition in mythical texts in
literary criticism and determine the actant activity that arises on this basis, which
proves the practical significance of the research results.
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Introduction

Presently, the strategy for examination of binary opposition resistance
(logical inconsistency), which started to work as a general device for grasping
the universe in the hypothesis of reasoning and social examinations, is likewise
effectively utilized in phonetics. Myth was used to convey a straightforward
understanding of reality in the early stages of society’s development. Main
binary oppositions like south//north, earth//heaven, light//darkness, life//death,
etc. are used in the collective mind to explain life in space. Straightforward
models of the association of the code of thought (without anyone else or as an
underlying component of mythologemes (a plot-consistent design comprising of
actants)) bring an objective part into the underlying condition of the old current
lifestyle and lay out recently arising socially significant relations that manage the
collaboration of individuals in the proto-monetary and strict ceremonial circles.
organized and arranged [1, p.58].

The gradual transition from an unsystematized form of thinking to a
systemized, i.e., binary form created the prerequisites for the formation of a
fundamentally different paradigm in early society: “The introduction of the concept
of dualism established the first social norms of behavior that are not allowed in
society, curbing evil in a person, self-discipline” [2, p.120]. Thus, the binary
opposition fixed in myths can be considered the ideological basis of the original
worldview matrix of the first man, a special form of intellectual processing of
external stimuli. In this regard, the binary acts as an invariant structural basis of
any semantic activity derived from the primary and fundamental metaopposition
of “I//Other” in culture” [3, p.12].

Parallel resistance, considered a new concept in science, is applied widely,
spanning areas from poetic expression to the social patterns that integrate both
ideal and material culture, as well as the organic rthythms of daily life. According
to various scholars like N. Bohr, V. Heisenberg, and Yu.M. Lotman, the universal
binary opposition underpins the way any representation of the universe is
understood, whether ancient or modern. The idea of comprehending the world
through a dual perspective highlights the challenge of fully grasping it.

Binary opposition holds significant importance in the cultural studies
framework of renowned scholar Yu.M. Lotman. He highlights that oppositional
pairs, such as linear discrete and homeomorphic continuum forms of organization,
are present at every level of human activity. These pairs are deeply connected to the
different modes of thinking associated with the brain’s right and left hemispheres.
Examples of such oppositions include “childlike traits - adult traits,” “action -
performance,” and “visual thinking - verbal thinking” [4, p. 38]. When the universe
is understood from a semiotic perspective, the corresponding binary opposition is
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immediately identified, driving the internal dynamics of the semiotic system and
its capacity to transmit information. In his theory, Lotman emphasizes the role
of the integration mechanism as part of a metalanguage system, regarding meta-
linguistic features as essential for “intellectual integrity” [4, p. 39], with binary
opposition serving as the building blocks of this metalanguage.

The idea of presenting the text through binary opposition continued in the
structuralism of K. Lévi-Strauss. Traditional society, taking knowledge of the
universe as a form of knowledge, characterized this wholeness through its unique
manifestations. According to a semiotic scientist V.P. Rudnev, binary opposition
for all humanity is described as a system of intuitive ideas about reality as the
main tool for describing or reproducing the image of the universe [5, p.127].

Literature review

It is known that the theory of myth began to form since the 19th century. In
the works of foreign scientists like Ya. Grimm, W. Grimm, M. Muller, J. Vico, F.
Schelling, F. Schlegel, A. Schlegel, F. de Saussure, K. Lévi-Strauss, E. Taylor, G.
Spencer, W. Wundt, K.G. Jung, M. Eliade, O. Rank, Yu.M. Lotman, R. Barth, F.
Losev, E. Ya. Rezhabek, I.A. Edoshina, valuable conclusions about the nature of
myth and its function in cultural and literary knowledge were made, while in the
works of Kazakh researchers as S. Kaskabasov, E. Tursynov, R. Berdybaev, Sh.
Ibraev, S. Kongibai, Z. Nauryzbaeva, Zh. Aymuhambet the meaning of myth as a
genre of folklore, as well as philosophical, cultural, linguistic, literary-theoretical
analysis was implemented.

In the 20th century, various branches of humanitarian education turned
to mythological issues and the phenomena of social life and collective
consciousness related to them, because today myth is understood not only as
a form of ancient literature, but also as a state of consciousness. Fundamental
cultural contradictions such as “life - death”, “truth - illusion”, “lie - truth” are
neutralized in mythological consciousness. Myths emerge when the dominant
rationalist worldview either rejects or loses grasp of certain events [6, p.9].
The chaos in the mind caused by the excessive amount of information and their
vagaries in modern culture causes a compensatory reaction of the subconscious
mind associated with the archetypal structures underlying the myths. According
to the founder of analytical psychology K.G. Jung, myths are always reflected in
the individual psyche of a person, even if they arise in the collective unconscious.

The name of French ethnologist K. Lévi-Strauss is associated with the use
of a structural approach in the study of mythological consciousness, which is
particularly relevant today. K. Lévi-Strauss considered mythological thinking in
terms of bricolage (French bricolage - rebound of a billiard ball), i.e., universal
interconnection. The ethnologist has a certain custom of expressing some kind of
binary opposition in his native culture. It is impossible to know exactly which is
associated with modern man, because the connection between the signifier and
the signified has disappeared into the depths of history. The ethnologist finds a
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similar custom (hitting one’s ball against his ball) among primitive people. Even
in early humans, this habit is associated with binary opposition (the ball hits the
side and bounces back). Lévi-Strauss calls this “generalization” and defines the
signified (binary opposition). The ethnologist, who performed this operation with
a different custom and rediscovered the same resistance, can now compare these
customs [7, p.452-453]. K. Lévi-Strauss analyzed various forms of culture and
social customs according to their similarity to the language system, revealed their
binary structure, and came to the conclusion that there is a unified structure in
the myths that appeared in the early community, and therefore myths performed
the same socio-cultural function. Understanding the world by overcoming
contradictions in the universe was the main function of myths. If the scientist
holds the point of view that people have the same way of thinking and ability
to think in any era, the next French ethnologist L. Lévy-Bruhl suggests that the
human race in the first community looked at the world from our current point of
view, but perceived it with a different mindset [8, p.15]. Perception of the universe
through binary opposition is also relevant for modern man with the same mental
structure. Lévi-Strauss, talking about the similarity of perception between modern
and primitive people, says: The eye provides the brain with more than just basic
shapes, as it did in ancient times; it also offers a system of binary oppositions,
such as stillness versus motion, and color versus colorlessness. When the eye or
brain receives this simple information, it reconstructs the object as a whole, even
though the object was never fully perceived in its entiret [9, p.93].

The impression of the world in general by the proprietors of fanciful
cognizance demonstrates that the space-time model mirroring the different idea
of the universe is made utilizing a restricted arrangement of paired resistances.
The world is normally one, however what is separated during the time spent
insight can be viewed as one. Albeit the fantasies of the principal creation lead
to an unlimited chasm (tumult), the general concept of turmoil should be the
consequence of past complex idea tasks. Space and time in the universe, which
consist of measure and rhythm, are the outcomes of these division operations. It
very well may be counted, estimated, looked at and eventually perceived.

Materials and methods

The study examined texts that focused on the concept of paired (binary)
opposition. These texts, referred to as legend texts, were analyzed in depth to
uncover how binary oppositions were constructed and represented. The actant
structure - a narrative framework based on the roles characters play in a story -
was analyzed to understand how binary oppositions contribute to meaning within
the texts. The study employed methods of investigative synthesis and inductive
reasoning, which involved drawing general conclusions from specific examples
within the texts. To explain the theoretical significance of binary oppositions, the
structuralist method was primarily used. This approach looks at the underlying
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structures of texts, especially how meaning is generated through oppositions.
During the analysis, the principles of the comparative method were applied,
which allowed the researcher to identify similarities and differences across texts
and clarify the role of binary oppositions.

Results and discussion

Alegend is a representative story that effectively makes sense of reality with
regards to mankind and the universe, about Divine beings and different startling
evil spirits, phantoms and rescuer legends. Individuals in specific periods grasped
legend not as a made up world, but rather as the main truth of the whole universe.
Legend filled in as the fundamental system of social coherence and as a model
of significant types of conduct. The primary plots of old legends are rehashed in
autonomously creating societies. A legend is introduced as a story and is reflected
in friendly construction, workmanship, verse, images in engineering and dress.
The audience’s impression of a fantasy as a genuine story recognizes it from
a fantasy. Toward the start of fantasies is a legend, in the event that we take a
gander at current fantasies, we can figure out native ideas [10, p.64].

A myth is an ancient worldview that represents mankind’s understanding of
the creation of the world. The myth describes various phenomena of the world,
creatures, the creation of the world, and the emergence of humanity. In the second
stage of the later mythical consciousness, the creation of the world, man and his
environment, the behavior of other creatures on the earth, etc. are described in
an explanatory and cognitive manner. Regarding myth in Kazakh science Sh.
Scientists such as Ualikhanov, A. Margulan, A. Konyratbaev, S. Kaskabaev, Sh.
Ybyraev, E. Tursynov, S. Kondybai wrote special scientific studies. A myth is
the universe in the ancient, original knowledge of ancestors, its personal worlds,
concepts about the life of the first people of that universe.

Binary opposition comes from F. de Saussure’s theory of structuralism.
According to Saussure, binary opposition is the means by which language units
acquire meaning or meaning. Each unit is defined by association with another
term, as in binary code. This is not a conflict, but a structural, complementary
relationship. Saussure showed that the meaning of a sign derives from its context
(the syntagmatic dimension) and the group to which it belongs (the paradigm).
An example of this is that we cannot understand “good” until we understand
“evil”. In other words, binary opposition is a pair of interrelated terms or concepts
whose meanings exclude each other [11, p.118]. Binary opposition is not only
used in language when it comes to conceptual understanding. Many researchers
use binary opposition as a tool to present their ideas. For example, in Chinese
philosophy there is a well-known concept such as yin and yang, in Islam angel
and demon, in biology male and female, in nature heaven and earth, etc. This
shows that binary opposition is widely used in all fields of knowledge, including
philology [12, p.83].
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Binary opposition is considered as a universal tool of truth recognition
in science. Its left side is usually positive (pleasant), and its right side is
negative (unpleasant). According to scientists, such opposition originates from
mythological consciousness. All binary oppositional pairs are always united by
the meaning of opposites. Here, one pair of oppositions is pleasant, good, and the
other opposite is unpleasant [13].

There are many acting characters in modern Kazakh mythology. One of
these characters is a villain, while others are a friend of man. In the work entitled
“Mythical characters of Kazakh”, which enumerated the mythical characters of
Kazakh lore, they were classified as follows:

Totem characters: blue wolf, blue ox.

Shaman characters: Samruk, Baiterek, Baksh.

Demonological characters: albasti, jeztyrnya, zhalvauz, copper old
woman, fairy, devil, demon, diu.

Chthonic characters: giants (black giant, one-eyed giant, Shoynikulak,
Three giants, Ayu dau), giants (alangasar, arsalang, Tolagai, Ersary, Ultankul),
dwarfs (half-eared, one-year-old tall, forty-year-old bearded).

The main characters: magical helpers (Tausogar, Koltausar, Sakkulak,
Zelayak, Epti), pirs (Kambar ata, Zengi baba, Oysyl kara, Sessek ata, Shepherd ata).

Transformed mythical characters: Kanbak chal, Tazsha boy [14, p.6].

Among them, the characters like blue wolf, blue ox, samruk, and bayterek
appear in a positive image, while all demonological characters are negative and
evil. Among the giants, the black giant, the one-eyed giant, the bear giant, and
Choynkulak are evildoers, while the Three Giants are described as naive, gullible,
and do not harm those around them.

According to the actant category, mythic characters who appear as subjects,
addressees, helpers or villains are different from others, that is, they are “specially
created”. They do not obey the laws that the human race obeys. This is how
researchers of mythic heroes perceive their personospheric world. And the nature
of the heroes of legends and fairy tales is a little different from them. In terms of
their quality characteristics, they are similar to the heroes of myths, but they are
people who obey the laws characteristic of the human race and cannot violate
them [15, p.83].

The most common binary pairs in myths are:

1. Heaven — earth. In the myths of the Kazakh people about the creation
and knowledge of the universe, there is a belief that the blue sky is the father, and
the black earth is the mother. Mythical images that show this knowledge are sky
- father - God and earth - mother - Umai. If we look at these examples, in the
mythic worldviews about the creation of the world, the origin of male and female
can be seen from mythologically similar characteristics. It is clear that the pair of
archetypal images in the mythic knowledge of heaven and earth have a special
place in human philosophy and culture.
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According to K.G. Jung, who introduced the concept of archetype to
science, Anima (male) and Animus (female) are archetypal images that also
exist in the mythologies of the peoples of the world. According to the scientist,
Anima and Animus have a big role in distinguishing the individual characteristics
of female and male psychology. Anima represents the archetype of life and is
perceived as a masculine spirit, and Animus is given as a feminine spiritual image
[6, p.89]. In the mythological system of thinking, which is the first historical form
of worldview and cultural consciousness, dualistic nature is recognized in the
form of man and woman, white and black, virtue and evil, and life is based on
the struggle and unity of opposite concepts in these two systems. By analyzing
term combinations in terms of formal and structural meaning, terms with the
same grammatical forms but different semantics were distinguished and marked
with conventional symbols, which helps to prevent homonymy during automatic
language processing [15, p. 24].

In the ancient writings, the special respect of the Turkic people to the Blue
God can be seen. For example:

Turk Bilge Kagan, created by God

God on high

When the black earth below was created

A human was born between them.

My father, Elteris, and my mother, Elbil, my God took to the sky and lifted
him up.

After God gave him strength

My father Khagan’s army was like a wolf.

For the ancient Turks, Tanir (God) was regarded as the supreme ruler of all
creation, closely associated with the concepts of “Blue” and “sky.” In shamanism,
“Heaven” was considered the most powerful creator, and the “Blue God” was
synonymous with the blue sky. Among Kazakhs, the adjective “blue” in this
context refers to a physical scene, while the noun “god” is a synonym for the
word “blue.” According to Sh. Ualikhanov [7, p.183], during the time of Genghis
Khan, Muslims translated the word for God as “Allah,” while Europeans used the
term “deus.” In the “Kultegin” inscription, the phrase “God will make destiny”
reflects the belief that the fate, prosperity, and health of all people are controlled
by that God, who exerts his power from heaven [8, p.30].

Kazakh fairy tales are closely tied to mythological events, and their plots
are shaped by the primary function of myth—modeling the universe. Over time,
mythological oppositions transitioned into the folklore representation of the
universe. The central opposition in the myth of creation is the contrast between
chaotic disorder and ordered space: “chaos separated the main features of the
opposition and appeared as a starting point” [9, p.9].

2. Fairy — an angel: Fairies are mystical beings often linked to the wonders
of the world. They inhabit desolate forests and deserts, neither allies nor enemies
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of humanity. Fairies are invisible to humans and exist in a mysterious realm
between this world and the next. In the well-known fairy tale “Kula Mergen,”
the fairies say: “We are nomadic fairies, living where the people of our land do
not dwell.” If a human encounters a fairy, he is gifted a girl, whose father is a
fairy king. The passage emphasizes that in the vast universe, nothing is more
sacred than humanity, and God’s prophets and friends come from humankind.
This reflects our ancestors’ perception of the fairy world. In folklore, fairies
are depicted as a community or nation with a lifestyle similar to humans. Fairy
daughters are described as beautiful. National legends distinguish between two
types of fairies: Muslim and infidel fairies, with Muslim fairies generally being
harmless to people. Angels, on the other hand, can exist anywhere—on earth, in
heaven, or among us. Their number is known only to the Creator. Each angel has
a role: some worship constantly, others uphold the order of existence, and some
perform feats beyond human capacity. There are angels who guide people toward
good, protect them from harm, and assist believers in times of difficulty [11].

3. Life — death: Oral literature is a key part of traditional culture, as it
encapsulates folk wisdom, experience, and ideas about the positive and negative
aspects of life. “Life” and “death” are central to this, and the binary opposition of
“living - dead” appears in mythology as a contrast between the world of the living
and the world of the dead. The “living” are connected to the physical world, while
the “dead” are portrayed as individuals who have departed to the afterlife, or as
part of a mythical realm that no longer exists. This opposition is prominent in
Kazakh folklore, manifesting through various mythological characters found not
only in fairy tales tied to rituals and myths but also in heroic epics. In these epics,
the binary of “living - dead” often intertwines with the opposition of “virtue -
evil.”

4. Success — failure: In his exploration of the concept of success versus
failure, L.A. Mullar notes that fairy tales are based on the resistance to certain
actions and the difficulty of performing them. This struggle is reflected in the fairy
tale’s plot through oppositions such as banning versus breaking a ban, winning
versus losing, killing versus resurrection, and blessing versus restoring memory.
The fundamental mythological opposition of “success - failure” is represented
through various events in the storyline.

1) The contrast between spiritual success (true success) and material
success (false success);

2) The opposition between movement and dynamism (success) and stillness
or apathy (decline) as mental states; symbolically, this represents the contrast
between life (success) and death (decline);

3) The contrast between the miraculous (genuine success) and the real or
rational (false success);

4) The opposition between the sublime or unique (success) and the ordinary
or stereotypical (decline);
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5) The contrast between individualism and freedom (success) and societal
resistance (decline);

6) The contrast between nature (true success) and human creations (false
success), which reflects the cosmocentric perspective of the human worldview
[12, p.53-55].

In conclusion, mythological consciousness is embodied in the mythical
representation of the universe, serving as a foundation for understanding
reality. The mythological model of the universe is a bipolar structure made up
of interconnected binary pairs. Myths are not fabricated stories, but rather a
people’s truth about the universe and humanity, grounded in human experience
accumulated over centuries. The famous mythologist S. Kondybai says that
“Myth is certainly not a historical evidence, but the knowledge of a specific
historical society, formed in connection with its spiritual development, has its
historical basis, formed in connection with its spiritual development, has a logic,
that is, a world that can be considered as “truth” [13, p.11].

The fight between good and evil in mythical lore has a constant plot, which
is manifested in fairy tales in the form of a hero’s battle with a seven-headed
dragon. A dragon is a creature that has collected the evil of the universe in one
body. Only a hero of a special born hero can stand against him. There is a meaning
in defeating this evil force that terrorized the entire country and made human
beings its food. In the words of the researchers, they say:

In fairy tales, legends, ancient epics, and sagas, battling and defeating a
seven-headed dragon is portrayed as a significant and heroic achievement. This
victory symbolizes the triumph of good over evil, carrying a profound meaning.
The nature of evil is depicted in a purposeful and comprehensive way, with the
dragon embodying these traits. The hero’s bravery, intelligence, cunning, and
immense strength are highlighted in their struggle against the dragon. The hero’s
ultimate goal is to protect a peaceful land from a malicious enemy like the dragon
[14, p.203].

Conclusion

Binary opposition is a universal tool for the rational definition of the
universe, in which two opposite concepts are simultaneously considered, one
of which affirms a certain quality, and the other denies it. Understanding binary
opposition can be a useful tool for analyzing various phenomena and processes
in various fields. It also helps to better understand various cultural, social and
philosophical concepts based on binary opposition. Binary opposition is used
in all areas. For instance, both in antiquated legends and in our cutting edge
life, differentiations, for example, great and malevolence, obscurity and light are
frequently utilized. These differentiations mirror the basic inconsistencies that
exist in culture. They help individuals comprehend and arrange their general
surroundings. Paired resistance in scholarly examinations depicts the kind of
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resistance in the construction of the fantasy and shows the significance of the
contention. The conflict is caused by concepts and phenomena with opposing
meanings that appear almost anthropomorphic. On this premise, the proprietors
of activities at two marks of the perceived question - actant not entirely settled.
Two or three ideas that we grouped above and their change into an actant turned
into an extremely durable theme in folklore and turned into a wellspring of
creative reasoning in the later time.

The analysis revealed that paired (binary) oppositions play a central role
in shaping the structure and meaning of legend texts. These oppositions—such
as good vs. evil, light vs. darkness, hero vs. villain—form the foundation of
narrative development.

The actantial analysis showed that characters often function in oppositional
pairs, highlighting their contrasting roles and values. This structure emphasizes
conflict and resolution, which are key elements in traditional storytelling. The
structuralist approach confirmed that binary oppositions are not random but part
of a deeper cultural and linguistic system. They serve as tools for organizing
meaning and reflect broader human ways of thinking.

Through the comparative method, the study found that despite cultural
or contextual differences among the texts, the use of binary opposition remains
consistent. This supports the idea that such structures are universal in narrative
traditions. The synthesis and inductive analysis demonstrated that meaning in
legend texts often emerges through contrast. Binary oppositions are not just
thematic devices but essential to understanding characters, plot development, and
moral messages.
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®OJBbKJIOPIBI TAJIIAYAAFBI BUHAP/IBI OIIINNO3ULIUATAPABIH
AKTAHTTBI K¥PbIJIBIMbI
* Adunmaesa A.JL. !, Aiimyxamber XK.A. 2
*12]1.H. I'ymusieB atbiHaarsl Eypasust YITTBIK YHUBEPCUTETI
Actana, KazakcTtan

Anparna. Makanaga MUQOJIOTHUIBIK >KOHE (DOIBKIIOPIBIK MOTIHIAEPIE
Ke3/1eceTiHOMHAPIIBIOMIO3UIIUATY PAJIBI FBIIIBIMU aHBIKTaMaIap MEH TYKbIPBIMAAD
3epIeNeHIN, OChbl EeHOEKTepAiH HEri3ri TYXbIpIMIAphl KapacTbIPbUIAIbI.
3epTTey JKYMBICBIHBIH MakKcaTbl — MU(TIK MOTIHAEPAE KE3[eCeTIH apXeTHNTIK
OMJIay/IbIH HETI3r1 CcumarTamMaiapblH Taijaay, FalaMHBIH MU(TIK OciHECIHIH
HETi31H KYpaWThIH TYpaKThl OWHApJbl Kapama-KaWIIbUIBIKTapAbl JKyHesey
KOHE ONAapAbIH KYPBUIBIMBIHAAFBl MAaFbIHAJAPbIHA CEMAHTUKAJIBIK TaJjaay
xacay. MOTIH. JKYMBICTBIH FBUIBIMH MaHBI3IBUIBIFEI MUDOIOTHUSIIBIK OMIaynaH
Oacrtay ajbir, OYTiHIE KAJIFAChIH TaybIl KeJe *KaTKaH OWHApPIIbl KAPCHUIBIKTHIH
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MUQOJIOTHSIAFbI POITiH, YITTHIK AYHHUETAHBIM/IBI YCHIHBIIN, MOJCHNA TaHBIM/IAFbI
ramam  OeliHeciH  alikplHAaybiHAa. [IpakTuUKanbIK — MaHBI3ABUIBIFBIEKLTIK
OTIMO3MUIIMAFa HETI3IENTeH OpTYPJl MOACHHU, JIEYMETTIK jkKoHE (UII0CO(UAIBIK
KOHILIETILIHSIAP/Ib] )KaKChIpaK TyClHyre MyMKIHJ1K Oepeni. Herisri 3eprrey aaici -
napa’suieNb KapChlIbIKTBIH MaHbI3IbIIBIFBIH allIaThIH AKTAHT KYPBUIBIMBL. 3epTTey
o71e0HeT KOHE 3THOJOTHS TEOPUSCHIHBIH FHIIBIMHU CaJIaChlHA ©3 YJIECIH KOCaIbI,
OyJT KaH-)KaKThI 3€PTTEy HOTHIKECIH/AE albIHFAH TY)KBIPHIMJIAPMEH pacTaliaibl.
Teopusuiblk Herizae MUPTEpAIH FaJaMHbIH KaWIIBUIBIKTAPbIH KEHY apKbLIbI
JYHUCHI TaHy NPOLECIHJEri HEeTI3rl KbI3METl XKaH-KaKThl KapacTbIPbUIAIbI.
Epreneri amampap yuiiH JyHHEHI TaHbII-OUTyre, KOpLUIaraH OPTaHbIH ChIPbIH
TaHbIT, Oip-OipiMEH YHJECTIKTe cakTayra OarbIT-Oarmap OepreH Mud yarici
aJlaM CaHaChIHJA TYPaKThl OpBIH allblll, IIBIFapMalapiblH KailHap Ke3iHe
aliHasazpl. OnebueTTanyaarbl MUQTIK MOTIHAEPAET] ONMO3ULUAHBIH OHMHAPIIBI
OMIMO3UIMAIBIK KYPBUIBIMBI MEH OpPEKET TYPIH KOPCETETIH *OHE OChl HEri3zie
TYBIHJIAWTBIH AKTAHTTBIK OCJNCEHAUTIKTI alKbIHIAUTBIH MBICATAAp 3EpPTTEY
HOTIDKEINIEPiHIH MPAKTUKAJIBIK MaHBI3IBLUIBIFBIH JAQJICIACHTIH MBICAJIIap 3ePTTEY
YKYMBICBIHBIH HET13T'1 TY)KBIPBIMBI OOJIBITT TAOBLIA B,

Tipex ce3aep: OMHAPIBIK OOMO3MIMSA, AKTAHTTHI KYPBUIBIM, MUTEp,
(b OTBKIIOP, KAHIIBUTBIK, aKTAHTTHIK KYPBUTBIM, MU(TIK CaHa, )KapaThLIbIC

AKTAHTHAS CTPYKTYPA BUHAPHOMH OIIIIO3UIINU B
AHAJIN3E ®OJIBKJIOPA
* Adomnmaesa A.Jl. !, Aiimyxamber JXK.A. 2
*12EBpa3uiicKkuii HalMoHaNbHbIN yHEBepcuTeT uM. JI.H. I'ymunera
Acrtana, Ka3axcran

AnHoOTanus. B cratbe paccMaTpuBaloTCsi HAyYHbIE OPEIETICHUS U BIBOBI
0 OMHAPHOM OIIO3HIINH, BCTPEUAIOIINECS B MU(POTOTUIECKUX U (DOTBKIOPHBIX
TEKCTaX, a TaK)Xe€ pPAacCMaTpPUBAIOTCS OCHOBHBIE BBIBOJBI 3THX pabot. llens
HCCIIEI0BAHUSI—TIPOaHATM3UPOBATH OCHOBHBIE XapaKTEPUCTUKU APXETUITHYECKOTO
MBIIIUICHUSI, (QUTYypUpyIomuye B MH(PUYECKUX TEKCTaX, CHUCTEMaTU3MPOBATh
yCTONYMBBIE OWHAPHBIE OMMO3HIIMH, COCTaBISIOUIME OCHOBY MH(DUYECKOTO
oOpa3a MHUpO3JaHWs, U TMPOBECTH CEMAHTHUYCCKUI aHalW3 WX 3HAUYCHUN B
CTPYKType MH(OI0ruuecKkoro oopaza Mupa. TekcT. Hayunas 3HauuMoCTh cTaThu
3aKJIIOYAETCsl B TOM, YTO POJib OMHAPHOTO MPOTHUBOMOCTABIEHUS B MU(DOIOTHH,
3apoauBIIasicss W3 MHUGPOIOTUYSCKOTO MBIIUICHUS W MPOAOJDKAIONIAsACS B
HacCTOsIIee BpeMs, IIPE/ICTABISET HALIMOHAIBHOE MUPOBO33PEHUE U ONPEAEIIseT
o0pa3 Mupo3maHusi B KyJAbTypHOM 3HaHuM. [IpakTudeckass 3HAUUMOCTh
3aKJIF0YAETCs B TTYOOKOM MOHMMAHUU Pa3IUMYHBIX KYJIbTYPHBIX, COLUATBHBIX U
(bunocopckrx KOHIIETINI, OCHOBAHHBIX Ha OMHApHOW onmo3uiuu. OCHOBHBIM
METOZIOM HCCIIEJIOBaHUS SBIISETCS aKTaHTHAs CTPYKTypa, pacKpbIBaroIas
3HaUEHUE NapaJUICIbHOTO COINPOTUBIICHUS, paccMaTpuBacMasi Ha OCHOBE
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COYETaHMs MCCIICIOBAaHUS M METONOB JIOMycKa. VcciiemoBanne BHOCHT BKJIAJ
B Hay4HYIO OOJIaCTh TEOPHHU JIUTEPATYPHl U STHOJOTHH, YTO IMOATBEPIKAACTCS
pe3ynbTaraMy, IOJYYEHHbBIMH B pe3yjibTare TIIATEeIbHOrO u3yueHus. Ha
TEOPETUUYECKON OCHOBE BCECTOPOHHE pacCMaTpUBAETCs OCHOBHAs (PyHKLUS
MH(OB B Ipolecce IO3HAHUS MHpPa IyTeM IPEONOJCHUS TMPOTHBOPEUHIA
muposzaanus. O6pasen Muda, KOTOpbIA ObUT Il APEBHUX JIIOAEH PYKOBOJCTBOM
K TIO3HAHUIO MHpA, MO3HAHUIO TalH OKPYXKAIOIIEr0 MUPa U COXPAaHEHHIO €ro B
TapMOHHUU JIPYT C JAPYTOM, 3aHUMAET MMOCTOSHHOE MECTO B CO3HAHHH YEJIOBEKa
Y CTAaHOBUTCSI HCTOYHUKOM ITpou3BeAeHN. OCHOBHBIM BBIBOIOM HCCIIECAOBAHMS
SIBIISTIOTCSI IPUMEPHI, IEMOHCTPUPYIOIIHE ONHAPHYO OIMO3UIIMOHHYO CTPYKTYPY
U THIT JEWCTBHS ONIO3UIMU B MU(PHUYECKHX TEKCTaX B JIMTEPATypOBEACHUH W
OTIPEEIISAIONINE AKTAaHTHYIO aKTUBHOCTb, BO3HHUKAIOIIYIO HAa 3TOH OCHOBE, YTO
JIOKa3bIBACT MPAKTUIECKYIO 3HAYMMOCTh PE3YIBTAaTOB HCCIICIOBAHMS.
KiroueBble cjioBa: OMHAapHAs OMO3WIMSA, aKTAHTHAsl CTPYKTYpa, MUQBI,
(GoNBKIOP, MPOTHBOpEUYHME, AKTAHTHAs CTPYKTypa, MU(UYECKOE CO3HaHUE,
TBOPUYECTBO
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