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Abstract. The article explores how the Kazakh national icon and poet Abai
Qunanbayuli is portrayed in contemporary academic discourse. As a case study,
it focuses on four key sources as part of an extended national project to explore
the narratives surrounding Abai, aiming to identify why he is distanced from
the national identity of younger generations and remains relatively unknown
or misunderstood. The research employs qualitative critical discourse analysis,
examining the ideologies and values promoted in the selected works, and is
framed by the concept of symbolic capital. It focuses on how Abai is referred
to and how his name is exploited to endorse certain viewpoints and legitimize
certain ideas on the political and social topics. The findings of the study are
the following: the majority of sources traditionally portray Abai as a cultural
symbol and icon idealising him and showing him as an uncritical veneration;
the discourses use Abai’s name and legacy to legitimize their viewpoints and
recommendations; there are also multiple fallacies and irrelevant assumptions
regarding Abai’s intended messages and his historical identity. The paper makes
an attempt to explain why there is a gap between Abai’s creativity/personality
and new generatio. We address sensitive issues of overusing and misusing
Abai’s name as well as misinterpreting historical facts around his personality
which might contradict each other and evoke misunderstanding and doubts in
anything written about the poet and his creativity. The article advocates for
careful consideration, and even selective censorship, when invoking Abai’s
name in academic publications. Theoretical significance of the research lies in
its contribution to the field of Abai Studies (Abaiitany — Kaz.), critical discourse
analysis, particularly as it pertains to the construction of national identity and the
exploitation of symbolic figures in political and academic narratives.

Keywords: Abai, ideologies, critical discourse analysis, symbolic capital,
(mis)interpretation, national identity, reference, legitimation

Introduction

A pivotal and canonic figure in the Kazakh literature and culture Abai
Qunanbayuly has an impact which extends across both the Soviet and post-Soviet
periods. His role in shaping national identity in Kazakhstan prompts important
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questions about how his legacy has been represented and interpreted over time.
This article investigates contemporary perspectives on Abai, focusing on how his
image has been formed, utilised, and sometimes misinterpreted in recent decades.

The article aims to identify and analyse trends in the current literature on
Abai, examining why his legacy might still be misunderstood. By employing
critical discourse analysis (CDA) and the concept of symbolic capital, the study
explores how Abai’s cultural, intellectual, and spiritual contributions have been
leveraged in both Soviet and post-Soviet contexts to bolster national identity. The
article shed light into the ways how Abai is depicted in contemporary discourse
over the past 20 years and what deficiencies or inaccuracies exist in the literature
concerning Abai’s legacy.

The analysis of five academic sources which reveal the overidealization
and misattribution of Abai’s ideas, which contribute to a distorted understanding
of his true contributions. This has created a disconnect between portrayals of
Abai and the perceptions of younger generations. The article advocates for a
more balanced and critical approach to studying Abai’s work to better grasp his
legacy and avoid ideological misuse.

Abai Qunanbaiuly (1845-1904) is an iconic figure in Kazakh literature,
culture, and spirituality. The popularity he gained in both the Soviet and post-
Soviet eras of Kazakhstan raises questions about his canonic function in the
nation-building and identity-building of Kazakhs during these periods. In the
Soviet era, M. Auyezov was the essential writer who presented Abai to the entire
Soviet space in 1956 through his classical and renowned novel Abai zholy. Studies
show that Auyezov had to struggle to ‘Sovietize’ Abai, adjusting his image to fit
Soviet interests and serve in shaping Soviet identities of Kazakhs [1, 2]. Certain
aspects of Abai, such as his commitment to Islam, were concealed from Soviet
readers, as the period did not welcome religiousness.

Kudaibergenova [3] posits that, despite the large body of studies on
Abai and the enduring legacy of his works, he remains incomprehensible and
misunderstood by the younger generation. Her work calls for a rethinking and
rereading of Abai’s heritage. Our article, in response, partly agrees with the
assertion that he is misunderstood. However, we argue that there have been
sufficient attempts to explore Abai’s image and heritage.

This article aims to reveal patterns in the bulk of research about Abali,
how he is represented in contemporary studies, and why he might still be
misunderstood by younger generations. Using the critical discourse analysis, we
draw on P. Bourdieu’s theory of symbolic capital to examine how Abai’s cultural,
intellectual, and spiritual legacy has been leveraged in the post-Soviet context in
Kazakhstan to serve as a resource for national identity. Our analysis addresses the
following research questions:

* Who is Abai and how is he presented to a contemporary reader, according
to recent discourses over the past 20 years?
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* What is missing or flawed in the literature on Abai’s heritage?

To answer these questions, we analyze five sources of literature on Abai as
a case study and employ a critical discourse analysis (CDA) to identify patterns
in his representation.

Methods and materials

The study examines four academic books on Abai as a case written in Kazakh
and Russian languages between 2020 and 2022 in Kazakhstan. These books are
part of a series of 24 volumes produced by scholars from the Abai Academy,
published under the state-funded project “The Legacy of Abai Qunanbayuly in
the Aspect of Social Sciences and Humanities” (“Hacnenue AGas Kynan6aityib
B aclieKkTe OOLIeCTBEHHO-TYMaHUTapHbIX HayK’). At this stage, we intentionally
focused on state-funded academic sources to observe the official narratives about
Abai. These sources can be seen as representative of the perspectives held by
political elites and what they aim to convey to the public.

The four books were selected from the 24-volume series and retrieved
from the National Academic Library of Kazakhstan in Astana, as they are only
available in hard copy (no electronic versions exist). The sources were organized
into note-taking tables for data extraction, where we summarized each book,
documenting references, methods used, findings, and further sources to explore.
Additionally, we highlighted the key ideas that stood out in terms of how Abai
and his legacy are portrayed.

This data was analyzed using Critical Discourse Analysis (CDA) to identify
key patterns in the discourses that address both research questions. CDA, as
understood by scholars like Fairclough [4], Wodak [5], and Van Dijk [6], reveals
how social actors are represented, uncovering the ideologies, inequitites and power
relations embedded in their portrayal. In this study, we focus on legitimation of
ideologies and nomination and reference across the disocurses, and we analyze
how Abai is referred to and how discourse producers legitimize their political
ideas through references to Abai’s name and legacy.

Using this method, we annotated and categorised the findings and key
ideas regarding Abai and his works. The labels were then grouped into broader
themes. Ultimately, we identified three main ways in which Abai is described: as
a cultural icon, as a political force and legitimizer, and the poet whose personality
produces confusing discourses.

Results and discussion

Abai as a Cultural Icon

The nomination of Abai is crucial for legitimizing discussions about him
and promoting his ideas. The books consistently employ highly positive language
and metaphors to present him as an iconic figure and symbol of Kazakh identity:
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Tuman HayuonanbHOU NO3un

Titan of national poetry 7, p.15].

Abaii — smo 2enuil, cymesuiull co30ams udeal Hayuu

(Abai is a genius who created the ideal of the nation) [7, p. 13].

Mukpokocm Kazaxckoil Kyibmypul

(Microcosm of Kazakh culture) [7, p. 13].

Jana akwin, ynvl akbin

(A wise poet, a great poet) [8, p. 13].

H3eeunasn nymeooHas 36e30a u Xy00HceCmeeHHblll OpUeHmup OJisl C60e20
Hapooa

(An eternal guiding star and artistic reference point for his people) |9, p. 7].

At the same time, these texts tend to prioritise Abai’s broader societal and
political impact over his creative achievements. His influence on the nation is
often depicted as more important than his literary contributions:

Abati ne oepanuuu6aemcsa MoabKo IUMepamypHuiMu PAMKAMU. .

(Abai was not confined by the boundaries of literature...) [9, p. 7].

Abaii 63 3amamnvl MeH KelliHel 3aMAHHBIH YIIbLCbl 2AHA eMeC, 01 COl KORAMMEH
bipee 032epin OmvlpamviH....601aUWAKMbI bIHRAULIHA KAPAN 632epmemin mynea

(Abai is not only a great man of his time and later generations, but a figure
who evolves with society and adapts to shape the future) [8, p. 62].

The emotional language used in these portrayals suggests that Abai’s name
is employed as a form of symbolic capital—an individual who holds prestige,
recognition, and honor in society [10]. His status is harnessed to validate various
societal processes and justify political messages. The political slant in these
works is apparent, as they often begin with quotes from political leaders, such
as President K. Tokayev and former President N. Nazarbayev. For example, K.
Tokayev’s admiration of Abai is prominently featured:

Abati mypacel — 6i30iy ynim oonvin Oipnecimizee, en O0abIN 0AMYbIMbIZRA
JHCON auamuviy Kacmepii KYHOBLIbIK

(Abai’s legacy is a sacred value that opens the path to our national unity
and development as a country) [11, p. 3].

Tokayev’s views are then reinforced throughout the books, with much of
the focus on Abai’s social and political influence rather than his literary work.
This suggests that these texts use Abai’s legacy to promote specific ideologies,
which is explored further.

Abai as a Political Force and Legitimizer

The books (perhaps subconsciously) illustrate a polyphony of voices, using
Abai’s name to discuss various cultural and ideological issues. Contemporary
topics such as gender inequality, patriarchy, and domestic violence are linked to
Abai’s work, using his writings to critique these issues and call for change among
today’s readers. For instance:

Hu 3a umo dceny Hakadgicem, pazeo80p e2o — KyiaK
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(He punishes his wife for no reason, his conversation is his fist) [9, p. 148].

Abai’s poems are also used to condemn practices like bride prices and
amengerlik (the tradition of marrying a widow to her brother-in-law), empowering
calls for reform:

Kpacomxa-oesywika y xana scuna

(A young beauty lived at the Khan's) [9, p. 140].

Similarly, Dogalov emphasizes that Abai supported equal rights [9, p. 155].
In a postcolonial vein, Abai Academy [11] argues that Soviet rule prevented the
exploration of Abai’s connections to the Alash movement, which fought for
Kazakh autonomy. The book suggests that the post-Soviet era has allowed for
deeper exploration of these links.

However, certain Soviet-era views persist, such as the glorification of
Russian culture, which is often positioned as superior to both Eastern and Western
influences. Korabay (2021) quotes Russian writer V. Belinsky’s description of
the classic Russian poet A. Pushkin and then compares Abai to him, echoing the
Soviet practice of equating the two poets. References to Russian writers like M.
Zoshchenko also reinforce this Soviet-style framing [7].

In contrast to Soviet-era portrayals, Abai’s commitment to Islam is
cautiously acknowledged in these books. However, Kayshatayeva [8] notes
that Abai was wary of religious dogma, reflecting contemporary concerns about
religious extremism:

Abati 0inOIi doema Kbliyoan cakmanaowl

(Abai was cautious about making religion a dogma) (8, p. 306].

Abai’s religious identity is treated carefully, as any overemphasis on his
religiosity could be seen as promoting fanatical views. This suggests that modern
ideologies are explicitly and implicitly promoted through Abai’s works, shaping
contemporary values and policies.

Confusing discourses on Abai

The idealization of Abai often leads to an uncritical veneration that risks
misattributing ideas and ideologies to him. As a figure of symbolic capital, Abai
is vulnerable to misinterpretation. For example, Abai Academy [11] attempts
to connect Abai to the Alash movement, but the evidence does not seem solid.
The text quotes criticism of Abai’s father, Qunanbay, but assumes, without
clear justification, that this critique reflects Abai’s own views [11, p. 16]. Such
assumptions can mislead readers, attributing ideas to Abai that he may not have
endorsed.

Similar examples occur when Abai is presented as a financial mentor,
despite having no direct involvement in economic matters. For instance, Dogalov
[9] uses Abai’s poetry to call on wealthy Kazakhs to fund scholarships for rural
students:

Jopocue xkazaxcmauckue OUZHECMEHbI-MOICIMOCYMbL, MOdXCem Obimb
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8bl YUpeOU8 Mo HeCKONbKO CMUNEHOUll MAaKUM 6bINYCKHUKAM CPEOHUX WKOT
U3 OMOANIEHHBIX aylos, AeUmech CnoHcopamu 0yoywum Hosvlx Camnaesuvlx,
Aya3086b1x, AUMKOHCUHBIX

(Dear Kazakh businessmen, perhaps by establishing scholarships for
rural high school graduates, you will sponsor the next Satpayevs, Auezovs, and
Aitkozhins) [9, p. 157]

These attempts to link Abai to modern policy discussions, such as critiques
of vocational education policy [9, p. 189], risk distorting his legacy by using his
name to legitimize unrelated agendas.

The younger generation’s distance from Abai may be partly due to their
tendency to challenge traditional value [12]. However, the flawed portrayals of
Abai in contemporary scholarship also contribute to this disconnection, with
misinterpretations potentially obscuring his true significance.

Yerdembekov et al. [13] argue that much of Abai’s work has been closely
linked to his own life and experiences, and Amangazykyzy [14] labels Abai as a
‘timeless paradigm of change’. Nevertheless, times change, and his advice may
no longer be applicable to all areas of modern life or relevant for guiding the
younger generation.

Conclusion

In conclusion, this article examines the role of Abai Qunanbayuly as a
symbolic figure in academic discourse over the past two decades, particularly
within Kazakhstan. Through critical discourse analysis of four academic sources,
we have identified recurring patterns in the ways Abai is represented, interpreted,
and at times misinterpreted. Our research highlights that while Abai is celebrated
as a cultural icon and symbol of Kazakh identity, his legacy is often utilized for
ideological purposes, which can lead to misrepresentation and distortion of his
ideas.

Addressing the first research question on Abai’s representation, the study
reveals three primary themes: Abai as a cultural symbol of Kazakhness, a political
force, and a legitimizing figure for contemporary policies and ideologies. In these
works, the focus on his social and political influence frequently overshadows his
creative and literary contributions, transforming Abai into a figure of symbolic
capital. His legacy is invoked to promote national and political narratives, as
demonstrated by leaders and scholars, including President Tokayev, who often
reference Abai to emphasize national unity and progress.

Regarding the second research question on omissions and flaws in the
discourse surrounding Abai, the analysis points to the dangers of uncritical
veneration. In some instances, authors misattribute or misinterpret Abai’s works,
linking him to ideologies and movements, such as the Alash party, without
sufficient evidence. These misrepresentations risk distorting the poet’s legacy
and contributing to a disconnect between depiction of Abai and the younger
generation’s understanding of him. As Kudaibergenova (2018) notes, despite an
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extensive body of scholarship, Abai’s image has become increasingly difficult for
today’s youth to relate to.

The article acknowledges ongoing efforts to explore and analyze Abai’s
heritage, but it also calls for a more nuanced and balanced approach that transcends
the political and ideological exploitation of his name. By critically reexamining
Abai’s works, scholars can avoid the pitfalls of misattribution and better engage
with the complexities of his legacy. This approach would lead to a more accurate
and comprehensive understanding of Abai Qunanbayuly, both as a poet and as a
symbol of the Kazakh nation.

Moreover, this research contributes to such areas as Abai Studies (AGaliTany
— Kaz., Abaesenenue — Rus.) and critical discourse analysis, especially in using
this method for exploring national identity and using national icons and symbolic
capital within socio-political and academic discourses.

Information about funding
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3AMAHAYHY 3EPTTEVJIEPAETT ABAYI KYHAHBANYJIBI
TYPAJIbI JTUCKYPCTAPIDbI CbIHU TAJIJAY: YJITTBIK KEJIBET,
NAEOJOI'UAJAP )KOHE UHTEPIIPETAIIMS MOCEJIEJIEPI
*Beroxanosa XK.E.!, Car6aii XK. 2, IIsrnaraii E.3
*123 K JKyOaHOB arbiHiarbl AKTOOC OHIPIIK YHUBEPCUTETI
AxTto0e, Kazaxcran

Anparna. Makanaga Ka3akThlH YITTBIK CHUMBOJIBI, aKbiH AOai
KyHnanOaly/IbIHBIH Ka3ipri akaAeMUSIIBIK IUCKypcTapaa Kajnaid OelHeNleHTeH1
CBIHU TYPFBIIAH KapacThIpbUIaIel. Makaaaa Keic peTiHie KeH YITTHIK KOOaHBIH
O1p Oeuiri, TePT HETI3r IEPEKKO3 albIHbIN, AOail TOHIPEriHJeri HappaTUBTEP
3epaeneHeni. 3epTTey Makcarbl — AOaiiiblH HENIKTEH jKac YPHaKThIH YJITTHIK
OOJIMBICBIHAH AQJIIIIAKTaI, CaJBICTRIPMANBI TYpAE KaparaHjaa Oenrici3 OOobIn
KaJIaThIHBIH HEMECE J1YPbIC TYCIHIJIMEH KypreH1H aHbIKTay. 3epTTeY «CUMBOJIIBIK
KaluTad» KOHLEMIUSACH asChbIHAAa TaHAalFaH >KYMbICTapJa HacHUxaTTajFaH
UJCOJOTHIIap MEH KYHIBUIBIKTApIbl 3€pTTEY YIIH camalbl ChIHU JUCKYpPC
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TaJI1aybIH Naigananaasl. Makanazna ocbl akaJeMUIIBbIK JUCKypCcTapaa A0anIbIH
KaJlaii aTaJlaThIHBI )KOHE OHBIH €CIMIHIH CasICH-JJIEyMETTIK MOCEIENIePTe KaThICThI
Oenrini Oip Ke3KapacTapsl Kojiaay, OU-TiKipiepai 3aHIacTbIpy (JIErUTUMAIIs)
YIIiH Kayiail KOJJIAHBUIFAHBl KapacTBIPbUIAABI. 3€pTTey HOTHXKEJepi Kemeci:
KOIITEeTEeH JIEPEKKO3Aep AOCTYPII Type AOaii bl MOJICHU HBIIIIAH )KOHE P pETiHIe
OeliHeneil, OHBI UAEal KOHE ILIEKCi3 KyYpMETKe He TYJIFa peTiHAe KepceTesi;
JMCKypCTap 63 Ke3KapacTapbl MEH YCHIHBICTAPBIH 3aHIACTHIPY YIIiH AOaiibIH
eciMi MEH MypachlH TaijanaHaapl; AOail IIbIFapMajapbIHIAFEl OOJKAM/IBI
xabaprap MEH OHBIH TYJIFaChIHA KATBICTHI TAPUXU JEPEKTEPre KaTbICThI KONITEreH
Kare MiKipJep MEH OPBIHCHI3 Ooimkamaap 6ap. Makanaaa AGai bIFapMaIibUTBIFbI/
TYJIFAChl MEH JKaHa YPIIaK apachlH/a HEJIIKTCH aJIIIaKThIK 0ap eKeHiH TYCIHAIpY/Ii
ke3zaelai. biz AGail eciMiH LIEKTEH ThIC, AYPHIC KOJIaHOAY, aKbIH KOHE OHbIH
IIBIFAPMAIIBUIBIFBL  Typalibl Ka3bUIFAHAAPIBIH OopiHme Oip-OipiHe KaHIibl
KEJIeTIH, TYCIHOCYIIUTIK MeH KYMOH TYIBIPAThIH TapUXThl OypMaiayablH ©3€KTi
MocesenepiH KapacThIPBII KaTbIpMbI3. Makanaga AGalIbIH €CiMi aKaJeMHSITBIK
OachUTBIMIap/a aTajca, OHbl MYKHSAT TEKCepyre, TINTI IEH3ypajaH eTKi3yre
KaXeT JIeTeH TIKip YCBIHBUIBII OTBIP. 3EPTTEYIIH TEOPHUSUIBIK MaHBI3IbUIBIFbI
OHBIH alaliTaHy, CBHIHU JUCKYPCTBIK TalJay, ocipece YITTHIK OOJIMBICTHIH
KYpPBUIBICHI MEH YJITTBIK TTpJIEp/i CasiCH JKOHE aKaJEeMUSUIBIK HappaTUBTEP/Eri
nai1ajJaHy MoceJeciHe KaThICThI YJIeci.

Tipek ce3aep: AOaii, naeonorusiap, CbIHU TUCKYPCTHI Taj1ay, CHMBOJIIbI
KamuTal, Kepl MHTePIIpeTaIus, YITTBIK KeJIOeT, ClITeMe, JTIeTHTUMAITHST

KPUTUYECKHI AHAJIN3 COBPEMEHHBIX ITUCKYPCOB OB
ABAE KYHAHBAMYJIbI B COBPEMEHHbBIX HNCCIEJOBAHUSAX:
HAIUOHAJIbBHAS UAEHTUYHOCTD, UJIEOJIOT'US 1
IMPOBJIEMBI UHTEPIIPETALIUA
*Bbexokanosa JXK.E.!, Car6aii K. 2, IlIpinaraii E.3
*123 AKTIOOMHCKHI pernoHabHbIi yHHBepcuTeT nMenu K.)Kybanosa
Axto0e, Kazaxcran

AnHoTanus. CTarbs MccIeIyeT TO, KaK Ka3axckas HallMOHaJIbHasi MKOHA
u 1nodT Abaii KynanOGaiynasl n300pakaeTcsi B COBPEMEHHOM aKaJeMHUYECKOM
nuckypce. B kauecTBe KkelicoB, uccienoBaHue (POKYyCHpPYETCs Ha YETbIpEX
KJIIOUEBBIX MCTOYHMKAX B PAMKax pacIIMPEHHOI0 HAIMOHAJIBHOIO IpPOEKTa
M0 U3YYCHHMIO HAppaTUBOB BOKPYr Abas, C LENIbI0 ONpeaesiuTh, MOYEMYy OH
AUCTAHLIUPOBAH OT HaHHOHaHBHOﬁ UACHTUYHOCTH MOJIOAOI'O0 IIOKOJICHHUA H
OCTaeTCsl OTHOCHUTEIIBHO HEM3BECTHBIM WM HEMOHATHIM. B uccienoBanun
HCIIOJIB3YETCSl KaueCTBEHHBI KPUTUYECKUN [UCKYpC aHaJIW3, C IOMOLIBIO
KOTOPOro HM3y4YaroTCsa HACOJIOIrMhM W LCHHOCTH, IMpolaraHgupyCcMbIC B
BbIOpaHHBIX paboTax B KOHTEKCTE KOHLEHIMH «CHUMBOJIMYECKOIO KarmuTajay.
Crarbs aKkIEHTUpYeT BHMMaHHE Ha TOM, Kak yrmoMHHaeTcsi AOail B JNaHHBIX
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aKaJIEMUYECKUX TUCKypcaX M KaK €ro WMs HCIOJNB3YeTCs ISl TOIACPKKH
OTIpE/ICTICHHBIX TOYEK 3pPEHUs M JIETUTUMAIMM HAeH Ha TOJUTHYECKHE U
COLIMaNbHBIE TEeMbI. Pe3ynmprarThl WCCIIEAOBAaHUS CIEAYIOIUE: OOIBIIMHCTBO
HMCTOYHUKOB TPAIUIIMOHHO H300pakaroT Abast Kak KyJbTYPHBIM CHMBOJ U UKOHY,
uaeanu3upys €ro W Moka3biBas ero Kak 0e3yCIOBHO MOYHTAEMYIO JTUYHOCTH;
JUCKYPCHI UCTIONB3YIOT UMS U Hacleane Adast UIsl IETUTUMALUKA CBOMX TOYEK
3pEeHUsI M PEKOMEHAIMH; TaKKe CYIIECTBYIOT MHOTOUUCIICHHBIE 30Ty KICHUS
U HEYMECTHbIE TPEANOIIOKEHUSI OTHOCHTEIHHO MPEANojaraéMbiX MOCHUIOB
B Tpou3BelcHUsIX AOas U ucTopudeckue (PakThl O €ro JTUYHOCTU. B crarbe
MPEANPUHUMACTCS TIONBITKA OOBSICHUTD, MOYEMY CYIIECTBYET Pa3pbiB MEXIY
TBOPYECTBOM/JTMYHOCTRI0O ADOas MU HOBBIM TMOKOJEHHEM. MBI paccMaTpuBaeM
OCTpBIE BOMPOCHI YPE3MEPHOTO M HEMPABUIHLHOTO UCIIOIB30BaHUS UMEHU Alas,
a Tak)Ke HEBEPHOTO TOJKOBAaHUS HMCTOPHHU, KOTOPHIE MOTYT IPOTUBOPEYUTH
JpyT OpyTy U BbI3bIBaTH HEMOHMMAaHWE U COMHEHHUS BO BCEM, YTO HAMKCAHO O
1osTe u ero TBopuectse. CTarbs MPU3BIBAET K TUIATEIILHOMY PACCMOTPEHUIO U
JaKe BBIOOPOYHOM IEH3ype NMPU YIOMHHAHUM MMEHH AOas B aKaJeMHYECKUX
nyOnukanusix. TeopeTHueckasi 3HAYMMOCTh HCCIIEIOBAHUS 3aKJIIOYAETCsS B €r0
BKJIaJie B AbOaeBeleHUE, KPUTHUECKOTO aHallM3a JHUCKypca, OCOOCHHO B TOM,
YTO KAaCaeTCs TOCTPOCHUS HAIMOHAIBHOW HMJICHTHUYHOCTH U OSKCIUTyaTalluu
HAI[MOHANBHBIX MKOH B OJUTHYECKHUX U aKaJIeMUYECKUX HappaTHUBax.
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