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Abstract. This study explores the cognitive-linguocultural aspects of
somatic guanyongyu in modern Chinese through a mixed-methods approach that
integrates qualitative and quantitative methodologies. The research examines
how body experience is metaphorically mapped onto abstract concepts in Chinese
linguistic structures. Somatic guanyongyu, a distinctive category of habitual
expressions, reflect fundamental cognitive mechanisms such as metaphorization,
metonymization, and conceptual integration. These expressions play a crucial
role in encoding Chinese cultural values, particularly in relation to hierarchy,
social etiquette, and emotional expressiveness.

A representative corpus of somatic guanyongyu was compiled from
linguistic corpora, phraseological dictionaries, and contemporary texts, allowing
for a comprehensive cognitive-semantic and cultural semiotic analysis.

The findings reveal that somatic guanyongyu serve as linguistic tools
for conceptualizing human experiences, reinforcing the embodied nature of
cognition. Expressions involving body parts such as the head, face, hands, and
heart carry metaphorical significance related to intelligence, reputation, action,
and emotions. Moreover, the study highlights the interplay between language,
thought, and culture by demonstrating how body metaphors shape Chinese
discourse and communication norms.

This research contributes to the understanding of cognitive and cultural
foundations of language and offers valuable insights for cross-linguistic studies
on metaphorical conceptualization. Future research may extend this analysis by
exploring the diachronic evolution of somatic guanyongyu in different linguistic
and cultural settings.

Keywords: cognitive linguistics, somatic guanyongyu, metaphorization,
metonymization, cultural semiotics, conceptual metaphor theory, Chinese
phraseology, linguoculture

Introduction
Language serves as a powerful medium for conceptualizing and structuring
human experiences, often drawing upon the physical body as a fundamental source
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of meaning. In many languages, including Chinese, body metaphors and idiomatic
expressions play a crucial role in shaping linguistic and cultural perceptions.
Among these, guanyongyu (15 F1%), or three syllable idiom, represent a unique
category of fixed phrases that frequently incorporate references to body parts to
convey abstract meanings related to emotions, behaviors, and social relationships.

The study of somatic guanyongyu is particularly significant as it provides
insights into the cognitive and cultural frameworks that underlie linguistic
expressions. These fixed phrases do not merely describe physical states but serve
as metaphorical and metonymic extensions of human perception, emotion, and
interaction. The prevalence of somatic components in guanyongyu underscores
the embodied nature of cognition, supporting the idea that human thought is
deeply rooted in sensory and motor experiences.

Conceptual Metaphor Theory (Lakoff & Johnson, 1980) posits that abstract
concepts are understood through embodied experiences, which is evident in
linguistic expressions across different languages. In Chinese, body metaphors
extend beyond individual cognition to reflect collective cultural values, such as
the importance of social harmony, hierarchical relationships, and moral character.

This study aims is to analyze the cognitive and linguocultural features of
somatic guanyongyu in modern Chinese. To achieve this goal, a cultural-semiotic
analysis of guanyongyu is conducted to identify key conceptual models of Chinese
culture, the functions and pragmatic significance of somatic guanyongyu in the
Chinese linguistic worldview are determined, and a quantitative analysis of the
distribution of various somatic components in guanyongyu and their dominant
meanings is performed. Through an interdisciplinary approach that integrates
cognitive linguistics, semiotics, and cultural analysis, the research seeks to
uncover how these expressions reflect and reinforce conceptual models within
Chinese society. By doing so, the study contributes to a broader understanding
of how language encodes body experiences and how these experiences shape
linguistic meaning and cultural identity.

Methods and materials

This study employs a mixed-methods approach, integrating qualitative
and quantitative methodologies to analyze the cognitive-linguocultural aspects
of somatic guanyongyu in modern Chinese. The research is based on the
principles of cognitive linguistics and conceptual metaphor theory, allowing
for a comprehensive examination of how body experiences are reflected in
fixed expressions and contribute to the formation of the linguistic worldview.
The primary data for this study were extracted from Chinese linguistic corpora,
phraseological dictionaries, and contemporary Chinese texts, including media
discourse and literary sources, to capture the dynamic use of somatic guanyongyu
in different communicative contexts.

The analytical framework of this study is grounded in the Conceptual
Metaphor Theory (CMT), which posits thatabstract concepts are structured through
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metaphorical mappings derived from human body experience. This theoretical
approach is particularly relevant for analyzing how body-related expressions
in guanyongyu reflect cultural and cognitive patterns in Chinese society. The
study follows a structured methodological procedure to ensure the systematic
identification and interpretation of somatic guanyongyu. First, a representative
corpus was compiled, consisting of a dataset of somatic guanyongyu extracted
from linguistic corpora, dictionaries, and other authoritative sources. Each
expression was classified according to its body component, such as head, hand,
heart, or other anatomical references, as well as its semantic function within
communicative discourse. Second, a cognitive-semantic analysis was conducted
to identify metaphorical mappings and metonymic structures underlying these
expressions, thereby uncovering their cognitive motivations and conceptual
foundations. Third, a cultural-semiotic analysis was performed to examine the
role of bodily imagery in the linguistic worldview, identifying key cultural
models associated with different parts of the body and their significance in
shaping collective perceptions within Chinese culture.

By employing this interdisciplinary methodology, the study aims to
contribute to the fields of cognitive linguistics, phraseology, and cultural semiotics.
The findings will provide insights into how body experience is linguistically
encoded in Chinese guanyongyu and how these expressions shape the linguistic
worldview of native speakers. Furthermore, the study will highlight the interplay
between linguistic cognition and cultural traditions, demonstrating how fixed
expressions rooted in body experience serve as cognitive and communicative
tools that reinforce cultural identity and linguistic categorization. Through the
combination of corpus-based analysis, cognitive-semantic interpretation, and
cultural-semiotic exploration, this research seeks to enhance the understanding
of how somatic guanyongyu function within the broader framework of Chinese
phraseology and conceptual metaphorization.

The primary data for this study were extracted from Chinese linguistic
corpora, phraseological dictionaries, and contemporary texts, capturing the
dynamic use of somatic guanyunyu. Quantitative analysis ofa sample of commonly
used expressions demonstrated that references to “face” (i) accounted for 20%
of the dataset, “head” (Zk) for 15%, “hand” (F) for 12%, and “heart” (:(») for
10%, indicating their prominence in conceptual metaphors.

Results and discussion

The study builds upon previous research on guanyongyu and cognitive
linguistics, focusing on the metaphorical and metonymic mechanisms underlying
somatic expressions in modern Chinese. Previous studies have explored various
aspects of Chinese phraseology, with particular attention to structural and
semantic properties. Kozhevnikov (2002) provides a foundational analysis of
phraseological expressions in Chinese, highlighting their syntactic patterns and
idiomatic meanings [1]. Further, Daulet F. et al. (2014) from a psycholinguistic
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language acquisition and cognitive processing [2]. These studies establish the
importance of fixed expressions in shaping linguistic and cultural identity.

SabirovaM.T et. al. (2024) investigate the cultural specificity of guanyongyu,
emphasizing their role in connotations, such as & T (“king of viruses”), but
also expressions reflecting collective values, like Zj43Ef (“pharmacy brother™).
A survey of 25 respondents confirmed the prevalence of negative phraseological
units in everyday speech. The authors emphasize the importance of further
comparative studies of guanyongyu with phraseological units in other languages,
as well as their cognitive aspects and conceptualization in modern Chinese
discourse [3]. This study also analyze the linguocultural features of guanyongyu
in modern Chinese, highlighting their connection to extralinguistic factors such
as cultural, historical, and technological influences. The study employs lexical-
semantic, pragmatic, linguocultural, and statistical methods to identify key
characteristics, including the preservation of semantic integrity, active use in
speech, and predominance of negative connotations (57%). A significant part of
the research focuses on the impact of the COVID-19 pandemic, which led to the
emergence of new guanyongyu, often with negative perspective, Denisova E.S. &
Gultyaeva A.V. (2019) examine somatic phraseologisms in Chinese, particularly
in relation to metaphorical cognition [4]. Their research identifies how bodily
experience is mapped onto abstract concepts, reinforcing the embodied nature of
cognition. Expanding on this, Dilmanova M.T. [5] provides an in-depth cognitive
analysis of conceptual metaphor and metonymy in somatic guanyongyu, offering
a systematic classification of metaphorical models. Her findings confirm that
somatic components such as “head,” “heart,” “hands,” and “face” are integral
to conceptual mappings that structure Chinese discourse. This study directly
supports the argument that bodily metaphors are not only linguistic units but also
fundamental cognitive mechanisms that shape meaning in communication.

The Conceptual Metaphor Theory (CMT) by Lakoff G. and Johnson M.
(1980) serves as the theoretical foundation for understanding the metaphorical
mappings of bodily experience in language [6]. Yu N. (2003) builds on this
framework by analyzing Chinese metaphors related to the human body,
emphasizing their deep-rooted cultural significance [7]. His study identifies
dominant conceptual metaphors, such as “FACE IS HONOR” and “HEART
IS EMOTION,” which align with traditional Confucian values. These findings
are complemented by M.T. Dilmanova’s research, which classifies somatic
guanyongyu according to their metaphorical structures and semantic roles.
The connection between cognitive embodiment and cultural models further
demonstrates how bodily metaphors reinforce hierarchical, social, and emotional
constructs in Chinese communication.

Cross-linguistic research provides additional insights into the universality
and specificity of somatic metaphorization. Ning Y. (2017) investigates the role of
bodily conceptualization in Chinese phraseology, comparing it with metaphorical
mappings in other languages [8]. His findings highlight both universal cognitive
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mechanisms and culture-specific conceptualizations, showing that while many
bodily metaphors are shared across languages, their interpretations and usage differ
based on cultural context. Similarly, Ryspaeva D.S. [9] explores the linguistic
representation of the concept of “mind” (axpun) in Kazakh, demonstrating how
cognitive metaphors are shaped by national cultural perspectives. This study
offers a valuable comparative framework for analyzing somatic guanyongyu
in Chinese, particularly regarding the metaphorical extensions of intelligence,
emotions, and social status.

The relationship between somatic phraseology, cognition, and historical
worldviews has also been explored through studies on traditional Chinese
medicine. Wang J. examines how somatic guanyongyu reflect ancient medical
theories about bodily balance, energy flow, and health-related concepts [10]. His
research provides an additional perspective on the historical evolution of bodily
metaphorization in the Chinese linguistic landscape. Sun H.further expands this
perspective by analyzing the emotional connotations of somatic phraseology v,
demonstrating how expressions involving “heart” and “face” encode cultural
attitudes toward emotional regulation and social interaction [11]. These studies
align with M.T. Dilmanova’s findings, reinforcing the connection between
language, historical perception of the body, and socio-cultural norms.

While many studies emphasize cognitive and linguistic perspectives,
Pelkey J. and Slingerland E. explore the broader philosophical and normative
dimensions of bodily metaphors in language [12, 13]. Their work suggests that
linguistic embodiment is closely linked to moral discourse, identity construction,
and power relations. However, more recent studies, including those by Dilmanova
M.T. and Ryspaeva D.S., offer empirical evidence on how specific cognitive and
semiotic mechanisms shape somatic phraseological expressions. By integrating
corpus-based analysis, conceptual metaphor theory, and cultural semiotics, their
findings provide a more precise understanding of how bodily expressions function
within the Chinese linguistic worldview.

Thus, the present study synthesizes key insights from cognitive linguistics,
phraseology, and cultural semiotics to analyze the cognitive-linguistic mechanisms
underlying somatic guanyongyu in modern Chinese. The incorporation of M.T.
Dilmanova’s work enhances the methodological rigor of this research, while D.S.
Ryspaeva’s study provides a comparative dimension for evaluating cross-linguistic
metaphorization. This approach contributes to the broader discussion on how
embodied cognition, conceptual metaphor theory, and cultural linguistics interact
to shape the structure and meaning of phraseological units across languages.

The study of somatic guanyongyu in the Chinese language reveals
their cognitive-semantic and cultural characteristics, demonstrating the deep
integration of body experience into linguistic and cultural conceptualization.
These expressions not only reflect the relationship between physical experience
and language but also serve as markers of cultural values and norms embedded
in the Chinese linguistic worldview. The specificity of somatic guanyongyu
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lies in their ability to convey abstract meanings through references to human
body parts, which is driven by cognitive mechanisms such as metaphorization,
metonymization, and conceptual integration.

From a cognitive-semantic perspective, somatic guanyongyu are
constructed based on metaphorical and metonymic transfers that link physical
characteristics of the body with abstract concepts. Metaphorical projections
allow body elements to acquire additional meanings, giving them symbolic
significance. For example, the guanyongyu “Z[E - (ai mianzi — “to love
face”) demonstrates the metaphorical model “FACE IS HONOR?”, where the
physical part of the body symbolizes social status and reputation. In Chinese
culture, maintaining “face” is associated with respect and social standing, while
losing face (“ZHEHF” (dill mianzi — “to lose face™)) is considered a serious
social failure. Another example is “fif'5 k" (ying giitou — “hard bones”),
where “bones” (‘5 k) metaphorically signify strength of character and resilience.
The opposite guanyongyu, “H k" (ruin giitou — “soft bones”), refers to
weakness and an inability to withstand difficulties. Somatic metaphorization is
also evident in “3% {1 (féi shoujiio — “to exhaust hands and feet”), where
body parts symbolize physical and mental effort, emphasizing the connection
between action and goal achievement.

In addition to metaphorical transfers, metonymic extensions are widely
used in Chinese somatic guanyongyu, wherein a body part represents associated
functions or psychological states. For example, in “.0JI5%” (xinchang ruin
— “soft heart and intestines”), the words “heart” (‘(») and “intestines”
(W) function as metonymies of an emotional state. This reflects a cognitive
link between body organs and emotions, which is also evident in “&k.Cofi7”
(tié¢ xinchang — “iron heart and intestines”), where hardness metaphorically
conveys emotional coldness and cruelty. Similarly, “HRY¢ZE” (yinguang yuin
— “far-sighted vision”), where “eyes” (HR ;) symbolize foresight and strategic
thinking, reflects the cultural emphasis on wisdom and long-term planning in
Chinese society. The guanyongyu “FJI’K” (shéujiio da — “big hands and
feet”) illustrates a metonymic link between physical attributes and personal
habits, describing someone as wasteful or extravagant.

From a cultural-semiotic perspective, somatic guanyongyu serve as carriers
of traditional Confucian values, such as social harmony, hierarchy, and moral self-
cultivation. In Chinese culture, the human body functions as a symbolic system
that conveys moral and ethical principles. For example, “#0 1% (ré xinchang
— “warm heart and intestines”) positively evaluates a person, emphasizing
kindness and compassion, whereas “#4:(»/l73” (1éng xinchang — “cold heart and
intestines”) carries a negative connotation, describing emotional detachment. One
of the most significant socio-cultural concepts reflected in Chinese guanyongyu
is the notion of “face,” which appears in fixed expressions such as “7Z [f] ¥ (ai
mianzi — “to love face”) and “Z [ (did mianzi — “to lose face”), where
the somatic component is used to denote social status and reputation.
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The functional classification of somatic guanyongyu allows for the
identification of several semantic categories. Emotionally evaluative expressions
include “#v 17> (ré xinchang — “warm heart and intestines”), describing a
benevolentperson, and “¥4(» 77 (1éng xinchang— “cold heart and intestines”),
characterizing indifference. Behavioral guanyongyu include “zjjFf” (dong
shoujiio — “to move hands and feet”), which signifies active participation, and
“TLF-i” (shuit shduwan — “to play with wrists”), which denotes cunning or
manipulation. Socio-cultural guanyongyu include ““Z[fi ¥ (2i mianzi — “to
love face”), which underscores the importance of reputation, and “Z i (dia
mianzi — “to lose face”), which reflects social embarrassment or loss of respect.

The cultural connotations of somatic guanyongyu are strongly rooted in the
Confucian value system, which emphasizes respect for elders, social harmony,
and adherence to moral norms. For example, “ZJlii” (xidoshun — “filial
piety”) reflects the Confucian ideal of respect for parents and elders, while *
AL 43K (I shang wiing 1ai — “courtesy demands reciprocity”) illustrates
the principle of reciprocity as the foundation of social relationships. Although
the guanyongyu “Zk 1 f5i” (ti€ fanwian — “iron rice bowl”) does not contain a
somatic component, it demonstrates the cultural value of stability and security,
similar to the concept of resilience in “ffi‘H 3k” (ying giitou — “hard bones”).

The analysis of somatic guanyongyu confirms that through metaphorical
and metonymic mechanisms, body parts become symbols of character, effort,
emotions, and social norms. These expressions not only enrich the Chinese
language but also serve as tools for transmitting cultural values. Studying them
provides deeper insight into the cognitive processes underlying linguistic thought
and the cultural features that shape the system of meanings in the Chinese
language.

The study identified several dominant metaphorical mappings within
somatic guanyongyu. The concept of “face” is frequently associated with honor
and reputation, as seen in expressions such as “% [+ ” (ai mianzi — “to love
face”) and “Z[H 1 (diti mianzi — “to lose face”), which illustrate how social
dignity is constructed through body imagery. The notion of “head” reflects
hierarchical structures, with phrases like “%% —3k” (i y1 tou — “one head lower”)
symbolizing social stratification. Hands are metaphorically linked to control and
agency, as evident in “4fi— " (cha y1 shou — “to interfere”) and {8 F-fiii> (shi
shouwan — “to use tactics”), emphasizing the role of manipulation and influence.
The heart serves as a central metaphor for emotions and moral states, illustrated
by “#ulr > (ré xinchang — “warm heart and intestines™) and “¥2 /05> (Iéng
xinchang — “cold heart and intestines”), which contrast warmth and empathy with
emotional detachment. The eyes represent perception and intuition, demonstrated
in “HE Y61 (yanguang yudn — “far-sighted vision”) and “/ANJIiHR > (bu shunydn —
“not pleasing to the eye”), reinforcing the cognitive function of vision in human
understanding. Bones are symbolic of resilience and fortitude, as in “f#Fr 3k
(ying gitou — “hard bones”), while their softness, as in “}H 3k (rudn glitou
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— “soft bones”), signifies weakness and lack of determination. Mouth-related
expressions highlight the communicative power of speech, as observed in “#if;
17 (ban koushé — “to spread rumors”), underscoring the role of discourse in
shaping social interactions. Feet are metaphorically associated with movement
and obstacles, as in “ZF i1/ (ban jidoshi — “stumbling block™), which symbolizes
hindrances to progress. Ears convey awareness and attentiveness, as evidenced
by “FAR# (&rgén ré — “hot ears”) and “#EFH-H” (bi &rmu — “to avoid public
attention”), linking auditory perception with social awareness. The statistical
trends align with cognitive linguistic theories, reinforcing the role of embodiment
in conceptualizing human experiences. These findings support the notion that
metaphorization and metonymization are universal cognitive processes but
manifest uniquely in different linguistic and cultural contexts.

The findings of this study highlight the intricate relationship between
language, cognition, and culture. The widespread use of somatic guanyongyu
in Chinese confirms that body experience is a fundamental source of linguistic
meaning, reinforcing the argument that human cognition is embodied. The
dominance of metaphorical and metonymic extensions in these expressions
supports the view that linguistic structures reflect conceptual models derived
from physical interactions with the world.

From a socio-cultural perspective, the analysis demonstrates that Chinese
guanyongyu encode cultural values associated with hierarchy, social etiquette, and
emotional expressiveness. The frequent use of facial and hand-related expressions
suggests a cultural emphasis on interpersonal relationships, reputation, and status
management. The importance of “face” in Chinese society, as illustrated by
expressions such as “%Z [T (ai mianzi — “to love face”) and “ZE[H ¥ (dili
mianzi — “to lose face”), reflects a broader societal norm that prioritizes honor
and social harmony.

One significant implication of this study is its relevance to cross-linguistic
research. The findings suggest that while body metaphors are common across
languages, their specific conceptualizations and cultural connotations differ.
Future studies could explore comparative analyses between Chinese and other
languages to investigate how universal and culture-specific patterns interact in
metaphorical thinking.

Moreover, the interplay between metaphorical guanyongyu and
sociopolitical discourse in China offers a promising area for further research.
Political rhetoric frequently employs somatic metaphors to evoke collective
identity, resilience, and moral character. For instance, expressions like “Vfifa
JEI#R> (zhan wén jidogen — “stand firm on one’s feet”) and “Bkfii B (tig
wan shouduan — “iron-fisted measures”) are widely used to articulate strength
and stability in governance. The study of such expressions within a political
framework can reveal deeper insights into how cognitive metaphors shape
ideological constructs in contemporary Chinese discourse.

In addition, technological advancements and the rise of digital
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communication have influenced the evolution of somatic guanyongyu. The
integration of these expressions in online interactions, such as social media
discourse, meme culture, and digital storytelling, indicates a transformation in
their usage and significance. Analyzing their adaptation in digital contexts could
provide valuable perspectives on language change and the role of embodiment in
new media communication.

Conclusion

This study has examined the cognitive-linguocultural aspects of somatic
guanyongyu in modern Chinese, revealing the intricate relationship between
body metaphors, cognition, and cultural values. The analysis has demonstrated
that body expressions serve not only as linguistic tools but also as cognitive
mechanisms that encode fundamental aspects of social interaction, hierarchy, and
emotional expression. The prevalence of metaphors related to “face,” “head,”
“hands,” and ‘“heart” underscores their conceptual importance in structuring
Chinese discourse and worldview. The study confirms that these expressions are
deeply embedded in cultural norms, reflecting values such as honor, respect, and
resilience.

The findings contribute to broader discussions in cognitive linguistics and
phraseology, supporting the notion that metaphorization and metonymization
are crucial in shaping abstract concepts through embodied experiences. While
the research has focused on Chinese somatic guanyongyu, its insights may be
valuable for comparative studies across languages to investigate universal and
culturally specific patterns of body metaphorization. Future research should
explore diachronic changes in guanyongyu usage, as well as their adaptation
in different communicative contexts. Additionally, further interdisciplinary
approaches combining linguistics, psychology, and anthropology could provide
a deeper understanding of the role of embodied cognition in language evolution.

By highlighting the interplay between language, thought, and culture, this
study underscores the importance of analyzing fixed expressions as cognitive and
cultural constructs. The research demonstrates that body metaphors in Chinese
are not merely linguistic artifacts but essential components of conceptualization,
offering a valuable lens through which to understand both linguistic structures
and cultural identity.
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KbITAW TUITHJET'T IEHE META®OPAJIAPHI:
I'YAHBIOH'BIOWJIEPIIH KOTHUTUBTIK )KOHE JIMHI'BOMOYIEHU
TAJJAYbI
*Cabuposa M.T.!

*I AGbinait xaH arbiHarel Kaszak XaJIBIKApaJIBIK KaThIHACTAP JKOHE dJIEM TUIIepl
yHHUBepcuTeTi, Anmarsl, Kazakctan

Anpgarna. byn  3eprrey Kasipri KpiTald TUTIHIETT COMaTHKAJbIK
TYaHBIOHBIOW/IIH ~ KOTHUTHBTI-IMHTBOMOJCHU  ACTEKTIIEPIH  KapacThIpabl.
KympicTa camanblK *oHE CaHABIK oAicTepAl OIpIKTIpeTiH apaiac dicHama
KOJIJIaHbLIaAbl. 3epTTey OapbIChIHJA KbITall TUIIHAEr! aOCTpaKTiIl YFbIMJApFra
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JeHe TOKIpruOeHiH MeTadopalibiK TypAe Oepiiay TEeTIKTepl 3epaeaeHEeI].

CoMaTHKabIK 'yaHbIOHBIOH —TYPAKThI TIPKECTEPAIH €pPEKILIe CAHATHI OOJbII
TaObLIa/Ibl XKoHE oylap MeTadopaiaHy, METOHUMHUSAJIAHY >KOHE KOHLENTYalJIbIK
MHTETpaIusl CHUSKThl HEri3ri KOTHUTUBTIK MeXaHu3MJepai Oelineneini. byn
KYPBUIBIM/IAp KbITAl MOJICHH KYH/IBIIBIKTAPHIH, 9Cipece dJIyMETTiK HepapXHsHEI,
STUKET HOPMAaJIapbIH KOHE SMOLMSIBIK 3KCIPECCUBTUIIKTI KOJATAyAa MAaHbI3/IbI
peII aTKapajsl.

CoMaTHKanblK TI'yaHbIOHBIOW KOPITYCHIH jKacay YIIIH JIMHTBUCTHKAJIBIK
KopIycTap, (hpa3eoyoTusIbIK CO3JIKTEp KOHE Kazipri 3aMaHfbl MOTIHIEP
Herisre anblHAbl. by 3eprreyre KOrHUTUBTIK-CEMAaHTHKAJBIK JKOHE MOJICHU-
CEMUOTHUKAJIBIK TaJlZay KYprizyre MyMKiHAIK Oepi.

3epTTey HOTHIKENIEpPl COMATHKAIBIK I'yaHbIOHBIOWIIH ajaM ToXipuOeciH
KOHIIENTyaJIIayIaFbl POJIH KOHE TAHBIMHBIH 1CKE aCKaH TaOWFAaThIH AJICIICH/II.
Jlene MymenepiHe OaiaHBICTBI TIpKeCTep, MbIcaibl, Oac, O€T, KOI JKoHe
KYPEK, HMHTEIUIEKT, Oelel, IiC-OpeKeT »MOHE OSMOLMS CHSAKTHI YFBIMAAP/IbI
MeTadopanslk Typrbla Oiunaipeni. CoHbIMEH Katap, 3epTTey Til, Osay >KoHe
MOJICHUET apachIHAAFbl ©3apa OalIaHBICTHI KOPCETIN, KhITall IUCKYPChl MEH
KOMMYHUKATHBTIK HOpMalapblHAa JieHe MeTadopaiapabl —KajblITacyblHa
oCepiH aIaibl.

byn 3eprrey TUIIIH KOTHUTHUBTIK JKOHE MOJEHHM HETi3/IEepiH TYCIHyTe
BIKIAJT €Teli XOHE MeTa(opalblK KOHIETITYaTH3alHUsIHbl CaJFacThIPMaJlbl-
TUIIIK 3epTTeynep ascChlHAa KapacTblpyFa MaHbI3/bl yiec Kocajabl. bonamakra
COMaTHKAaJIbIK I'YaHbIOHBIOMI1H AUAXPOHABIK JAMYBIH TYPJI1 TUIIIK )KOHE MOJIEHU
KOHTEKCTEp/Ie 3epTTey MYMKIHAIr KapacThIPbLIA/IbI.

Tipek ce31ep: KOTHUTHBTIK JIMHTBHCTHKA, COMATHKAJIBIK T'YaHBIOHBIOH,
MeTadopanaHy, METOHUMUSIIAHY, MOJICHU CEMHOTHKA, KOHIIETITYaJ/IbIK MeTadopa
TEOPHSICHI, KbITall (hPa3e0IOTUACHI, INHTBOMOICHHET

TEJIECHBIE META®OPBI B KUTAVICKOM SI3bIKE:
KOTHUTUBHBIN U IUHT BOKYJIBTYPHBINA AHAJIU3
I'YAHBIOHBIOH
*Cabuposa M.T.!

*IKa3axcKkuil yHHBEPCHTET MEX/TyHAPOIHBIX OTHOIIEHHI 1 MUPOBBIX S3BIKOB
nMeHu AObLial xaHa, AnMarel, Kazaxcran

AnHotanusi. Hacrosiiee wuccinenoBaHue IOCBALIEHO KOTHUTHBHO-
JIMHIBOKYJIBTYPHBIM aCIEKTaM COMATUYECKUX T'YaHbIOHBIOM B COBPEMEHHOM
KUTalCKOM si3bike. B pabore mnpumeHsercs CcMellaHHas MeETOIO0JIOTHs,
COYETArOIIas KAYECTBCHHBIE U KOJIMYECTBEHHbIE METObI aHaIMn3a. MccienoBanue
HarpaBJICHO Ha BBISIBIICHUE MEXaHU3MOB METa(OPHUECKOr0 NEPEHOCA TEJIECHOTO
OIbITa Ha a0CTPAKTHBIE KOHIENTHI B KUTAHCKON SI3bIKOBON CUCTEME.

ComaTtnueckue T'yaHbIOHBIOH HPEACTaBISIOT c000i 0co0yr0 KaTeropuio
YCTOMYMBBIX BBIPAKEHUHM, OTpa)karwoluX (yHIaMeHTaJbHble KOTHUTHBHBIE
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MpoLecchl, Takue Kak MmeTradopusanus, METOHUMM3ALUS W KOHIENTyallbHas
MHTErpauusi. DTU BBIPAKECHHS UTPAIOT BAXKHYIO POJIb B KOJUPOBAHUU KUTANCKUX
KYJIBTYPHBIX LIEHHOCTEH, 0COOEHHO B acleKTaxX COLMAIbHON HepapXuu, STUKETa
1 DMOLIMOHAJIBHOM 3KCIIPECCUBHOCTH.

Kopryc comarnueckux TryaHbIOHBIOM ObLI COCTaBlIEH Ha OCHOBE
JMHIBUCTUYECKUX KOPIYCOB, (pazeoOTHUECKUX CIIOBApEl M COBPEMEHHBIX
TEKCTOB, YTO IO3BOJIUJIO IPOBECTU KOMIUIEKCHBI KOTHUTUBHO-CEMAHTUYECKUN
U KyJbTyPHO-CEMHOTHYECKUI aHAIIN3.

Pesynprarel vccnenoBaHus OKAa3bIBAIOT, YTO COMATHUECKUE TYaHbIOHBION
(YHKUMOHUPYIOT ~ KaK  SI3bIKOBbIE ~ WMHCTPYMEHTHI  KOHIENTYyaJu3aluu
YeJIOBEUECKOT0 OIbITa, MOATBEPXkAasi BOIUIOUIEHHYIO MPHUPOLY IO3HAHUS.
BripaxkeHus, BKIIIOYAIOLIMEe HAaMMEHOBAHUS 4acTed Teja, TaKMX Kak ToJioBa,
JMLO, PYKH M CepAle, IpuoOpeTarT MeTapopUYecKoe 3HAUY€HHUE, CBA3AHHOE
C MHTEJUIEKTOM, pelyTauuei, IeHCTBUAMU U 3MouusaMu. bonee toro, ananus
JEMOHCTPHUPYET B3aUMO/IEHCTBHUE SI3bIKA, MBILLICHUS U KYJIBTYPBI, BBISBIISS POJIb
TeJIECHBIX MeTagop B (pOPMUPOBAHMM KUTAWCKOW S3BIKOBOM KapTUHBI MUpPA U
KOMMYHHUKaTHBHBIX HOPM.

JlanHO€ uccileOBaHWE BHOCUT BKJIaJ B IIOHMMAHUE KOTHUTUBHBIX U
KYJIBTYPHBIX OCHOB SI3bIKa, @ TAKXKE [IPEJICTABIISIET IIEHHOCTD JIJIS1 MEXKbSI3bIKOBBIX
ucclieIoBaHUN MeTapOpUUYeCKOM KOHIIeNTyalu3aluu. B nepcrnekTrse BO3MOXKHBI
JaNbHEWIINEe MCCIEI0BAaHUS, HANPABJICHHbIE HAa H3y4YEHHUE IUaXPOHUYECKOU
HBOJIIOIIMM COMAaTHUUYECKUX I'YaHBIOHBION B PA3JIMUHBIX SI3bIKOBBIX U KYJIBTYpPHBIX
KOHTEKCTax.

KiroueBble  cj10Ba:  KOTHUTHBHAas  JIMHTBUCTHKA, COMAaTHYECKUE
IYaHBIOHBIOW, MeTadopu3anus, METOHHUMM3ALMs, KyJIbTypHas CEMHOTHKA,
TEOpHsI KOHLENTyaJIbHOU MeTadopbl, KUTalcKas (ppa3zeosaorus, JMHIBOKYIbTYpa
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