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Abstract. Time is one of the most significant and complex categories in
human cognition, and its linguistic representation plays a vital role in uncovering
cultural specificities. This article explores the metaphorical conceptualization of
time in Kazakh and English from an intercultural linguocognitive perspective.
By comparing the conceptual structures and semantics of time in both languages.
The study identifies both similarities and differences in their cultural-cognitive
paradigms.

The research relies on linguistic data from both languages and employs
linguocognitive and intercultural analysis methods. Metaphorical reports from
text corpora are tested in a controlled way for cognitive as well as cultural
validity. Time is merged with space in Kazakh, capturing natural phenomena
and everyday practice routines, but in English, time is most typically understood
through a linear mechanical mode, most commonly discussed as being an entity
or money. These distinctions mirror the most significant cultural-cognitive
features embedded in each language. The concepts of time and space vary in their
interpretation depending on each nation’s unique worldview. The research reveals
the core metaphorical models of time in Kazakh and English and their semantic
and pragmatic features. The book provides useful data on time as a cognitive
aspect of language and culture, and is advisable to be used for implementation in
translation studies and language education.

Keywords: time, concept, metaphorical conceptualization, cognitive
linguistics, intercultural communication, national worldview, linguistic
consciousness, comparative analysis

Introduction

Language and culture are an integrated and interconnected unified system.
The interwoven and interrelated linguistic and cultural meanings reveal their
distinctive features in connection with humans, society, and nature, primarily
through the content layer of lexical and phraseological units of the language [1, p.
314]. Time is probably the most abstract and the most complicated of all human
concepts. Because of the fact that time is not visible and is imperceptible to the
body, humans project time into different metaphors and meanings. Each cultural
and linguistic community understands time in its own way, describing it through
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distinct images and expressions. This makes cognitive linguistics a key discipline
in studying the metaphorical and associative representations of time.

Cognitive linguistics views metaphor not merely as a rhetorical device,
but as a fundamental mechanism through which the human mind comprehends
abstract concepts. Prominent American scholars in the field of cognitive linguistics
and metaphor theory have observed: “In our culture, time is described in terms
of motion and space. We imagine time as a resource, something that can be lost,
wasted, saved, spent, or exhausted” [2, p. 95]. This idea explains the cognitive
basis of comparing time to human activity, movement, or material resources.
Linguistic metaphors play a significant role in cross-cultural communication as
reflections of national worldviews and mentalities. The analysis of time metaphors
in the Kazakh and English languages highlights the cognitive attitudes toward
time in each culture, underscoring the relevance of this study. This article explores
the metaphorical conceptualization of time in both Kazakh and English in depth.
The aim is to compare the cognitive and cultural features of metaphors, similes,
and figurative expressions related to time in both languages and to identify their
similarities and differences.

Literature Review

The way time is perceived through metaphor, linguistic imagery, and
association has sparked interest across many languages. The concepts of time and
space vary in their interpretation depending on each nation’s unique worldview.
“Metaphor is not merely a linguistic expression; it is one of the core cognitive
mechanisms that describe mental processes and an integral part of human thought”,
as noted by scholars [2, p. 95]. American researchers, in defining metaphor,
analyze cognitive models reflected in language through conceptual metaphors
such as “Time is money”, “Time is a moving object”, “Time as space”, “Time is
a resource”, and “Time is a substance”. In their studies, they also describe the
method of understanding one conceptual domain in terms of another, which lies
at the heart of metaphor interpretation.

Cognitive linguistics plays a crucial role in explaining the mental integration
of time and space in human cognition. V. Evans, in his work, demonstrates through
the “Time as space” model that our spatial understanding significantly influences
the way temporal structures are formed. He emphasizes that the semantic
structures of the time concept in language emerge from human interaction with
the physical world [3]. Similarly, N. Clark, in his research on the development of
the time concept in children’s cognitive growth, analyzes children’s speech from
both syntactic and semantic perspectives [4]. The author is considered one of the
early researchers to explore how the concept of time is formed and developed in
human consciousness. The work views time not merely as a logical system but as
a cognitively constructed structure.

202 BULLETIN of Ablai Khan KazUIRandWL



CROSS-CULTURAL LINGUISTIC MODELS OF TIME

Cross-cultural research enables the recognition of the time-bound
characteristics of metaphors and a deeper comprehension of the view that
different societies have of the world. Temporal manifestation of the notion of
time is not just a language fact, but also a manifestation of cultural knowledge
and experience in the past. In comparative intercultural analysis, L. Boroditsky’s
study of the English and Mandarin time conceptualization illustrates the impact
of language on thought [5]. Time is thought of as traveling in a horizontal
direction by English, but in a vertical direction by Mandarin. This study offers
experimental evidence for the effect of language and culture on cognition.

In his work, G. Radden proposes a typology of time metaphors and
identifies several types [6]. For instance, in expressions such as “Moving Ego”
(e.g., We are approaching the deadline), “Moving Time” (e.g., Time is flying by),
and “Stationary Time” (e.g., The exam is ahead of us), he explores the linguistic
representation of time, its scenario-based features, and the semantic field of the
concept. These models conceptually distinguish between time moving relative to
the person and the person moving relative to time.

In Kazakh linguistics, some of the first systematic studies on the
metaphorical representation of the time concept can be found in the works of
Zh. Mankeeva [7], B. Kasym [8], and N. Uali [9]. Zh. Mankeyeva explores the
connection between metaphors in the Kazakh language and national worldview,
analyzing the conceptual meaning of figurative expressions used to describe time.
For instance, expressions like “sagymdar buldyrap” (shimmering like a mirage),
“kosken uagyt” (time that has moved on), and “qas pen kozdin arasinda” (in the
blink of an eye) illustrate the dynamic and elusive nature of time.

B. Kasym (2010) examines how time, as a historical and social category,
is reflected in the Kazakh language, approaching it from a cognitive-cultural
perspective. A. Salgarbek addresses the mental character of fixed expressions
and idiomatic expressions, underlining the function of metaphors in representing
the national worldview [10, p. 250].

The analysis of the literature demonstrates that metaphorical understanding
of time has universal characteristics and culture-specific features. Cognitive
linguistics provides useful techniques in order to explain variations in them,
revealingtheircognitiveorigins,andbuildingtheirsemanticnetworks. Thisarticle’s
comparative, linguo-cognitive analysis of time and space conceptualizations in
Kazakh and English highlights its relevance and offers a new perspective on the
intercultural connections between the two linguistic worldviews.

Materials and methods

To identify the cognitive and cultural features of time-related metaphors
in Kazakh and English, a set of comparative-cognitive methods was employed.
The research material from the Kazakh language was drawn from texts registered
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in the National Corpus of the Kazakh Language (KTNC) developed by the
Akhmet Baitursynuly Institute of Linguistics, as well as fixed expressions found
in literary works and scholarly studies, particularly those of Zh. Mankeeva, N.
Uali, B. Kasym, E. Zhanpeisov, G. Qaliyev, Sh. Sarybaev, and B. Momynova.
In addition to that, additional information was gleaned from S. Amanzholov’s,
A. Amanzholov’s (works that include historical semantics and national-cultural
aspects), and O. Smagululy’s books. Information in English was gained from the
British National Corpus (BNC) and example conceptual metaphors in works by
Lakoff & Johnson (1980), Evans (2004), Boroditsky (2001), and Radden (2004),
among others.

Several key methods were employed in the analysis of metaphors. First,
the comparative method was used to identify similarities and differences between
time metaphors in the two languages. Cognitive analysis was conducted based
on the theory of conceptual metaphor, allowing for the identification of spatial
and abstract elements within the semantic structure of the time concept. In
addition, content analysis was applied to examine the frequency of metaphorical
expressions, their contextual functions, and pragmatic roles. Semantic field
analysis revealed that the concept of time is conceptualized through domains such
as “movement”, “direction”, “value”, and “exhaustible resource”. The study is
qualitative, descriptive in character, and cognitively and culturally sensitive.

Results and discussion

Time and space are the very essence of human consciousness, and
their linguistic expression is a multifaceted process based on the lifestyle and
worldview of any ethnos [11, p. 345]. The image of time and space of the Kazakh
has evolved from everyday life and nomadic experience. In the Kazakh language,
these concepts are inseparable and appear as a unified cognitive structure, clearly
reflected in linguistic expressions and fixed phrases. In this regard, A. Wierzbicka
notes that time and space are conceptualized differently across languages, shaped
by cultural worldview, and each language possesses its unique conceptual
framework [12, p. 58]. In Kazakh culture, time is closely associated with concrete
actions in daily life. For instance, expressions such as “siit pisirim uaqyt” (the
time it takes to boil milk — 10—15 minutes), “et pisirim uaqyt” (the time it takes to
cook meat — 2-3 hours), and “bie sawym uaqyt” (the time between two milkings
of a mare — approximately 1.5 hours) reflect how time intervals are measured
based on specific domestic and agricultural activities.

At the core of Kazakh time measurement lies a culturally rooted
cognitive chain: “Time — Daily activity — Perception of duration — Cultural
consciousness”’. A.K. Kobeeva highlights in her research that metaphors in the
Kazakh language are deeply connected to the people’s way of life, emphasizing
the special role of time units based on pastoral activities [13]. Through such
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metaphors, the abstract concept of time becomes concrete and imaginable.
These linguistic structures can be seen as culturally adapted equivalents of
the metaphorical models proposed by Lakoff and Johnson, such as “Time is a
resource”” and “Time is a substance”.

Metaphors are also widely used in English to represent the concept of
time, but they reflect a culture that is markedly different from that of the Kazakh
language. For instance, the concept “7Time is money’ frames time as an economic
resource. Expressions such as “spend time”, “waste time”, “save time”, and
“invest time” demonstrate that English commonly conceptualizes time as a
material entity. This reflects a cognitive model rooted in capitalist society: “7Time
— Material resource — Planned / Spent / Saved — Measured in terms of profit
and loss”. Time is seen as a source of productivity and income. Consequently,
in English, the quantifiable, measurable, and manageable nature of time takes
precedence. Moreover, as Z. Kovecses notes, expressions like “time flies” and
“the hours dragged on” illustrate time as a moving object, aligning with the
“Time is a moving object” model [14]. KOvecses emphasizes that linguistic
metaphors are culturally contextual, yet the “time as motion” model appears to
share a common cognitive basis across many languages.

In Kazakh, the swift passage of time is metaphorically conveyed as well.
Phrases such as “qas-qagym sdt” (afleeting moment), “kozdi ashyp-zhumgansha
(in the blink of an eye), and “ayyz zhygansha” (before one could close their
mouth) not only depict the rapid flow of time but also conceptualize it through
comparison with biological actions. In the Kazakh worldview, this creates a chain
of cognitive associations: “7ime — Biological reaction — Extremely fast/brief
interval — Emotionally evaluative quality”. This is an anthropocentric concept.
Time is quantified in terms of the body of man and is founded upon kinesthetic and
visual experience. It is a culturally situated model in which time is experienced
and prereferentially judged, with richness of imagery and affective nuance.

Semantic and cognitive equivalents do exist between Kazakh and English
use such as “in the blink of an eye” or “in a heartbeat”. In describing space,
the Kazakh language and culture also employ measurements closely tied to
time. For example, expressions such as “at shaptyrym zher” (a horse’s gallop
away), “kundik zhol” (a day’s journey), and “awshylyq alys zhol” (a distance of
a month’s travel) do not merely describe space. These equivalents also imply the
time required to traverse that space.

In the Kazakh worldview, cognition follows the chain: “Space — Movement
(mode of transport — horse or on foot) — Time — Cultural experience”. This
illustrates a culturally grounded version of metaphorical models such as “Time
is distance” and “Space is time”. In this context, H. Zhou and X. Luo explore
the interconnection between spatial and temporal representations in language,
framing them within cognitive linguistics and linking them to cultural-historical
experience [15].
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Similar models can also be found in English, with expressions such as “a
long day”, “a short journey”, and “we’re getting close to the deadline” establishing
metaphorical links between time and space. While the figurative expressions in
Kazakh are richly poetic and deeply rooted in traditional lifestyle, in English,
these phrases tend to reflect more colloquial and pragmatic language use.

The division of time units in the Kazakh language based on natural
light and biological rhythms reflects the people’s deep cognitive attunement
to their environment. Expressions such as “elen-alan”, “quianiek”, “qulqyn
sari”’, “saske”, “tal tus”, “shagpai tus”, “qas qaraya’, “apaq-sapaq”, and
“beiuagyt” describe very subtle periods. These phrases indicate the aspect that
the Kazakhs live and feel time in accordance with today’s movement of the
sun and the contrast between light and darkness. According to the old Kazakh
understanding, time is not only a quantitative measure using the clock. Instead,
it is a qualitative process that happens through a line of particular activities or
natural processes. These constructions are neither a residue of pre-clock thinking
about time nor an expression of a linguo-cognitive theory of time thinking.
Moreover, these constructions have social, cultural, and symbolic meaning.
For instance, “bewuaqgyt” is something that deranges the normal day sequence,
with the tendency to be agitated or threatening times. These Kazakh terms are
more specific and detailed than English words “dawn”, “sunrise”, “high noon”,
“twilight”, “dusk”, and “midnight”.

Measuring systems of time and space among Kazakh people are linguistic-
cultural indicators shaped over centuries within the influence of their way
of life, economic activity, and contact with nature. This system reflects the
cognitive worldview of the ethnic group. Linguistic data indicate that in Kazakh
cognition, abstractions of time and space are often expressed metaphorically and
comparatively. For example, units of length and distance are based on human
body parts, animal movement, and the reach of sound: “bir eli” (one forearm’s
length), “bir siiyem” (one palm’s width), “bir garys” (one span), “quryq bou”
(length of a lasso), “atshaptyrym zher” (a horse’s gallop away), “aigai zheter
zher” (a place where a shout can reach), “qozy kosh zher” (the distance a lamb
moves with the flock). These measures prioritize practical equivalence over
numerical precision in spatial perception.

Spatial cognition is thus not purely rational but a cognitive process
intertwined with cultural and linguistic experience. In other words,

Space — Measured by the body (span, palm)
Space — Measured by movement (on horseback, on foot)
Space — Measured by sound (the distance a shout can travel)

l

Practical, vivid, culturally meaningful measures related to daily life.
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Such expressions represent a body-centered cognitive model of spatial
evaluation, associated with the “Space is body” metaphor.

Similar to Kazakh, English also has instances where measurements of
space and length are based on concrete metric systems. For example, units such
as “inch,” “foot,” “yard,” and “mile” originally derived from human body
parts (e.g., foot, hand) but have since distanced themselves from their figurative
meanings to become standardized, systematic units of measurement. This
illustrates the cognitive impact of a conventional metric system. In other words,
in English culture, space denotes a precise quantity measured by exact numbers,
whereas in Kazakh, space is a relative and context-dependent concept.

Volume measurements in the Kazakh language are also figurative and
grounded in everyday life: expressions such as “of oryndai” (the size of a
hearth), “oimagqtai” (like a dumpling), “tuimedei” (like a button), ‘‘jerosaqtai”
(like a small pot), “sanyraqtai” (like a yurt’s roof), and “tuienin shonshiginin
auzindai” (like the mouth of a camel’s nostril) exemplify this. Figuratively, the
concept of volume is based more on human perception and imagination than on
precise measurement. For instance, “fuimedei” denotes something very small,
while “sanyraqtai” conveys largeness or spaciousness in a relative sense.

Words like these are typical of the cultural heritage of Kazakhs, like yurt,
hearth, dress, and domestic utensils—things that people come across in everyday
life. They not only have an instrumental purpose but also act as cognitive tools.
The combination of figurativeness, everyday grounding, and relative cognition
forms the linguo-cognitive peculiarity of volume measurements in Kazakh.

Volume — Image of a household object (dumpling, button, hearth, yurt roof)
!

Imagining volume through comparison with a familiar object

l

Qualitative, figurative, culturally contextual measurement.

Volume measurements in Kazakh are conveyed not as numerical values but
through sensory and cognitive experience. Ethnolinguistic and cognitive features
of spatial and volumetric understanding are characterized by vivid, image-based
measures. These expressions demonstrate the close connection between the
Kazakh language and its indigenous culture and lifestyle. They are metaphorically
based, producing relative, rather than fixed, spatial images.

In English, such forms as “thimble-sized”, “palm-sized”, “kitchen-sized”,
“mouse hole”, and “barn-sized” are not very common and mainly appear in
poetry, but never in official or technical language. Relative and phraseological
units characteristic of Kazakh contribute to the pragmatic function of the
metaphor in speech. The community’s close relationship with nature and their
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economic activities through metaphorical structures in the language that express
their perception of time. For example, expressions such as “bie sawym” (mare
milking time), “sit pisirim” (milk boiling time), “et pisirim” (meat cooking
time), “shay qaynatym” (tea boiling time), “gas-qagym” (a fleeting moment),
and “kozdi ashyp-zhumgansha” (in the blink of an eye) measure time not by
precise minutes but by the duration of specific actions. This reflects the “Zime is
an action” conceptual model.

These expressions are closely connected to daily human activities. For
instance, “bie sawym waqyt” corresponds roughly to 30 minutes, while “gas-
qagym” refers to a duration shorter than a second. Such time measurements are
linked not only to economic practices but also to ecological and social contexts,
representing the conceptualization of time within a cultural calendar framework.

Time measurements in English are mostly based on the chronometric

I Y EZ TS 2 INNTs

system, the words like “minute”, “hour”, “day”, “week”, “month”, and “year”.
Metaphorical terms like “in the blink of an eye”, “in a heartbeat”, “in no time”,
and “a split second’ are employed to express time metaphorically. These idioms,
however, are mostly in everyday speech and are more discontinuous and less
systemic than well-coordinated figurative time measurements in Kazakh.

Kazakh cognition of time and space is notably different. Morphologically,
Kazakh measurement expressions are typically formed analytically, as in “et
pisirim uagyt” (meat cooking time), “bir eli” (one forearm’s length), and “gol/
sozym zher” (arm’s reach). Here, a noun combines with a modifier to create a
new semantic unit. There are parallel expressions in English that occur chiefly
as fixed expressions like “a stones throw”, “a hair’s breadth”, “a mile away”,
or idioms like “time flies” and “the clock is ticking”. However, these tend to
function expressively rather than serve as alternatives to standardized units of
measurement.

In Kazakh, phraseological measurement expressions are often based on
somatisms (human body parts), animal references, and numerals. Examples
include “tuienin tuiagy tusetin zher” (a place where a camel’s hoof lands), “gozy
kosh zher” (a lamb’s walking distance), “gasqaldaqtyn ganyndai” (as rare as the
blood of a grebe), as well as “zheti garangy tiin” (seven dark nights), “gyryq kiin”
(forty days), and “bir tutam” (a handful). These expressions reflect the folkloric,
symbolic, and artistic nature of the traditional Kazakh system of measurement.
Phraseological measurement categories:

Somatisms — “bir tutam” (a handful), “tize buktim” (I kneeled down)
Animals — “tuienin tuiagy” (camel’s hoof), “qozy kosh” (lamb's journey)
Numerals — “zheti garangy tiin”’ (seven dark nights), “qyryq kiin” (forty days)
!

Folkloric + Symbolic + Figurative characteristics.
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The notions in this chain are not abstract but concrete in sensory experience,
rich imagery, and cultural symbolism. They transfer the Kazakh view, sense of
space and time, and the ethnic people’s consciousness. English, by contrast, does
possess the identical expressions essentially on the idiomatic level, such as “a
hair’s breadth”, “six feet under”, or “once in a blue moon”. Such idioms do
not impinge to any notable extent on the general system of measurement and are
stylistic or expressive, not functional.

The study revealed that the metaphorical conceptualization of time in both
Kazakh and English is based on several core cognitive models. These models rely
on humans’ associative and denotative abilities in understanding the world. Each
model is characterized by distinct semantic fields, which were analyzed through
concrete linguistic data.

When examining the actual linguistic usage of metaphors through corpus-
based evidence, expressions such as “attai zulap otti” (passed by like a horse),
“zymyragan zhyldar” (the years that flew by), and “wagqytty iirip otir” (twisting
time) are frequently found in the Baitursynov University Corpus of Kazakh
Language. In comparison, the British National Corpus (BNC) contains widely
used metaphorical constructions such as “Time flies when you're having fun”,
“We are running out of time”, and “The future lies ahead”, which reflect the
prevalence of time-related metaphorical models in English.

Drawing on the corpus-based material, we observe a range of metaphorical
expressions that reflect how time is conceptualized as a moving entity. This model
frames time as a fast, fleeting, and uncontrollable phenomenon—something that
escapes human grasp. In Kazakh, expressions such as “uaqyt zulap ote syqty”
(time sped by), “zhyldar syrgyp otti” (the years slipped away), “kiinder kozdi
asip-zhumgansha ote syqty” (the days passed in the blink of an eye), “attai zulap
otti” (rushed like a galloping horse), “uaqyt zulap barady” (time is racing),
“qas-qagym sdtte” (in the blink of an eye), and “omir — ozen, otedi de ketedi”
(life is a river—it flows and is gone) are commonly used. In English, comparable

EE NS FE T

expressions such as “time flies”, “years slipped away”, “the days passed in the
blink of an eye”, “the time ahead of us”’, and “we are approaching the deadline”
illustrate the same conceptual metaphor of time as a rapidly moving force.

This metaphor is intrinsically linked to the image of directional motion
in physical space being projected onto the domain of time. In Kazakh as well,
the connection between time and movement is deeply embedded in linguistic
expression. While both Kazakh and English rely on spatial models to conceptualize
time, their metaphorical realizations reveal significant cultural differences. In
Kazakh, speed and transience are often portrayed through images tied to nature,
flowing water, and nomadic life. In contrast, English tends to emphasize inner
tempo, urgency, and psychological perception. These differences underscore how
cultural worldview shapes the cognitive framing of abstract concepts such as

time.
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The space of time is present in Kazakh and in English. English presumes the
future ahead and the past behind, as can be seen from the prevalence of sentences
like “The past is behind us”, “Look forward to the future”, and “The road ahead
is long”. These sentences do not allow for doubt and put time concepts into
spatial location. Similarly, in Kazakh, the following spatial metaphors are found:
“Otken kiin étti, 6zen bop agyp ketti” (the day that has gone away, running like
a river), “Bolasaq aldymyzda, jargyn kiin” (the future ahead, a good day), and
“Zamana koshinen galma” (don’t lag behind the procession of time). Yet within
Kazakhstan, the employment of space imagery is more traditionally involved in
the ebb and flow of existence and natural movement, drawing a picture of the
world where time is not merely going straight but a part of the larger, circular,
and organic trajectory.

The metaphorical idea of Time as a Precious Commodity is an expression
of the prevalence of contemporary economic, technological, and rational thinking.
It is inscribed into the lingua franca of idiomatic expressions such as “time is
money”, “don’t waste time”, “invest your time wisely”, “spending time”, and
“saving time”. These examples are an expression of a tendency in the culture
to conceive of time as a scarce, quantifiable resource, which is the heart of the
conceptual metaphor “time is a valuable commodity . In Kazakh, similar ideas
are conveyed more implicitly through expressions such as “uaqyt qddirin bilgen
ozaowl”’ (who values time will get ahead), “otti dauren” (the good times have
passed), and “sagat sanauly” (time is numbered), which encourage a more
philosophical reflection on the nature and value of time. This difference discloses
a profound worldview contrast between linguistic cultures: in Kazakh culture,
time is conceived as a natural one-directional process, whereas in the Western
mind, it is seen as an exploitable and manipulable resource.

The metaphorical idea of Time as a Container provides a background for
events to be located in a given time frame. In Kazakh, expressions such as “bir
kiin ishinde” (within a day), “jyl boyy” (throughout the year), “tunnin sonyna
deiin” (by the end of the night), as well as phrases like “kunnin ayagynda” (at
the end of the day), “gyrkuiekke deiin” (by September), and “bir apta sheginde”
(within a week), enable the perception of time as a bounded space or container.
Therefore, the most frequent sentences that we come across in English are, for
example, within a day, during the year, at the end of the night, during a week,
and during the summer. Here, time is specified as something that contains or
has events. English, through having other prepositions like in, within, during,
and throughout, gives specification of the spatial and bounded nature of time.
Similarly, a string of auxiliary words in Kazakh — “ishinde” (inside/comprising),
“boyy” (throughout), “sheginde” (within), and “sonyna deiin” (up to the end)—
serve the same cognitive and grammatical role.
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From a cognitive perspective, these structures allow time to be imagined as
a physical space, helping to organize daily human activities.

Table 1. National-Linguistic Features of the Concepts of Time and Space
Note: Based on the collected data

Aspect Kazakh English

Nature of metaphor  Natural-cyclical Linear, mechanical

Source of metaphor Nature, animals, and body parts Machine, money, movement

Counting method Finger joints, livestock cycles  Hour, minute, second

Time = Space (movement,

Relation to space )
p distance)

Time # Space (abstract flow)

Planning, productivity,

Purposefulness Adapted to everyday life efficiency

The table above summarizes the cognitive models of the concept of time
in Kazakh and English based on metaphorical comparisons. Each model reflects
specific cultural perceptions and interpretations of time. In Kazakh, time is often
described through metaphors linked to nature, daily life, and physical activity,
whereas in English, it is represented through abstractions such as space, direction
of movement, and money. These differences reveal the cognitive images shaped
by each culture’s worldview and historical way of life.

Conclusion

In this study, we explored how time is expressed through figurative
language in both Kazakh and English, comparing their conceptual frameworks
and semantic fields from a cognitive perspective. The analysis revealed that in
both languages, time is understood through spatial, dynamic, and value-based
dimensions. However, Kazakh reflects time and space measurement through
vivid, culturally rich phraseological expressions deeply rooted in everyday life,
nature, and traditional practices. This is compared to English, which has a more
technical and standardized framework and is sometimes technical in nature.
These contrast emphatically in the way in which language and culture effectively
influence divergent ways of conceiving and representing the idea of time.

Kazakh culture’s time and space measurement systems are an intersection
of worldview, daily life, cultural norms, and thought patterns. The measurement
systems reflect the deep sensitivity of the Kazakh people to nature as well as their
special appreciation of time and space shaped in the main by a pastoral way of
life. Moreover, the Kazakh notion of time has a close organic relation to everyday
life, work, natural cycles, and astronomy.
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In general, the Kazakh linguistic-cognitive model of space and time
measurements is based on nature, biological cycles, and economic utilitarian
requirements. The models are metaphorical, comparative, and image-rich. English
models are economically, technologically, and abstractly built. The similarities
and differences between the two languages mirror each culture’s distinct way
of understanding the world and expose their respective historical and cultural
backgrounds.

Conflict of interest, acknowledgements, and funding

The author ensures no conflict of interest in this study. The study was
conducted without any kind of outside funding or money. It was strictly on the
author’s initiative and for academic interest. The author also thanks colleagues
and referees for their outstanding remarks and useful suggestions in preparing
this work.

REFERENCES

[1] Khabiyeva A.A., Uali N.M. Qazaq turakty soz tireksterinin médeni-
tanymdyq mazmiiny [Cultural and educational content kazakh stable expressions]
/| «Abylai han atyndagy QazHQjineATU Habarsysy» jurnaly, «Filologia
gylymdary» seriasy. — 2025. — Tom 76. — Ne3. — B. 311-324. [in Kaz.]

[2] Lakoft G., Johnson M. Metaphors we live by. — Chicago: University of
Chicago Press, 1980. — 242 p.

[3] Evans V. The structure of time: Language, meaning and temporal
cognition. — Amsterdam: John Benjamins, 2004. — 406 p.

[4] Clark H. H. Space, time, semantics, and the child // Moore T. E. (ed.).
Cognitive development and the acquisition of language. — New York: Academic
Press, 1973. — P. 27-63.

[5] Boroditsky L. Does language shape thought? Mandarin and English
speakers’ conceptions of time // Cognitive Psychology. — 2001. — Vol. 43, Ne 1. —
P. 1-22. DOI: https://doi.org/10.1006/cogp.2001.0748

[6] Radden G. The metaphor TIME AS SPACE across languages //
Languages in Contrast. —2004. — Vol. 4, Ne 2. — P. 275-292.

[7] Mankeeva Zh. Kazakh tilindegi baiyrgy tubirlerdi zhangyrty
[Revitalization of archaic roots in the Kazakh language]. — Almaty: “Memlekettik
tildi damytu ortalygy” ZhSHS, 2010. — 212 b. [in Kaz.]

[8] Kasym B. Kazakh tilindegi ktrdeli sézder: idzhdeme zhane atalym
[Compound words in the Kazakh language: motivation and nomination]. —
Almaty, 2001. — 119 b. [in Kaz.]

[9] Uali N., Kydyrbaev O. Kazakh tili. S6z madenieti [Kazakh language.
Speech culture]. — Almaty: Mektep, 2006. — 264 b. [in Kaz.]

[10] Salqarbek A., Jauynsieva J.B., Qoifiyrbaeva G.Q., Utegulova Z.N.

212 BULLETIN of Ablai Khan KazUIRandWL



CROSS-CULTURAL LINGUISTIC MODELS OF TIME

Tanymdyq kozqaras aiasyndagy frazeologialyq birlikterdii dlemdik beines1
[The world picture of phraseological units within the framework of a cognitive
approach] // «Abylai han atyndagy QazHQjineATU Habarsysy» jurnaly,
«Filologia gylymdary» seriasy. —2023. —Towm 70. — No3. — B. 247-264. [in Kaz.]

[11] Bender A., Beller S. Mapping spatial frames of reference onto time: A
review of theoretical accounts and empirical findings // Cognition. —2014. — Vol.
132, Ne 3. — P. 342-382. — DOI: https://doi.org/10.1016/j.cognition.2014.03.016

[12] Vezhbitskaya A. Language, culture, and meaning. — Moscow: Nauka,
1996. — 384 p.

[13] Kobeeva A. K. Uaqyttyn tildik metaforasy: kazakh tilindegi uaqyt
Olshemderi [Linguistic metaphors of time: temporal measures in the Kazakh
language] // Kazakh til bilimindegi zhana bagyttar. — 2020. — T. 3, Ne 1. — B.
45-53. [in Kaz.]

[14] Kbvecses Z. Metaphor: A practical introduction. 2nd ed. — Oxford:
Oxford University Press, 2010. — 398 p.

[15] Zhou H., Luo X. Embodied-Cognitive Linguistics: Integrating
Marxist perspectives on contemporary Cognitive Linguistics theory // Frontiers
in Psychology. —2024. — Vol. 15, Article 1475196. DOI: https://doi.org/10.3389/
fpsyg.2024.1475196

YAKBITTBIH
MOJAEHUETAPAJIBIK IMHI'BUCTUKAJIBIK MOJEJIBJAEPI
*Kynsmanosa 3.5. !
*I'Muunran MemiekeTTik yruBepcuteTi, Mcr-Jlancunr, AKIII

Angarna. YakpIT — ajam3aT TaHBIMBIHAAFBl €H KYypHeial 9pl MaHbI3/bl
yreIMAapAbH Oipi. OHBIH TUIAIK OeiiHeNneHyl TeK KOTHUTHUBTIK €MEC, COHbIMEH
Karap MOJICHH epEeKILETIKTeP/Il TAHBITYbIH MaHbI3/Ibl KYpasbl OOJIbIN TaObLIa b
Ocpl Makaznaza yakbIT YFBIMBIHBIH Ka3aK >KOHE aFbUILIbIH TUIAEPIHJETT YaKbIT
KOHLIETITYaJIM3alUsAChl  MOJEHUETAapajblK  JUHIBOKOTHUTHUBTIK  TYPFbIIaH
CaJIbICTBIPMAJIbI TYPJI€ KapacThIPbUIA IbL.

3eprTeyaiy O6acTbl MakcaTbl — €Kl TYpJl TUITIK-MOJEHH KYHele YakKbIT
YFBIMBIHBIH KOHIENTYaJIbIK KYPbUIBIMbI MEH CEMAHTUKAJIBIK €peKIIEeTIKTepiH
CaJbICThIpa  OTBIPHIN, OJAPJABIH  MOJACHU-TAHBIMIBIK  IapaJurMajapblH,
YKCaCTBIKTapbl MEH ailbIpMalllbUIBIKTApbIH aHbIKTAy. bysn MakcaTka xeTy
YIIIH Ka3aK >KOHE aFbUIIIbIH TUIIEPIHAET] TUIAIK AEpEeKTep 1pIKTENII ajbIHbII,
JMHTBOKOTHUTHUBTIK OHE MOJCHHUETApalIbIK Tajjay ojAicTepl KOJJIaHBUIIBL.
MoTiHIIK MaTepuangap HETi31HIAE ajblHFaH MeTa(opamblK YITLIEp >KyHeml
TYpAE capanTaibll, OJapAblH KOTHUTHBTIK OHE MOJEHHM MOHI TajlaHbl.
Kazak Ttinmingeri mertadopanap yakbIT IE€H KEHICTIK YFbIMIApbIHBIH ©3apa
TBHIFBI3 OalJIaHBICBIH OCHHEIEH OTBIPHIN, TAOUFAT KYOBLIBICTAphl MEH JOCTYPIIl
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TYPMBIC CaJIThIHA HETI3JeNreH OelHenepAl YCbIHaAbl. MbICaibl, YaKbITThIH
allHAJIBIM/IBUIBIFBI, MAyChIMJIBIK CHUIATTAphl OHE TaOUFaTHEH YHIECTIr *XKul
Oaitkanassl. AJI aFbUIIIBIH TUTIHACT1 MeTadopaiap KoOiHeCe YaKbITThI ChI3BIKTHIK
KYpbUIbIM/IA, CaHJBIK JXKOHE MEXaHUKaJbIK Mojenbje OeiHenenni. byn Tinne
YaKBIT JKH1 «aKILIay, «PECYPC» HEMECE <GKOJD» PETIHJE CUIATTalabl, OYJ1 OHbIH
YTUJIUTAPIBbIK JKOHE SKOHOMUKAJBIK TYpPFbIaH OaralaHaThIHbIH KepCeTell.
ArainraH allbIpMalllbUIBIKTAp €K1 TUIAIH MOJACHHU-TaHBIM/IBIK €PEKIIENIIKTepl MEH
KOTHUTHBTIK TapaJurMajapblH aliKbIH OeitHenelal. byn 3eprrey eki mogeHuer
apachIHIAFbl YaKbITThl KAaObUIIAYIBIH €PEKIICTIKTEPIH TEPEHIPEK TYCIHYTE KO
allbIl, TUIAIK JKOHE MOJEHHUApPaJblK KY3bIPETTUIIKTI apTThIpyFa bIKIAT €Tell.
Maxkanaga  YCHIHBUIFAaH  TYXKBIPDbIMIAp  MOJACHMETapalblKk OutiM  Oepy
OargapiamanapblHia, Scipece IIeT TUTIH OKbITY MpOLECIHIe Haiiaibl 00ybl
MyMKiH. COHBIMEH Karap, 3epTTey HOTIDKENEepl aygapMaTaHy, MOJICHUETAPATIBIK
KOMMYHHUKAIUsl OHE KOTHUTHMBTIK JIMHTBUCTHKA CcajlallapblHIa KOJIJIaHyFa
QJIeyEeTTI.

Tipexk ce3mep: yaxpIT, KOHLENT, MeTadopaiblK KOHLENTyaIu3alus,
KOTHUTHUBTIK  JIMHTBUCTUKA, MOJICHHUETApAJIbIK KOMMYHMKAIMs,  YJITTBIK
JTYHHETAHBIM, TUIJIK CaHa, CAJIBICTRIPMAJIbl TAJay

KPOCC-KYJ/IBTYPHBIE
JIMHFBUCTUYECKUWE MOJAEJIX BPEMEHU
*Kynbmanosa 3. B.!

*I'MuguraHcKuii TocyapcTBeHHbI yauBepentet, Mer-Jlancunr, CIIIA

AHHOTanus. Bpems sBIsSIeTCS OJHOM M3 CaMBIX CIOXKHBIX M 3HAYMMBIX
KAaTE€ropui B 4€JI0BEUYECKOM ITO3HAaHUU. Ero sA3bIKOBOE OTpaKEHHUE MPECTABISAET
co00il HEe TOJIBKO KOTHUTUBHBIM, HO M BaXXHbI KyJbTYpHbII MexaHusM. B
JTAHHOM CTaThe KOHLENTYyaIN3alisl BPEMEHH B Ka3aXCKOM M aHIJIMKCKOM SI3bIKaX
paccMaTpuBaeTCsA B CPAaBHUTEIIBHOM ACIIEKTE C TOYKH 3PEHMSI MEKKYJIBTYPHOIO
JIMHIBOKOTHUTUBHOI'O aHAJIN3a.

[enp wccienoBaHust — BBIABUTh KOHLENTYAIBHYIO CTPYKTypy U
CEMaHTHYECKHEe OCOOEHHOCTH NPEJCTaBICHUS BPEMEHHM B JBYX pPa3IMYHBIX
SI3bIKOBO-KYJIBTYPHBIX CHUCTEMax, a TaKKe OIPEAENINTh CXOJCTBA M pa3jInyus
UX KYJIBTYpPHO-KOTHUTHUBHBIX IapaaurM. Jlns JOCTHMXKEHUS OTOM Lenu
ObUIM O0TOOpaHbl SI3BIKOBBIE JAHHBIE KAa3aXCKOIO U AHIJIMHCKOIO SI3BIKOB,
HCIIOJIB30BaHbl METOJIbl JIMHIBOKOTHUTHUBHOIO W MEXKYJIBTYPHOIO aHaJIM3a.
Metadopuueckue MOI€H, U3BJICUEHHBIE U3 TEKCTOBOTO MaTepHala, oJIBEPIIINCh
CHUCTEMHOMY aHaJIM3Y C aKIIEHTOM Ha UX KOTHUTUBHYIO U KYJIBTYPHYO 3HAYMMOCTb.
Metadopsl B Ka3aXCKOM SI3bIKE IEMOHCTPUPYIOT TECHYIO B3aUMOCBS3b OHATUN
BPEMEHH U IIPOCTPAHCTBA, ONMPAACh HA IPUPOJHBIE SABJICHUS U TPAJIUIIMOHHBIN
oOpa3 >xu3Hu. Hampumep, B S3bIK€ 4YacTO IMPOCIEKHUBAIOTCS IPEACTABICHUS
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0 UUKIMYHOCTU BPEMEHHU, €r0 CE30HHBIX XapaKTepPUCTUKAX M TapMOHHMU C
npupooi. B anmuiickom si3bike MeTadopbl, Kak MPaBUJI0, OTPAXKaIOT TMHEHHYIO
CTPYKTYPY BPEMEHHU U €ro BOCIPHUSATHE B KOJMYECTBEHHBIX U MEXAHMYECKHUX
MoJieNsiX. B 3TOM sI3bIKe BpeMsi 4acTO OMUCHIBAETCS KaK «AEHBIUY, PECYPCH WIH
«J1I0pora», 4TO YKa3bIBaeT HA €ro YTWINTAPHOE M 3KOHOMHUYECKOE OCMBICIICHUE.
OTU pa3nuyusl SpKO OTPAXKAIOT KyJIbTYPHO-KOTHUTHBHBIE OCOOEHHOCTH JBYX
s3bIK0OB. HacTosiee nccienoBanue cnocodcTByeT 6osee y0oKkoMy OHUMaHUIO
BOCIIPUSITHSI BPEMEHM B pa3IMYHBIX KyJIbTypax M pa3BUTHIO SI3BIKOBOM U
MEXKYJIbTYPHOM KOMIIETEHTHOCTU. BBIBO/IBI, MpEACTaBIECHHbIE B CTAThE, MOTYT
ObITh IOJIE3HBI B MEXKKYJIBTYPHBIX O00Pa30BaTENIbHBIX MPOrpaMMax, OCOOCHHO
B IIpollecCe NPENo/aBaHusi MHOCTPAHHBIX sI3bIKOB. Kpome Toro, pesynbrarhl
UCCIIEIOBAHMUS HMMEIOT NPAKTHYECKYI0 LEHHOCTb JUIsl TakuX olsacTed, Kak
[IEPEBOAOBECHUE, MEKKYJIBTYPHAsi KOMMYHUKAIIHUSI M KOTHUTUBHAS TMHT BUCTHKA.

KuroueBble ciioBa: KOHIENT, BpeMs, MeTadoprudecKkasi KOHLENTyaaIu3aus,
KOTHUTUBHAs JIMHIBUCTHKA, MEXKYJIbTYpHAasi KOMMYHHUKAlMs, HallMOHAJIbHOE
MHPOBO33PEHHUE, I3bIKOBOE CO3HAHUE, CPABHUTEIIbHBINA aHAIN3
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