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Abstract. This article explores how the concept of ‘man’ (i.e., an adult male
person) is represented in the linguistic consciousness of various ethnic groups.
In traditional Kazakh, Russian, and English proverbs, the figure of the man holds
a central role, reflecting each culture’s social norms and values. Proverbs and
sayings frequently depict the man as the head of the household, a protector, and a
provider — responsible for the well-being and security of both family and nation.
The study analyzes linguistic material from the aforementioned cultures, with
particular attention to culturally significant traits such as wisdom, courage, and
diligence.

A comparative analysis of how the male role is embedded in the linguistic
worldview of different cultures offers valuable insights for scholars interested in
the relationship between language and culture.

The relevance and originality of this research stem from the limited
comparative study of how the concept of ‘man’ is represented in linguistic units,
as well as the distinct national characteristics reflected in Kazakh, Russian, and
English paremias as elements of ethnolinguistic worldviews.

The aim of the article is to identify both commonalities and differences in the
interpretation of cultural context through proverbs and sayings, which have been
transmitted across generations and serve as a rich resource of cultural heritage.

The methodological foundation draws on theoretical works by both
international and Kazakhstani scholars. The analyzed material was sourced from
lexicographic publications and works of fiction.

The study employs descriptive and comparative methods, along with
componential analysis of the semantics of linguistic units.

Theoretical and practical significance lies in the potential application
of the findings to the advancement of integrated linguistic disciplines such
as linguoculturology, country-specific linguistics, cognitive linguistics, and
comparative typology. The practical insights may also be useful in language
instruction and student-led research.

Keywords: paremia, proverbs and sayings, ethnos, linguistic consciousness,
linguistic worldview, linguoculturology, country-specific linguistics, intercultural
communication, comparative typology, social roles
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Introduction

For speakers of a different linguoculture, the perception of linguistic units
is often imprecise, primarily due to discrepancies in the linguocultural experience
of different ethnic groups. From this perspective, comparative country-specific
linguistics finds particular value in the study of multilingual paremiography —
proverbs and sayings as carriers of culture-specific knowledge — especially when
analyzed in comparison with the native language of learners.

The study of proverbs and sayings within the framework of paremiology
is especially relevant, as these expressions represent complex mental constructs
embedded in diverse linguistic forms. This article focuses on materials from the
Kazakh, Russian, and English languages, where the structure, semantics, and
internal relationships of paremic units have evolved over time, reflecting shifts
in linguistic and cultural realities. Lexical units specific to a given culture often
encode its foundational social and historical values.

In contemporary linguistics, interest in paremiological expressions has
grown significantly within anthropocentric fields such as linguoculturology,
psycholinguistics, cognitive linguistics, country-specific linguistics, intercultural
communication, and gender linguistics. This article approaches these linguistic
units from a linguocultural perspective.

Materials and methods

The linguistic material for this study was drawn from lexicographic sources
and works of fiction. A substantial body of data was collected across three
languages, primarily sourced from various types of dictionaries. The following
key sources were used for analysis: Kazakh Proverbs and Sayings (2008:24);
Russian Proverbs and Sayings (2009), compiled by K.G. Bersenyeva, Moscow:
Tsentrpoligraf, 383 pages; and S.G. Akhmetova’s English-Kazakh-Russian
Phraseological Dictionary (Almaty: Mektep, 2017, 424 p.), among others.

The study employed the following methods: the descriptive method, the
comparative method, and componential analysis of the semantics of linguistic units.

Results and discussion

Itis well established that the linguistic units of a given people are reflected in
their linguistic consciousness and linguistic worldview. Linguistic consciousness
serves to systematize and generalize linguistic reality; in its active form, it
constitutes verbal thinking. Scholarly interpretations of linguistic consciousness
reveal varying perspectives on its nature:

1) From the standpoint of the ‘world image,” linguistic consciousness
is mediated by meanings—arising from the view of language as a unity of
communication and generalization, and from the recognition that meaning exists
in both referential (object-based) and verbal forms;

2) Linguistic consciousness is also understood as one level within the
broader structure of an individual’s worldview — specifically, as a communicatively
optimized scheme for organizing the world;

Series “PHILOLOGICAL SCIENCES” No. 4 (79) 2025 109



Kabdulova K.L., Bayandina S. Zh., Isenbaeva G. R.

3) Finally, linguistic consciousness is regarded as a mechanism for the
formation, storage, and processing of linguistic signs along with their associated
meanings, rules of combination and use, and human attitudes toward these signs
— including value judgments and language ideologies.

Within this framework, metalinguistic knowledge is treated as an integral
part of linguistic consciousness [1].

For the contemporary individual, the linguistic worldview precedes and
shapes the conceptual one, as it is through language that people comprehend
both the world around them and their own identity. Language functions as a
repository of sociohistorical experience — both universal and nationally specific.
This dynamic is inherently dual in nature:

1) The conditions of life and the surrounding material environment
influence human consciousness and behavior, which is reflected in language,
particularly in its semantics and grammatical structures;

2) Individuals perceive the world primarily through the structures of their
native language, which in turn shapes cognitive patterns and behavioral norms

[1].

Although the objective world is shared by all peoples, it is structured and
interpreted differently across languages. These differences arise from culturally
distinct perceptions of reality, resulting in a diversity of linguistic representations
and the formation of unique worldviews shaped by national identity and value-
based conceptualizations of the world. The development of such specific
worldviews — and their corresponding linguistic worldviews — is determined by
the sociogeographic landscape and the territorial conditions in which an ethnos
resides [2, p. 255].

As N.V. Dmitryuk observes, the natural and social environment in
which human activity unfolds, along with the artifacts inherited from previous
generations, constitute the fundamental context for action. In the culturally
varied ways different peoples perform similar tasks, both universal and regionally
specific sociohistorical experiences are realized. The world of objects cannot be
uniformly experienced, as the qualitative diversity of national cultures necessarily
shapes how it is perceived and conceptualized [3].

The study of linguistic units from a linguocultural perspective has been
the focus of numerous works by scholars both internationally and locally,
including V.V. Vorobyov, E.M. Vereshchagin, V.G. Kostomarov, V.A. Maslova,
V.V. Krasnykh, S.G. Vorkachev, A. Almetova, B. Momynova, Zh. Yesenalyeva,
among others.

Within the framework of linguoculturology, proverbs and sayings constitute
a significant object of scholarly inquiry due to their capacity to encapsulate and
transmit culture-specific meanings. The present study investigates the linguistic
representation of the concept ‘man’, focusing specifically on its realization within
the paremial systems of Kazakh, Russian, and English linguistic and cultural
traditions.
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V.V. Vorobyov defines the linguocultural concept (linguocultureme) as
a complex, multi-level unit that embodies a dialectical unity of linguistic and
extralinguistic (i.e., conceptual or referential) content [4].

The lexeme ‘man’ (i.e., an adult male person), as a component of the gender
dichotomy man/woman, holds a dominant semantic role within the linguistic
consciousness of various ethnocultural groups.

In Kazakh, Russian, and English, numerous proverbs and sayings can be
found whose meanings are directly linked to the lexeme ‘man’. For example:
Kieim epniein makman mymca oa, o1 mypaisl yHoemeuoi. An mammi cotiietimin
aoam wauxkacka scapamaiovt / A batyr keeps silent about his deeds, even if he is
proud of them. But the one who speaks too smoothly is no fit for battle [5].

In many Kazakh proverbs, the figure of the man is evaluated positively as:
Enoi xopeaiimuein — epnep / Men defend the country. Epkex — yiioiy ezceci, Ouen
— yuoiy wezeci — The man is the master of the house,; the woman is the nail that
holds it together. At the same time, this representation of reality is framed through
an evaluative lens that contrasts the concepts of ‘good’ and ‘bad’. Consider the
following expressions: 1. A man speaks once; a woman speaks a hundred times.
2. Epxexmi 6yzamuin exi Kymapnvlx: auen men apax — Two passions destroy a
man: a woman and vodka. 3. Kynin ceiinecen epkekmen caxma, K03 HcacvlMeH
cotinezen alienden cakma — Beware the man who speaks with a smile; fear the
woman who speaks through tears.

These examples illustrate the moral and cultural judgments encoded in
paremias and reflect gender-based expectations and values assigned to men
within traditional Kazakh linguistic consciousness.

Historically, men have occupied a dominant position in society, a fact
reflected in numerous proverbial expressions. For example: 4 man is the head,
but the woman turns it / Epxkex — 6ac, atien — mouvin / Mysxcuuna — 2onoea,
JHCEHUJUHA-LLES.

Such proverbs emphasize the secondary role of women in traditional social
hierarchies. Consider also: orcenwyuna 6e3 mysrca — konwv 6e3 y30vl / Kyiieyi Hcox
atien — mizeinciz amnen mey. English proverbs similarly attribute the source
of misfortune to women: There was never a conflict without a woman. No war
without a woman. Women are the root of all evil.

The Russian paremiological tradition also contains numerous unflattering
depictions of women: A woman has long hair and short wit. A woman is wise
only in hindsight. Give a woman freedom, and she’ll ride off on her own. A hen is
no bird; a woman is no human.

As researchers have noted, the predominance of negative portrayals
of women in proverbs may be explained by a broader tendency in human
conceptualization: that which is perceived as ‘positive’ is treated as normative
and, therefore, is less frequently encoded in language, while ‘negative’ traits are
marked and more likely to be verbalized, functioning as deviations from the ideal

[6].
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Across cultures, proverbial and paremiological expressions clearly reflect
the social roles attributed to men. These are systematized in Table 1 below.

Table 1. Representation of the Social Roles of Men in Proverbs and Sayings

Interpretation: The
father is a source
of support and
protection for the
family, a symbol
of strength and
reliability.

OKe KOepreH OK
xoHap / Raised by
a father, he will
shape arrows.
OKEH oJice — OJICIH,
OKeHTI KepreH
emmecin / If the
father has died, let
the one who knew
him live on
JlombICcTiBI OTHA —
O CBIHE, ITOMBICIIBI
ChlHA — B CcTenH /
A father’s thoughts
are about the son;
a son’s thoughts
are scattered in the
steppe.

OKeHIH  KaJipiH
—  oke OosrraHma
oinepcin / You will
know the value of
a father only when
you become one.
Who has never
been a father does
not know the worth
of a father.

can find anything in
this world — except
another father or
mother.

bes orma — ceIH
majayH, 6e3 Marepu
— nmoub / Without
a father, the son
becomes  unruly;
without a mother,
the daughter is lost.
He Ttor orten, kTo
pOAMII, a TOT, KTO
BCIIOMJI, BCKOPMHJT
Ja n1oOpy Hayuduil
/ He is not a father
who simply begets
a child, but the
one who nurtures,
feeds, and teaches
goodness.

Orenl  Hakas3bIBacT,
oTell W XBajguT /
A father punishes,
and a father praises.
bor nmo mromei, a
orery mo naered /
God is to people
what a father is to
children

B nopore m oren
CBIHY TOBapumy /
On the road, even a
father becomes his
son’s  companion

Social Proverbs Proverbs and Proverbs
Roles of the and Sayings Sayings in and Sayings
Linguocultural in Kazakh Russian Linguistic| in English
Concept “Man” Linguistic Consciousness Linguistic
Consciousness Consciousness
Father, Head of Oke — ackap Tay /|Ha  cBere  Bcé|A father is a
the Family Father is a|HaWnémb, Kkpome |son’s first hero
high mountain. | oria u Mmarepu/ You | and a daughter’s

first love.
Interpretation:
The figure of
the father holds
deep importance

for children
from an early
age.

What the
father does, the
son follows.
Interpretation:

Children imitate
their fathers;
therefore,
persomnal
example
matters.

Eng: A house
without a father
is like a body
without a soul

Kaz: OKeci3
Yil — KeTiM YH.
Rus: Jlom 0e3
orga — 910
Tejera 0e3
KoJIeca.
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Protector

Ep xiriT en yurin
Tyajbl, €1 YIIiH
eneni / A true man
is born for his
people and dies for
his people.

Ep - eNJIiH
KOpraunel / A man
is the shield of the
nation.

Ep eKi per
enmMeii,  Oarsip
6ip per enemi / A
man does not die
twice; a hero dies
only once.

Ep enoOerimen, en
epiirimed / A man
is known by his
labor, a nation by
its heroes.

Ep TepiciH
Kopne KbUIBIII,
CJI HaMBbIChIH
xenbipereni / He
makes a blanket of
his own skin and
raises the banner of
the nation’s honor.
Epxni ep Kpu1aTeia —
en / It is the people
who make a man a
Man.

Epni e
ChIfmaiiapl, el
ep chlidmaiaer  /
The man honors
his people, and the
people honor the
man.

Y™menbii 6oerr
Be3me Mmosomer /
A skilled fighter
is a good man
anywhere.
Connarckoe  Jemo
— BOeBaTh Xpadbpo
u  ymeino / A
soldier’s duty is to
fight bravely and
skillfully.

Connar ckym Ha
CJI0BO, 100p Ha
neno / A soldier is
sparing with words
but generous in
deeds.

Conpmata k ciaBe
BEIyT YYEHHE U
pyn / A soldier
is led to glory by
training and hard
work.

The strength
of a father is
in his silence.
Kaz: Oke — ce3
eMec, iC ajaMsbl.
Rus: Cuna orna
— B MOJTYAQJIMBOM
3a0orTe.

A man’s home is
his castle.

Kaz: Ep anmam
yiIiH yii — e3
KaMaJibl.

Rus: Jlom
MYKYHUHbI —
€ro  KpPEemnocCTh.
One father
is more than
a hundred
schoolmasters.
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severity is better
than the father’s
affection.

VY oTia Hay4YHIIbCs
€3[IUTh BEPXOM, Yy
Marepu — KpOHTh /
From the father you
learn to ride, from
the mother to sew.

Provider bip axe 10 6anranvr |Onun otens kopmut | A father is a
acwvipaiiowl, 10 COpOK  ChIHOBEH, | banker provided
bana 1 axe acvipau | copok cwiHoBeil He | The strength
anmaiiowvt / One MoryT npokopmuth |of a father is in
father can provide |omnoro otia / One|his  silence.by
for ten children, |father feeds forty|nature.
but ten children sons, but forty sons
cannot provide for |cannot feed one
one father. father

OTma-MartThb
KOPMHThH Ja HOJITH
wiatutb / To care
for one's father and
mother—and to pay
off debts—are life’s
obligations

Mentor OKeJleH — akbul, [3a uTo oTen, 3a 1o |One father
aHamaH — MeHip |u getku / What the [is more than
/ From the | father stands for, so|a hundred
father comes | do the children schoolmasters.
wisdom, from the|Orenr peidak —|Kaz: Bip
mother—kindness. [u  meTH B BOAY|oKeHIH OepreH
OkeM wMaraH ar|cMmorpar / IfjtopOwumecin
Oepni, mamakra na|the father is  a|xy3 MeEKTen
I Jei. fisherman, the [ 6epe ajmac.
My father gave |children stare | Rus: Cotns
me a horse and|into the water. |mmKon HE
said: Ride it |OOuH OTell 3HAYUT | CMOXKET J1aTh
into the steppe|Oonbiie, yem crto|0Opa3oBaHuA,
Ara eHepi — Oanara | yunteneid / One|koTopoe  jgaer
mypa — Mckycctso | father is worth more | oqun oTel.
orma — ceiHy|than a hundred |Fathers  plant
nacneque / The|teachers the seeds of
father’s craft is the |Orer; Haka3biBacr, | character in
son’s inheritance. |oren u xBamuT / A|[their children.

father both punishes | Kaz: Oke —
and praises Oamara  ycTas.
Crporocts yuurens | Rus: Orery ceer
Jy4Ille JTACKU OTI[A | XapaKTep B
/ The teacher’s | meTsx.
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Representation of the word ‘father’ in proverbs and sayings. The
study offers a detailed examination of the lexeme ‘father’ within the structure of
proverbs and sayings. We identified a number of proverbs and sayings centered on
the figure of the father — expressions that portray him not only as the giver of life,
but also as an unparalleled mentor, a source of guidance and support throughout
one’s life. In the traditional cultures of all peoples, the father occupies a position
of particular significance, a fact clearly reflected in the proverbial heritage of
diverse linguistic communities. These expressions convey enduring truths about
the father’s role in human life, emphasizing his wisdom, patience, and love.

Table 2. Axiological Characterization of Father—Son Relations in Proverbs

and Sayings

Positive Evaluation

Negative Evaluation

Father—-Son
Relations in
Kazakh Linguistic
Consciousness

1.9xeze apan yn ocep, weweni
xepin vz ecep / The son grows up
watching his father, the daughter
grows up watching her mother.

2. Okeci Kypoacmwly 0anace
kypoac / If the fathers are peers,
their children grow up as equals.
3. JKaxcvl axe — gicaman 6anasa
KbIpbIK ocbLI0bIK pusvlk [ A good
father’s name sustains a wayward
son for forty years.

4. Cativina Kapaii canacsl, aKecine
Kapai 6anacwr / As the river is, so
are its sources; as the father is, so
is the son.

5. Amman mai o03a0wl, amaoan
bana o3aoer / The colt outruns
the stallion; the son surpasses the
father.

1.Okeci coiinamasan Kicini oanacwl
coitinamanioi / The one who doesn’t
respect his father won’t be respected
by his own children.

2.Cotikanovl aKedeH — comkap Yo
myaovt / From a monstrous father
comes a hooligan son..

3. XKaman 6ana — owcaman oxe
yuwin bepineen owcaza / A bad son is
punishment for a bad father.

4. Banamviy weweci oeeii bOosca,
myean aKeci Oe ezell bon Kemeoi /
If a child’s mother is a stepmother,
even the real father becomes like a
stepfather.

6. OKxeci KObI3 amaH2anHbly OANACHL
oonwiz amanaowvr |/ If the father is
called a beetle, the son will be called

a pig.

Father-Son
Relations in
Russian Linguistic
Consciousness

Kaxkos oreri, TakoB 1 ceif / Like
father, like son.

ChIH MOii, a yM y Hero cBoi /
He’s my son, but his mind is his
own.

Bynb He TOIBKO CHIHOM CBOETO
oTIIa, HO U cBoero Hapona / Be
a son not only to your father, but
to your people too.

I'ne xopouuii oreu, TaMm U CbIH
modozer; / Where there’s a good
father, there’s a good son.

CnaBa cbiHa — oTLy oTpajga / A
son’s glory is a father’s joy [7].

B anynom coine u omey ne 6oner / Even
a wise father can’t help a foolish son.
I'mynoMy cblHY © pPOAHON oOTey
yma He npuinser / Even a father
can’t sew sense into a fool’s head.
M3-3a m0xoro chiHa OpaHsAT U oTia /
A bad son brings blame to his father.
J100pBIii CBIH — OTITY PAJ0CTh, a XyI0H
— meyanb / A good son brings joy; a
bad one brings sorrow.

Uyxoi CBbIH Aypak — CMeX, a CBOHU
CBIH JIypak — cMepTh /Another man’s
foolish son is funny; your own is a
tragedy.

OT Xymoro AWTATH y OTHA TOJIOBa
ceneer / A bad child makes a father’s
hair turn gray.
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Father— S on|l.Afather’s words are seeds,a |Eng: A bad father has bad children.

Relations in | son’s deeds are the flowers. Kaz: Oke kanngaii 6oiica, 6ajga COHIaM.
English  Linguistic | 2. Where a father leads with Rus: ¥V mmoxoro orma u Jaetu
Consciousness heart, a son will never part. HEMyTEBbIC.

3.A father’s silence is louder
than a stranger’s shout.

Proverbs about men are more than mere expressions; they serve as a source
of wisdom and inspiration. They remind us that the father is the provider, a true
friend, and a mentor, and also underscore the enduring importance of parental
care. Each of these proverbs functions as a cultural reminder of the depth of
paternal love and encourages respectful attitudes toward one’s father, as well
as the establishment of one’s own family grounded in love, respect, and mutual
understanding.

The analysis of these proverbs and sayings reveals that the linguocultural
concept father is traditionally conceptualized within the linguistic worldview
of various ethnolinguistic groups as a kind, familiar, intimate, and even sacred
figure. A significant number of proverbs affirm the father (axe — omey — father) as
an enduring life value — portrayed as provider, guardian, and educator.

In Kazakh linguistic consciousness, the concept of father is embedded in
the paired expression ama-ana (parents). Proverbs and sayings often emphasize
the shared parental role in childrearing, while also allowing for a degree of
differentiation between maternal and paternal functions.

In Kazakh culture, the term ata refers to an elderly man who has earned
deep respect and holds a position of honor as the patriarch of an extended family.
Such a figure carries high social status and plays a crucial role in both family and
communal life. The concept of ata reflects the cultural legacy of reverence for
elder generations—a value deeply rooted in the Kazakh worldview and shaped
over centuries of historical development.

Particularly esteemed is the role of the ata as a generational link—a figure
often perceived as the “grandfather-creator” or ancestral founder of humanity.
This is reflected in expressions such as:

Amanwiy ocyei — amannwiy ocyei — The father’s burden is as heavy as a
camel’s load. Another widely known saying, Ama — 6anaza ceinust — The father is
a judge of his children, emphasizes the unique responsibility placed on the father
within the family structure. Traditional Kazakh culture places great importance
on the personal example set by parents, based on the belief that the son imitates
the father, and the daughter follows the mother or as the father is, so is the son.

Fatherhood is regarded as a fundamental social value and a natural
expression of the human need for continuity across generations. Kazakh paremias
offer numerous and varied representations of this role. For example, the saying
Ama — ackap may depicts the father as an ‘unscalable mountain’ — a figure
of strength, authority, and permanence. In another extended metaphor, Ana —
bayvipvinoagsl Oynak, bana — sxcazacvinoazvl Kypak, the mother is described as

116 BULLETIN of Ablai Khan KazUIRandWL



Representation of the linguocultureme “man” in the Kazakh, Russian, and ...

a spring at the mountain’s base, while the children are reeds growing by the
riverbank—illustrating the interdependence and continuity between generations.

In both Kazakh and Russian cultural traditions, children are taught from
an early age — primarily through parental example — to show deep respect
for elders, particularly for the father and grandfather, whose wisdom and life
experience are held in high regard. This value is expressed in the Kazakh
proverb: Ama-ananovl coliliacay, Kon Hcacapcuvly, CollIAMACAH HCAH KUHAPCHIY
If you honor your parents, you will live a long life; if you do not, you will bring
suffering upon yourself.

The development of a child’s personality is shaped directly by the father’s
influence. The father is expected to foster independence and encourage the
emergence of personal opinions in the boy as he grows into manhood. Particularly
important is the cultivation of one essential trait: a future man’s ability to take
responsibility for his words and actions. This value is consistently reflected across
cultural traditions in proverbial discourse. Russian sayings emphasize persistence
and completion of one’s duties: A real man reaches his goal, and Finish what you
start. In English-language paremias, similar ideals appear in expressions such as:
Business before pleasure, Practice makes perfect, Never put off until tomorrow
what you can do today, If a job is worth doing, it is worth doing well, Actions
speak louder than words [8].

The ideal man is traditionally viewed as a provider, breadwinner, and head
of the household — his authority unquestioned. In Kazakh society, it remains
common for elders to ask not for a young man’s name, but for the name of his
father and grandfather. Identity is measured by lineage, and one’s ancestry is
considered a reflection of one’s worth. To uphold the honor of his family name, a
young man is expected to be not only brave, but also generous, kind-hearted, and
firm in his decisions — particularly those that define manhood.

Life experience continues to affirm that children raised with active paternal
involvement—especially sons and daughters who were brought up under the
direct influence of their fathers — tend to be more successful. In particular,
girls raised with paternal presence are often better able to navigate social and
professional environments, build stable lives, and advance in their careers. These
outcomes support the view that paternal involvement has a long-term impact on
a child’s development, leaving a lasting imprint on their personal competencies
and social adaptability. Such insights are reflected in proverbs that reinforce the
formative role of the father: 1. What the father does, the son follows. Interpretation
- Children imitate the behavior of their fathers; personal example is essential. 2. A
father’s words are seeds; a son’s deeds are the flowers.

Representation of the linguocultural concept ‘man’ in proverbs and
sayings by age. The group of lexical items used to refer to a man in relation to age
includes expressions that contrast along the semantic axis of ‘young’ versus ‘old.’
Based on this opposition, the lexicon can be divided into two synonymous series.
Within this category, we observed a marked predominance of terms designating
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elderly men — such as axcaxan, kapm, xapus, and wan. These lexemes, however,
reflect different evaluative meanings and sociocultural associations. For example,
wan typically refers to an older man who is depicted in a negative light: someone
who can no longer care for himself, who leads a careless life, is naturally indolent,
avoids labor, and shows indifference to his surroundings.

In contrast, the terms xapm and xapus denote elders who, while often
concerned primarily with their immediate environment and material well-being,
may also embody wisdom and dignity. This distinction is reflected in the Kazakh
proverbs: Axbinovl Kapus — agvin mypaawn oapusi — A wise elder is a flowing river.
Kakcor aoam kapmaiica, Kasvin Kotizan xammaii — When a good man grows
old, he is like a written letter. These cultural perceptions are echoed in English-
language proverbs that attribute enduring symbolic and emotional value to elder
figures: 1. Grandfather’s hands write stories time never erases. 2. The beard of a
grandfather holds the winds of wisdom. 3. A youth runs on dreams, an elder walk
on truths. 4. Grandfather’s laugh is a lullaby time never forgets.

The third category of male figures includes the aqsaqals — elders who are
marked by greater self-awareness, sociability, and education. These individuals
are distinguished by concern for their immediate circle, as well as by a broader
moral responsibility toward the wider community. The term aqsaqal, translated
literally from Kazakh as ‘white-bearded,” symbolizes seniority, wisdom, and
communal reverence. In Kazakh culture, honoring white hair — an emblem of age
and life experience —has long been considered a fundamental value. A well-known
proverb affirms this cultural norm: Ynkennai celiiiacan, 6omnamak KyHAEpiHIIE
chliibiH kepeciH — If you respect the elder today, you will be respected in your
own days to come.

Importantly, such respect is not contingent on kinship or familiarity — one
honors an agsaqal regardless of family ties. Upon the arrival of an elder, younger
members of the community rise to greet him, offer a place of honor in the home,
and provide assistance in all matters. As expressed proverbially: When the grey-
haired arrives — let him eat; when the young arrive — there is work to be done.

Younger generations regard agsaqals as bearers of folk wisdom and living
witnesses to the passage of time. Their social authority is not questioned, and
their words carry the weight of moral instruction. Proverbs such as Kopire —
Kypmer, Oanara — mingeT. To the elder — honor, to the youth — duty and Kapire
KypMeT — xacka — 13eT — Respect for the old, deference from the young codify
this worldview.

In practice, elders are frequently consulted for advice, and their blessings
and guidance are sought during major life events. A Kazakh saying encapsulates
this respect: If there is a high hill near your home, you have a saddled horse; if
there is an elder in your house, you have a sage.

The beginning of any new endeavor traditionally involves the blessing of
an aqsaqal, and visitors from afar consider it a duty to pay their respects.

In raising their children, the people of the Steppe developed a corpus of
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instructional maxims passed from generation to generation, forming an oral code
of ethical upbringing: XacteIH Tineri, KapTTbiH 0arackl Kadbl1 — The wish of the
young and the blessing of the elder are both fulfilled. Proverbs such as A youth
thinks of play, an elder of responsibility; The wisdom spoken by elders is never
wrong; Where there is an agsaqal, there is a book of wisdom reaffirm the didactic
function of paremiological tradition. Even emotionally and symbolically charged
expressions — such as The humble home of a father is dearer than a stranger’s
palace and A bud blooms where it takes root; a young man thrives where he is
born — emphasize belonging, rootedness, and the enduring value of cultural and
familial continuity [5].

The fourth category includes figures known as abyz — venerated elders who
devote their thoughts not merely to personal matters, but to the fate of the people
and the future of the nation. As expressed in the Kazakh proverb: Kapmaticay oa
o1imoi ounama, eniydi otina — Even in old age, do not think of death — think of your
country s well-being. In Kazakh tradition, wisdom is believed to reside primarily
in the older generation, particularly in the abyz. Their mental clarity and moral
insight are captured in expressions such as: 4 wise elder is a full-flowing river
The elder’s word is a remedy.

These elders consistently remind others that human beings are born to pursue
fulfillment and moral purpose. They advise: Amanwviy ynvt 601ma, Adammuviy yav
oon — Do not be merely your fathers son — be a son of the people. This value
system emphasizes intellect as the defining quality of a man: Epkexmiy xopki
— agvuibinoa - A man's beauty lies in his mind. Another proverb affirms the
ethical principle of reciprocity: Amana ne Kviicay, anovina con xenedi - What
you do to your father will come back to you. The nobility of a child is understood
through filial piety: baraneiy acein b6oneanvt — ama-anacvin coliinaganvt - A
childs true virtue lies in honoring their parents. Amanvi co3 — bamanvl co3
A wise word is a blessed word.

The concept of man is represented in the Kazakh language through a wide
range of nominative lexical units, which points to the significance of this concept
for native speakers at the present historical stage.

The findings of this study suggest certain evolutionary tendencies in
the conceptualization of man within Russian and English linguocultures. Two
interrelated trends can be observed:

a) a tendency toward a reduction in the number of lexical units used to
verbalize the concept of man;

b) a tendency toward a semantic dissociation between language and speech
within linguistic consciousness.

These patterns appear to reflect a shift in the Russian and English linguistic
worldviews toward greater alignment with a scientific worldview. Additionally,
researchers have noted that English proverbs often emphasize rational financial
behavior and individualism [9].
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Conclusion

This study has confirmed that language functions as a means of
communication and a tool for understanding the surrounding world, and also as
a vital mechanism for recording, preserving, and transmitting national cultural
traditions to future generations. Kazakh speech, in particular, is inseparable from
proverbs and sayings — works of folk wisdom and compact expressions that may
carry both literal and figurative meaning, or purely figurative meaning, while
remaining grammatically complete and syntactically self-contained. As a well-
known Kazakh proverb states, Speech without proverbs is like food without salt.
Just as a meal without salt is bland, so too is speech devoid of proverbial richness.
Kazakh proverbs reflect both the broader domain of cultural norms and collective
life, as well as the intimate sphere of everyday existence — domestic roles, kinship
structures, and interpersonal relationships. Each proverb bears the accumulated
authority of generations that shaped and transmitted it. Accordingly, proverbs do
not engage in debate or persuasion; rather, they assert or reject with conviction,
grounded in the cultural presumption that their content embodies shared and
unquestioned truths.

Those familiar with Kazakh culture recognize the historically elevated status
of the spoken word. The capacity to speak with precision, restraint, and rhetorical
force has long been esteemed, and even today, individuals regarded as masters
of language continue to occupy positions of cultural respect. The traditional
orators — biis — were historically capable of resolving inter-clan conflicts and
adjudicating complex disputes through the delivery of a single, well-formulated
phrase. Proverbs and sayings, by virtue of their brevity, structural economy, and
semantic density, have been preserved in collective memory and transmitted
across generations. These expressions encapsulate both historical experience and
the aesthetic and ethical orientations of the Kazakh people. Reverence for elders,
the remembrance of ancestors, and the safeguarding of tradition remain integral to
Kazakh cultural identity, and proverbial discourse functions as a vehicle through
which these values are articulated.

Far from being ornamental, proverbs serve concrete rhetorical purposes:
they frame judgments, convey moral instruction, critique behavior, and clarify
social norms. Their deployment enriches speech not only stylistically, but
conceptually — enabling speakers to reference shared cultural knowledge while
efficiently characterizing people, actions, or events.

In analyzing the linguocultural concept of ‘man’ through proverbs and
sayings, it becomes evident that paremias, as culturally inscribed linguistic
units, frequently convey connotative meanings that invoke culturally specific
imagery—meanings which may be opaque or inaccessible to speakers from other
linguistic traditions.

The representation of ‘man’ in paremias is organized along several core
dimensions: age, occupation, social standing, kinship roles, marital status,
relationships with women, personality traits, and patterns of behavior [7].
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In this context, paremias function not merely as tools of everyday
communication or social alignment, but as potent carriers of cultural memory.
They articulate and preserve the normative frameworks and ethical orientations
of successive generations.

However, translating paremias across cultures presents considerable
challenges. In many cases, their meanings are anchored in context-specific
associations that resist equivalence in the target language. Where such associations
are eliminated or replaced, the semantic depth and expressive force of the original
expression are often diminished.

Thus, language emerges not only as a medium of communication and a tool
for interpreting the external world, but also as a crucial instrument for recording,
preserving, and transmitting national cultural traditions across generations. In this
role, language functions not simply as a universal mechanism of social interaction
and individual adaptation, but as a vital conduit of cultural heritage — bridging the
accumulated social and cultural experience of successive generations.
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«EP ATAM» JIMHIT'BOMO/AEHU BIPJTIT'THIH KA3AK, OPBIC )KOHE
AFbUIIIBIH TIJTAEPIHAE 9JIEMHIH TIVIIIK BEMHECIHAEI'T
KOPIHICI (MOTEJI MEH HAKBILJI CO3JIEP HEI'I3IH/IE)
Ka6momosa K.JI.!, *basuauna C.0K.2, Mcenbaesa I'. P.3
I *¥23 AQpIail xaH aTbiHarbl Ka3ak xaabIkapasiblk KaThbIHACTAP JKOHE
QJIeM TiJiepl YHUBEPCUTETI
Anmatsel, KazakcTan

Amngarna. byn Makanaga opTypii 3THOCTapIblH TIIIK CaHACBIHIA «Ep
ajaM» YFBIMBIHBIH O€iHeNeHy epeKIIemiKTepi KapacTelpbutafsl. JlacTypii
Ka3aK, OPBIC KOHE aFbUIIIBIH XaIbIKTAPBIHBIH MAKAI-MOTEIJICPIH/IC P aJaMHBIH
peiti 6acThl OPBIHAAPABIH OIpiH ajaabl, OYJI OCHI XaJbIKTAPABIH MOICHHU JKOHE
QJIeyMETTIK HOpMajapblH OelHeneial. Makan-morenaepae ep aaam kKebOiHece
0TOACBIHBIH 0acIIbIChl, KOPFAYIIBICHI KOHE aChIPAYIIBICH], OTOACBIHBIH HETI3r1
MYIIIeCi peTiH/Ie CUNATTaIa/bl, OJ KAKbIHIAPBIHBIH KOHE €iHIH aMaH IbIFbl MEH
KayiInci3airine xxayanTbl. Makasaia aTaiaFaH XaJbIKTapAbIH TUIIIK MaTepraiiapbl
TaJJIaHBbII, dCIpeCe TaHAIBIK, OATBIPIIBIK KOHE EHOCKKOPIIBIK CUSKTHI KACUETTEPTe
epeKIIIe Ha3ap ayaapbuUIaIbl.

AJTaMHBIH 9JIEMHIH TUIIIK OCHHECIHAE ep a/laM PoTiHIH Ma3MYHBIH 3epTTeY,
CaJIBICTBIPMAJIBI ACTICKTIIE TIJTI MEH MOJICHUETTIH ©3apa OailIaHbIChl MOCEIIeCiH Ie
AHBIKTAJIBIN, KONITETeH MaMaH/1ap YIIiH KbI3bIFYIIBLIBIK TYABIPATHIHBI CO3CI3.

3epTTey TaKbIPHIOBIHBIH ©3EKTLIITT MEH FBUIBIMU JKAHABIFBI — «Ep aJlaMy
YFBIMBIHBIH TUIIK OipJiKTep/eri TYCIHITH KaJbIITAaCTBIPYABIH CaIbICTBIPMAIbI
TYpFbIJa KETKUIIKCI3 3epTTeNyiH/Ae, COHJAal-aK Ka3aK, OpbIC KOHE aFbUILIbIH
XaJIBIKTAPBIHBIH MaKaJI-MOTEJICPIH 3THOCTAPBIH QJIEMHIH TIIAIK OeHHEeCiHIH
Kypamaac OeJjiri peTiHae YITTBIK EpPeKIICTIKTEp TYPFBICBIHAH KapacThIpy
KQKETTUIIriHE OOJBIM OTHIP.

Ocpl MakaJlaHblH MakcaTbl — JPTYPJi 3THOCTApbIH TUIAIK CaHAChIHIA
MOJICHM KOHTEKCTI MaKal-MOTeIZep apKbUIbI TayJayJarbl YKCACTBIKTap MCH
albIpMalIbUIBIKTApAbl KepceTy. byn Makan-Morennep yphnakTaH ypIakka
OepuTin, YITTHIK MOJICHUETKE KalTanmanbac opi 0ara KeTrec yJiec KOCHI Kele/i.

Makasasblg 971CTEMENIK HEri3iH OChl Maceliere OalIaHbBICThl LISTENIIK
KOHE Ka3aKCTAHJIBIK FalbIMIIAP/IbIH TEOPUSIIBIK eHOeKkTepl Kypaiasl. Tammgayra
apHaJFaH TUIIK MaTepuall JIEKCUKOTpaUsUIBIK  €HOEKTEepIeH, KOepKeM
oneOueTTepAcH aNbiHFaH. Makaaja CHIaTTaMallbIK, CaJbICTRIPMAIIBI diCTep
MEH TUIIIK O1pJIIKTep CEeMaHTHUKAChIHA KOMIIOHEHTTIK TaAay d/iCi KOJIaHbUI/bI.

3epTTeyliH TEOPUSIIBIK >KOHE NPAKTUKAJIBIK MAaHBI3ABUIBIFEl aJIbIHFaH
HOTHIKEJEPAIH JIMHTBOMOJCHUETTAaHY, €ITAHYJBIK JMHTBUCTUKA, KOTHUTHBTIK
JMHTBUCTUKA, TUIACPIIH CATbICTHIPMAIIbl THIIOJIOTHSICHI CHSIKTHI MHTETPAIHSIIBIK
JUHTBUCTUKANBIK  FBUIBIMIAD  TEOPUSACHIH  JAMBITyJa  KOJJIaHBUIYBIMEH
epekieneHe i. AJl IPaKTUKAJIBIK HOTHKENEp TIIEp/i OKBITY yaepicinae, OimiM
aTyIIBUIAPABIH FRUIBIMU-3EPTTEY )KYMBICTApPBIH/IA Tak1amaHyFra 00abl.

Tipek ce3aep: mapemusi, MaKaJI-MITEJAEP, STHOC, TUIAIK caHa, TUITIK 9JIeM
OeiiHeci, JTMHTBOMOICHHUETTAHY, €NTAaHY/IbIK JIMHIBUCTHKA, MOJICHUETAPAIIbIK
KOMMYHUKAITUS, CAIBICTBIPMaJIbl TUTIOJIOTHS, SIIEYMETTIK peiiep
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PENNPE3EHTALIMA JIMHT'BOKYJIBTYPEMbBI MYKUMHA
B KA3BAXCKOH, PYCCKOU U AHITIMUCKOMU SA3BIKOBOU
KAPTUHE MUPA (HA NIPUMEPE NIOCJIOBUL U TIOTI'OBOPOK)
Kaomnynosa K.JI. !, *basuauna C.)K.%, Mcenbaenra I'. P
I *23Ka3aXCKHil YHUBEPCUTET MEKAYHAPOIHBIX OTHOLICHUH U
MHUPOBBIX 3bIKOB UMEHHM AObLIall XaHa
Anmarel, Kazaxcran

AnHoTanus. CTaThs OCBALICHA PACCMOTPEHHIO CIIELU(DUKH peTIPE3CHTALUN
TOHATUA «KMYXKYHNHA» B A3bIKOBOM CO3HAHUH PA3HBIX 3THOCOB. B TpaaAUuIIUOHHBIX
Ka3axXCKuX, pyCCKUX U AHTIINHCKIX MMOCJIOBUIIAX POJIb MYKYUHBI 3aHUMACT OJIHO U3
HEHTPAJIBHBIX MECT, OTpaXKas KYJIBTYPHBIC M COLIHUAJIBHBIC HOPMBI 3TUX HApPOOOB.
My’K4nHa 3a4acTyl0 OTPa)KaeTcsl B MOCIOBHULIAX U MIOTOBOPKaX Kak INIaBa CEMBH,
3aIIUTHUK U KOPMUJIEL], TJIaBHBIM YJIEH CEMbH, KOTOPBII HECET OTBETCTBEHHOCTb
3a Grarononyyre U 0€30MacHOCTh CBOMX OJM3KHX M CTpaHbl. B crarhe npoBeneH
AHAJIN3 A3BIKOBOT'O MAaTCpHraia Ha3BAHHBIX HAPOAOB, B KOTOPBIX 0c000€ BHIMAaHHE
yAETSIeTCsA TaKUM KaueCcTBaM, Kak MyJIpOCThb, My>KECTBO U TPYAOJIIO0HE.

HecomHuenHo, nccnenoBanue coiep:kaHust poJid My>K4HH, 3a(UKCUPOBAHHbBIN
B S13bIKOBOM KapTHHE MHMpa JIIOZIEH, B CONIOCTaBUTENILHBIM ACHEKTE MPEICTABIAET
MHTEpEC JUIl MHOTHUX CHELUATUCTOB, HHTEPECYIOIUXCS TPOoOIeMOi B3aUMOCBS3U
SI3bIKA U KYJBTYPBI.

AKTyanbHOCTh W Hay4yHass HOBU3HA BbIOPAaHHOH TeMBbl HCCIEIOBAHUS
00ycII0BJIeHa HEJOCTATOUHON U3yYEHHOCTBIO PENPE3EHTALIN TOHSTUS «MYKUUHA»
B A3BIKOBBIX €AMHUIIAX B COIIOCTABHUTCIIBHOM ACIICKTEC, 4 TAKKE HaHHOHaHBHOﬁ
cneruKond Ka3axCKOW, PYCCKOM W aHIIMHCKOM MapeMHH KaK KOMITOHEHTa
SI3bIKOBOM KapTHUHBI STHOCOB.

Llenb naHHOM cTaThU MOKA3aTh CXOACTBA U Pa3IMYMs B A3bIKOBOM CO3HAHUU
Ppa3IMYHBLIX THOCOB B HHTEPIPETALUN KYJIBTYPHOI'O KOHTEKCTA YEPE3 ITOCIOBULIBI
U TIOTOBOPKH, KOTOpbIE BEKAMHU II€PElaBAIMCh W3 IIOKOJIEHUS B IIOKOJIEHHE,
co3/JaBasi HEIIOBTOPUMBII OECLIEHHBIN BKJIAJ] B HAIMOHAIBHYIO KYJIBTYPY.

MeTonom0orMYecKy0 OCHOBY CTAaThbH COCTABIIIOT TEOPETHUECKHE PAOOTHI
3apyOeKHBIX M Ka3aXCTAHCKUX YUYEHBIX 10 JaHHOH mpoliieme. SI3bIK0BOH MaTepui
JUIL aHaJIM3a U3BJIEUEH M3 JIEKCUKOrpaduueckux paboT, XyHdO0)KeCTBEHHOM
JIMTCPATypPhI. B craTthe ncmonb30BaHbI MECTOAHBI: 0HHC&T€JIBHBII>'I, COMOCTAaBUTEILHBIHN
METOAHBI, KOMITOHEHTHBIA aHaIN3 CEMAHTHKH SI3EIKOBBIX CIAUHUIIL.

Teopetnueckas 1 mpakTHUECKasi 3HAUMMOCTb UCCIIEA0BAaHUS 3aKII0YAI0TCS B
IIPUMEHUMOCTH MOTYYEHHBIX PE3yJIbTaTOB B PA3BUTUN TEOPHH MHTETPUPOBAHHBIX
JIMHIBUCTHUYECKHX HAyK, TAKUX KaK JIMHI'BOKYJIBTYPOJIOT U], IMHTBOCTPAHOBE/ICHHE,
KOTHUTHBHAs JINHTBUCTHKA, COTIOCTABUTENIbHAS TUIIOJIOT U SI3bIKOB, aIIPAKTUUECKUE
PE3YyJIbTAaThl MOXKHO HMCIIOJIB30BATH B MPAKTHUKE MPCTIOJaBaHUsl A3BIKOB, B HAYYHO-
HCCIIEI0BATENIbCKUX paboTax 00ydaromuxcsl.

KiroueBble ciioBa: mapemusi, OCIOBULBI U TOTOBOPKH, 3THOC, SI3bIKOBOE
CO3HAHME, I3bIKOBAsl KAPTHHA MUPA, JIMHTBOKYJIBTYPOJIOT U], IMHTBOCTPAHOBEICHHE,
MEXKYJbTYpHAasi KOMMYHHKALHs, CONOCTABUTEIIbHAS THIIOJIOTHS], COLHAIbHBIE POJIU
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