BULLETIN of Ablai Khan KazUIRandWL. Series “PHILOLOGICAL SCIENCES” No. 2 (81) 2026, pp. 620-635

UDC 81
IRSTI 16.31.41
https://doi.org/10.48371/PHILS.2026.2.81.37

STRATEGIES IN TRANSLATING IDIOMS IN ABAI KUNANBAEV’S
“WORDS OF EDIFICATION”: DIRECT AND INDIRECT
TRANSLATION APPROACHES IN TURKISH, RUSSIAN,

AND ENGLISH
*Shaimanov A.S.!, Kuleli.M.2, Mirzoyeva L. Yu.?
“lal-Farabi Kazakh National University, Almaty, Kazakhstan
’Bolu Abant Izzet Baysal University, Bolu, Turkey
*Suleyman Demirel University, Almaty, Kazakhstan

Abstract. This article presents a comprehensive analysis of the translation
of idiomatic expressions representing culture-specific animalistic and figurative
idioms in Abai Kunanbaev’s Words of Edification into Turkish, Russian, and
English. The relevance of the study lies in the fact that phraseological units
function as carriers of national worldview and cultural code, while their translation
requires balancing semantic accuracy with stylistic expressiveness. The aim of
research is to identify the semantic, pragmatic, and expressive features of the
source idioms and, through comparative analysis, determine the patterns of
translation problem solutions in direct (Turkish, Russian) and indirect (English)
translations. The study focuses on semantic transformations, stylistic shifts,
and the degree of cultural adaptation. The central argument is that the choice of
translation strategy depends not only on linguistic relatedness but also on cultural
proximity and direct or indirect character of translation.

The methodological framework combines comparative and pragmatic
analysis with the classification of idiom translation strategies suggested by Maria
Labarta Postigo. Source and target texts are examined at semantic, structural, and
stylistic levels.

Our findings demonstrate the predominance of the “explicit meaning”
strategy in the Turkish, Russian, and English translations, whereas the “partial
equivalence” strategy is primarily observed in the Turkish and Russian versions.
In contrast, the strategies of “total equivalence” and “omission” are not observed
in any of the analyzed examples. Scientific value of the study lies in clarifying
cultural-pragmatic dimensions of idiom translation, while its practical significance
consists in offering methodological recommendations for preserving national
coloring and expressive force in literary translation.

Keywords: Abai Kunanbaev, Words of Edification, translation strategies,
translation of idioms, Turkish language, Russian language, English Language,
(in)direct translation
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Introduction

Nationalities’ forms of life are easily seen in their languages. Be it in the
lexicon, phrases or pronunciation and articulation, any dimension of a language
is subject to the effect of a society’s lifestyles or manners. These effects can be
particularly manifested through diachronic studies into languages. While the
current form of any language is perceived as something given for its speakers,
languages generally take on their present form in an evolutionary process. Just
as the lifestyles or manners of societies can change over time, be it in a short
time or over an extended period of time, so do the linguistic conventions or units
undergo transformation under the erosive power of time, accompanied by the
social transformation in any community.

In this regard, Logi and Zappavigna [1] argue that the relationship between
the signifier and signified is not stable but dynamically reconstructed in the
communication, particularly in digital semiotic environments. This proposition
can be taken as the sound rationale for the suggestion that languages are almost
perfect reflections of their speech communities. Saussure further draws attention
to a one-to-one correspondence between a signifier and signified, implying
that the language, as the means of communication inherited from the previous
generations, bears a fluid structure already manifest in the collective mind. This
feature of fluidity can be attributed to all linguistic units of a language, ranging
from phonemes, morphemes, lexemes, or phrases to patterns in Saussure’s
proposition [2]. Therefore, the presence of a signifier should refer to a collectively
pre-determined signified in each speaker’s mind. It is beyond doubt that this
“collective pre-determiner” is the society itself, with its conventions and culture
enjoying the status of the primary agent in this process.

While each linguistic unit attracts scholarly attention in studies on language
or literature, phrases can be positioned differently based on the focus of studies
on linguistic units. While the relevant literature abounds in the structure of noun
phrases, adjective phrases, adverb phrases or verb phrases besides prepositional
phrases in different languages, idiomatic expressions are also taken as phrases
in studies on their composition, function, or meaning across languages, such
as those by Mackenzie, 1879; Titone — Connine, 1999; Sprenger et al., 2006;
Alipova — Bekkozhanova, 2012; Alieva — Ibraeva, 2024; Yerekhanova et al.,
2024. The reason for the high number of studies on the structure and function
of idioms can be tied to the fact that idiomaticity is often structurally realized
through different syntactic configurations and shows variation across languages
and constructions [3].

The question is of whether idiomatic expressions are universal or culture-
specific is closely related to how the notion of idiom is defined. In simple words,
idiomatic expressions are fixed or semi-fixed combinations whose meaning
cannot be derived from the literal meanings of their individual components [4].
Similarly, drawing on the theory of conceptual metaphor or metonymy, idioms
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are multi-word expressions whose meanings are not fully predictable from the
meanings of their individual components. Both definitions express that the single
words which form an idiom do not function as reliable indicators of its meaning.
However, this principle is not absolute, as certain idioms allow partial semantic
motivation, which leads to the attribution of metaphorical structuring to idiomatic
expressions [5].

This complexity becomes particularly significant in the translation of
culturally embedded concepts, where meaning is deeply shaped by national
identity and ethical perspectives. Such challenges are especially evident in the
works of Abai Kunanbayev (1845-1904), the renowned Kazakh poet, reformer,
and philosopher, whose writings uniquely combine modern philosophical
thought, Islamic spirituality, and traditional Kazakh values [6, p. 1169].

The rationale for employing Maria Labarta Postigo’s framework in
the present study is related to the complex and culturally embedded nature of
idiomatic expressions in translation. As Labarta Postigo [7, p. 47] explains, idioms
are closely connected with metaphorical conceptualization and often create
difficulties in translation because translators must choose between preserving
figurative language and rendering explicit meaning. In audiovisual and literary
translation, translators frequently face situations where “idiom and explicit
meaning” compete with one another, particularly when the source-language
expression lacks an equivalent form in the target language. Therefore, the
translation of idioms requires a cognitive and strategic decision-making process
in order to maintain semantic meaning, stylistic effect, and cultural relevance in
the target text.

Another reason for adopting this framework is its emphasis on the
relationship between metaphor and translation. Labarta Postigo [7, pp. 50-53]
demonstrates that metaphorical expressions are not merely stylistic devices but
also conceptual structures that reflect cultural and cognitive patterns. For this
reason, the framework enables researchers to examine whether the translator
preserves the original metaphorical imagery, replaces it with another culturally
acceptable metaphor, or explicates the meaning through paraphrase. Such an
approach is especially relevant in the translation of culturally marked idioms and
ethnocultural expressions, where direct equivalence is often impossible.

Furthermore, the framework is appropriate because it applies a contrastive
analytical method to the study of idiomatic expressions. According to Labarta
Postigo [7, pp. 54-58], translation strategies can be categorized into “total
equivalence”, “partial equivalence”, “explicit meaning”, and “omission”,
depending on the degree to which idiomaticity and figurative meaning are
preserved in the target text. In cases of “total equivalence”, the advantage lies
in the full preservation of both metaphorical imagery and semantic meaning,
allowing the target text to maintain the stylistic richness of the source text. In
“partial equivalence”, translators benefit from preserving the core meaning of the
idiom while adapting its lexical or metaphorical form to fit the target language
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norms, ensuring naturalness and fluency. The strategy of “explicit meaning”
provides the advantage of clarity and accessibility, particularly when idioms are
culturally specific or unfamiliar to the target reader, thereby reducing ambiguity
and ensuring accurate communication. Finally, “omission” may be advantageous
in cases where the idiom does not significantly contribute to meaning or where
its translation would disrupt textual cohesion, thus preserving readability and
stylistic flow in the target text.

Building on this classification, Labarta Postigo’s model provides a
comprehensive methodological basis for analyzing idiom translation in literary
texts because it integrates cognitive linguistics, metaphor studies, and translation
theory [7, pp. 60-65]. As argued in the study, translators often negotiate between
faithfulness to the source text and accessibility for the target reader, especially
when translating culturally specific figurative expressions. Therefore, the
framework is particularly suitable for investigating the translation of idiomatic
expressions and metaphorical meanings in the works of Abai Kunanbaev.

In this study, we identify and discuss the meanings of selected culture-
specific animalistic and figurative idiomatic expressions found in Kapa
Coz0ep (Words of Edifications) by Kazakh intellectual, writer, translator Abai
Kunanbaev. This is followed by an analysis of their translations into Turkish,
Russian, and English in order to identify translation strategies employed in the
target texts. Words of Edification reflects Abai’s philosophical views, extending
to his personal and socio-political teachings, and includes strong criticism of the
negative attitudes of the Kazakh people toward life in the emerging social order.
These criticms are accompanied by moralistic recommendations aimed at the
formation of Kazakh national identity. Comprising forty-five chapters, the work
reveals that Abai Kunanbaev “condemns laziness, boastfulness and wastefulness
among Kazakh people, while promoting Islamic values as a foundation for moral
integrity” [8, p. 74].

Methods and materials

This study is based on a comparative pragmatic analysis employing
the translation categories proposed in Maria Labarta Postigo’s [7, pp. 46-
69] framework for idiom translation, which focuses on the cognitive and
contrastive analysis of idiomatic expressions and metaphors in audiovisual and
literary contexts. The framework includes four translation categories: (1) total
equivalence, (2) partial equivalence, (3) explicit meaning, and (4) omission. This
set of categories is adopted in the present study to examine the translation of
idiomatic expressions in Abai Kunanbaev’s Kapa co3dep (Words of Edification)
from Kazakh into Turkish and Russian, as well as its indirect translation into
English.

In applying this framework, the study first identifies idiomatic expressions
in the source text and then compares them with their corresponding renderings
in the target languages. A key analytical procedure involves determining
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whether the target expressions function as idioms within the respective target
languages and cultures, since the identification of the appropriate translation
strategy depends on whether the meaning is reproduced through an equivalent
idiom, a literal rendering, or an everyday non-idiomatic expression. To ensure
accuracy in this classification process, the target expressions are verified using
comprehensive online dictionaries and idiomatic databases for each language.
This step is essential for distinguishing between true idiomatic equivalence and
non-idiomatic paraphrase, thereby enabling a more precise application of Labarta
Postigo’s categories in the comparative analysis'.

Results and discussion

The culture-specific animalistic and figurative idioms in Abai Kunanbaev’s
work titled “Kapa ce3nep” [9] are examined together with their Turkish [10],
Russian [11], and English [11]? translations. The analysis focuses on the meanings
of the source-language idioms and the meanings reproduced in the target texts as
aresult of the translation strategies employed. The strategies used in translating of
idioms are identified and discussed based in accordance with framework proposed
by Maria Labarta Postigo [7]. As the thematic categorization of the idioms is
already applied during the data collection stage, the idioms are represented in
order of their appearance in the source text rather than in subthemes.

Table 1: Culture-specific Animalistic and Figurative Idiom

Source idiom T u r k 1 s h|Russian translation English translation
translation

Ecep xici  opubiH | Ne olursa | Ecmu sxe denoBek He |If a man fails to find his
Tanmnaii He Oosica coi | o; belirsiz, | Hamenn cBoero wmecra|place in life, spending
6ip OastHCBI3, Oarachl3|degersiz bir | ckoTCcKH npoBea |his most  interesting
Hopcere KbI3BIFHIN, | seye ilgi duyar, |camyto umuTepecHyio u|and precious days —
Kymap OomsIm, emipiHiH [kapi1lirm1s ;| moporyio mopy >Ku3HH, | obsessively amusing
KBI3BIKTEI, KBIMOATTHI | Omriniin en|crpactHo  3ab6aBissach | himself with the first
[IaFbIH UTKOPJIbIKIEH | degerli ve|dyem momano, mycThiM|empty and  brutish
oTKi3im ananel ekeH |ilging cagimni, it|wu JICIIEBBIM, TO | passion he encounters
JlaFbl, KyHiHAe okiHnreHi | zavallihgl ile | coxxanenus He | then his later regrets will
naiina Oonmaii-ziel | gecirirmis.  [9, | mprHOCAT 1MOTB3BI serve him no purpose [10,
ekeH [8, p. 39]. p- 48] [10, p. 172]. p. 286].

The first idiomatic expression that we can see in Table 1 is umxopnvixnen
emxizin’ (to spend by doggish dishonesty), which canbe used to define a person who
achieves something and overcomes difficulties not by honesty but by disgraceful

1 The online dictionary for proverbs and idioms in Turkish provided by Tiirk Dil Kurumu Sozliikleri
(Turkish Language Association Dictionary) on https://sozluk.gov.tr/; the online dictionary of idioms in
Russian provided by Kapma cnoeé u evipasicenuii pyccrkozo sizvika [Karta slov i virojenii ruskogo yazika]
(Map of Words and Expressions in the Russian language) on https://kartaslov.ru; the online dictionary for
idioms in English provided by The Free Dictionary on https://idioms.thefreedictionary.com

2 The Russian and English translations are compiled in the same book published in 2021.

3 In this part of the study, the idiomatic expressions in Kazakh language and their translations into Turkish
and Russian languages are rendered into English literally by the researchers.
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and humiliating behavior. This idiom is translated into Turkish as [zamani] it
zavallihigrile gegirirmis (would spend time with doggish deplorability). This target
expression can be read as an explication of the source idiom. Yet, it is also worth
noting that the target expression in Turkish is not a common usage in Turkish.
Therefore, this could be given as an example to “explicit meaning” strategy.
When it comes to the Russian target text, the expression ckomcku npogen (spent
like cattle) does not exist as an idiomatic unit in the Russian language or culture.
Rather, the meaning of the source idiom is made explicit to the target reader,
which falls under the strategy of “explicit meaning”. Similar to the situation in
the direct translations, the English indirect translation also comes with “explicit
meaning” strategy through the target expression with the first empty and brutish
passion, which reproduces the meaning of the source idiom by explaining its
meaning through nonfigurative language.

Table 2: Culture-specific Animalistic and Figurative Idiom

Source idiom

Turkish translation

Russian translation

English translation

KepaeH MaJl Ka3aM

al, yoksa sana para

Caynarep HecueciH | Tiiccar borcunu | «Bot BCE, gro |[He behaves like a
KIS kenrenze | 0derken  “kazancim | umero, BO3BMeInb | merchant setting out
«TaIKaHBIM ocel, [bu,  bittim”  der,|— 3akamumBaii  u|his wares: «That’s my
OiTTiM JIer, ajicaH - ai, | borcunu O0demek | 0epu, w©e xouems |lot. If you want it?
oiitiece caraH Oosa |istemez. “Alacaksan|— s uro, pamu TeOs | Thaen take it or leave

CKOT H3-II0A 3¢MJIH

06a?» JedTyreiHbl [ m1 basaymim? [9, p.|mocranmy?» [10, p.|a cow the ground for
OOITyIIIBI e1i FOit 48]. 174]. your sake!» [10, p.
[8, p. 41]. 288].

it. But I can’t conjure

The 1diom orcepoen man kazam 6a? (Shall I dig cattle out of the ground?)
in Table 2 reflects a person’s sense of helplessness to accomplish an unrealistic
demand from others. From a lingua-cultural point of view, the idiomatic
expression comes from the traditional Kazakh way of life, where livestock played
a significant role as the primary source of subsistence and a symbol of wealth.
This source idiom is used in a figurative sense to imply a situation in which a
person is asked to accomplish the impossible or to produce something out of
nothing. The given idiom is translated into Turkish as para mi basayim? (Shall
I mint money?). The expression para basmak [12] (mint money) is used as an
idiom in Turkish. While its metaphorical meaning implies earning a lot of money
in a short time, its denotative meaning refers to the actual act of minting money.
We find the latter meaning in the Turkish target context. This target idiom is used
to show that merchants try to convince the payee that they have run out of money.
In order to exaggerate that it is impossible for them to find any more money to
pay, they utter this expression since the payee also knows that money can only
be minted at bank note printing houses. Therefore, the meaning of helplessness
when faced with a difficult demand is reproduced in Turkish with an idiom
which bears a “partial equivalence” given that it is not only the lexicon but also
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the perspective that differs from the source idiom. However, the source idiom
can be found as cxom uz-noo zemau oocmany? (I’ll get the cattle from under
the ground?) in the Russian target text, which is a literal translation and does
not function as an idiom in the Russian socio-linguistic and cultural paradigm.
Thus, the translation strategy here can be labeled “explicit meaning” given the
idiomatic expression is made explicit to the target reader through nonfigurative
language. As to the English translation, the expression But I can't conjure a
cow the ground for your sake! can be claimed to be ungrammatical in syntax
conventions of the target language. This target expression lacks the obligatory
prepositional element that would form a coherent syntactic relationship between
the verb and its complement. In English language usage, verbs such as conjure
would require a preposition if it expresses the act of producing something from a
particular source. Accordingly, the corrected form could be suggested as conjure
a cow out of the ground or conjure a cow from the ground for syntactic accuracy
and semantic clarity. Since the English target expression does not make sense due
to the syntactical problem, probably stemming from an undeliberately missed
preposition as suggested in our corrected version here, it cannot be categorized
under any strategy for translation of idioms.

Table 3: Culture-specific Animalistic and Figurative Idiom

Source idiom Turkish translation | Russian translation English translation
JyHuenik kepek | Diinyaliga gerek | Ecmn HykeH moctarok,|Surely any honest
6oica, aman eHoekke | duyunca, diiriist | pa3Be uenoBek, 3aHsThi | man ~ who — works

canblHbIl  anFaH  Kici | ¢alismayla kazanan |yectHbiM TpymoM, He|hard to get by would
oHjal skypicti wmrreii | kisi; bdyle tavri, |courer Takyro cobaublo |such a dog’s life
KopablK kepmeil wme? |itlik  gibi  hor |xku3nb ynusurensnoit? | humiliating? [10, p.
[8, p.137]. gormez mi? [9,([10, p. 246]. 367].

p.134].

The next source idiom in Table 3 is a highly figurative fixed idiomatic
expression with adistinctly negative connotation. The source idiom ummeti kopvix
(dog-like humiliation) is predominantly used to express situations of extreme
humiliation or intolerable suffering where the zoomorphic metaphor ummeri (dog-
like) serves to intensify the semantic force of disgrace and dehumanization. Such
usage illustrates the broader tendency in Kazakh linguistic culture to employ
animal imagery as a means of amplifying a negative effect and moral judgement.
This idiomatic expression is rendered into Turkish as itlik gibi hor gérmez mi?
(doesn’t treat (someone) like a dog). As in the source culture, Turkish culture
also uses animal names to increase the severity of an undesirable situation. In
the target expression, the preposition gibi (like) compares an undesirable act by a
human to the undesired acts by naughty dogs. In fact, Turkish abounds in idioms
constructed with the expression it gibi (dog-like). However, the target expression
in this context is not an idiom in Turkish. Instead, the literal meaning of the source
idiom is reproduced with the “explicit meaning”. When it comes to the Russian
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translation, we find the expression cobausro orcuznsv [13] (a dog’s life), which does
not function as a fully established idiomatic expression but operates primarily as
a descriptive or figurative idiomatic unit rather than a conventionalized idiom.
Due to the figurative unit reproduced in the Russian target text, the strategy could
be labeled as “partial equivalence”. In contrast, the English target expression a
dogs life humiliating cannot be classified as an idiomatic expression or figurative
use in English culture. This target expression echoes the meaning of the source
idiom with a nonfigurative and explanatory language use. Consequently, it can
preserve the meaning of the idiom in Kazakh language, which inherently encodes
extreme humiliation and degradation. For this reason, the strategy here can be
thought as “explicit meaning”.

Table 4: Culture-specific Animalistic and Figurative Idiom

Source idiom

Turkish
translation

Russian translation

English translation

Mangse nap
MaJIbIH OHKeH
MaJIIbUTapFa, 6aa-
mrarara TamCBIPHII,
KOJIJIaFbl KyJ1ai
OepreH a3apI-KOmTi
JIOYJICTI  KBI3BIKCHI3
KOpIHiIl, OHBIH YPBbI-
Oepire >xeM OOJBIIT,
Kapra-xapfa
Yy blpayblHa
melgaiasr  [8, p.
137].

Mallilar, malimin
tamamini  ¢obanlara,
coluk-cocuga teslim
eder; elindeki,
Allah’m verdigi
az-¢cok zenginligi,
goziinden diiser;
bunlarin, hirsiza-
kurda yem olmasina,
kara-ucuruma
yuvarlanmasina
dayanir [9, p. 134].

’Kuymue B gocrarke
TEPIST, KOIJO0, BEYHO
MOpyYaroT CKOT
macTyxam, ceMbe,
Tepsis UHTEpeC
K IIOPYYEHHOMY
BceBbilHoM — Kakomy-
HUKakoMy OOrarcrsy,
Korza MUMYIIECTBO
nomnajaaer B 0eabl U
X0J10712, CTaHOBACH
no0bIueil  BOpbs WM
3Bepbs [ 10, p. 246].

Those who have enough
to gey by are happy
forever leaving their
herds in the lands of
their hired hands or
family, showing little
interest in the blessings
that have been entrusted
to them by the Almighty
when their cattlefall
prey to thieves and wild
beasts or misfortune
and frost [10, p. 367].

In Table 4, we find the Kazakh idiomatic expression xapza-sicapea
yuwipayvina (to fall onto a snow and a cliff) used to express the experience of
difficulties or failures in real-life. This idiomatic unit denotes the cultural perception
of emphasizing the inevitability of encountering challenges in the course of
human activity. From a linguistic perspective, it functions as a metaphorical
expression, which conveys not merely a literal sense of misfortune but also the
social and psychological implications associated with unexpected setbacks. This
expression is translated into Turkish as kara-u¢uruma yuvarlanmasina [12] (to
roll into the black cliff), which is generally used as an idiom to imply the failure
when confronted with difficulties in life. On the other hand, the descriptive
adjective kara (black) is used to increase the severity of the cliff, that is the
fall or failure in life, probably used to connote the meaning of xapea ywwipay
(fall to the snow), is associated with misfortune in source text. Since the idiom
used in the Turkish target text is associatively similar to the source idiom but
lexically and structurally quite distinct from it, the strategy here can be taken as
“partial equivalence”. In the other direct translation, that is Russian, we find the
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expression nonadaem 6 6eowvl u xono0a (gets into troubles and cold), yet it does
not function as an idiomatic expression within Russian linguistic framework.
The Russian translation is indeed an explanation of the meaning of the source
idiom. Therefore, this decision can be given as an example to “explicit meaning”
strategy. In exactly the same way, the source idiomatic unit is translated into
English as misfortune and frost. Though this phrase does not constitute an idiom
in English language, it can still make the meaning of the source idiom explicit to
the indirect target reader. In this case, the employed translation strategy here can
be regarded as “explicit meaning”.

Table 5. Culture-specific Animalistic and Figurative Idiom

Source idiom

Turkish translation

Russian translation

English translation

byn KyaTTbIH
IIiHAe YOI apThIK
Kyar Oap, 3uHhap,
COHBI  YKOFaJITHII
aimy JKapamac,
on JKOFasca,
ajam YFBUTBI
xaifyaH 00J1/1b1,
alaMIIBIIBIKTaH
WBIKTHI [§, p. 143].

Allah Teéla, ona “gérme,
isitme; isittigine,
gordiigiine dikkat etme;
aklinda tutma” m1 dedi?
“Oyun, eglenceyle;
yemek, igmek,
uyumakla; Oviingenlikle
mesgul ol da, igindeki
hazineyi  yok edip,
hayvan ol” demedi ya!
[9, p. 138].

Buytpn »3TOH Ccumibl
€CTh TPHY BBLAAIOIIUXCS
CBOICTBA, OYCHb
poiry, He K JHIY
MOTepsATh HX, €Clu
yTpaTurcs, 3HAYUT
CBIH  YEJIOBEYECKUI
cTan “KMBOTHBIM,
J M m U J C 4
yenoBeunoctu [10, p.
250].

The power of the
soul contains three
exceptional properties
and I beg you to
treasure and never lose
them, for once they are
lost a man becomes
like a brute beast and
loses all humanity
[10, p.372].

The last idiomatic expression on negative human traits in the source
text is xatiyan 6on0wi (became an animal). In Kazakh cultural and linguistic
tradition, the word xaiiyan (animal) is applied to characterize a negative behavior
perceived as unworthy of a human being. The source idiomatic expression
xatiyan 6on10wul functions as an idiomatic unit that expresses a strong evaluative
judgment. Its figurative usage denotes the loss of humanity or the abandonment
of moral values. The expression is translated into Turkish as hayvan ol (become
an animal). This phrase in Turkish also refers to losing humanly attributes but
it cannot function as an idiom, rather it is the literal translation of the source
idiom. With this literal translation, the source idiom can be said to be translated
into Turkish with “explicit meaning” strategy. In the Russian target text, the
phrase cman socusomnvim (became an animal) is also a literal translation that
preserves the essential meaning of the source idiom, yet it does not function
as an idiomatic unit. By omitting the play on the idiom, the translator ensures
that the meaning is conveyed, although the stylistic and evaluative force of the
source context is inevitably affected. Therefore, the instance can be ragarded
as translation by “explicit meaning”. Regarding the English translation, the
source idiom is rendered as loses all humanity. Despite accurately reflecting the
denotative meaning of the source idiomatic expression, the English form is not
recognized as an idiom within the English linguistic system. Through the use of
paraphrase, the translator succeeds in transmitting the essential meaning of the
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idiomatic expression; however, the expressive and evaluative dimensions of the
source text are also unavoidably affected in the indirect translation. Accordingly,
the chosen strategy can be characterized as an instance of “explicit meaning”. We
accumulated all the represented strategies in Table 6 (see below):

Table 6: Distribution of Strategies in Translation of Idiomatic Expressions

Strategy Turkish translation ~ Russian translation English translation

Total equivalence -- - -

Partial equivalence 1 1 --
Explicit meaning 4 4 4
Omission -- - -

The analysis of the principal strategies employed in the translation of
idiomatic expressions demonstrates the clear predominance of the “explicit
meaning” strategy across all target languages. This strategy occurs four times in
each of the English, Russian, and Turkish translations, indicating the translators’
preference for conveying the semantic content of the source idioms directly
and comprehensibly rather than preserving their figurative or culturally bound
imagery. Such a tendency suggests that the translators prioritized clarity and
accessibility for the target audience, particularly in cases where a direct idiomatic
equivalent was unavailable or culturally incompatible. The partial equivalence
strategy, by contrast, appears only once in the Turkish and Russian translations,
whereas no instances of total equivalence or omission were identified in the
analyzed material.

The absence of total equivalence indicates that the idiomatic expressions
under examination do not possess exact counterparts capable of reproducing
the original metaphorical structure, imagery, and pragmatic effect in the target
languages. At the same time, the lack of omission demonstrates the translators’
consistent effort to preserve the communicative value of the idioms rather than
excluding them from the translated text. This tendency further reveals that
the analyzed idioms correspond predominantly to free word combinations in
translation, since paraphrasing appears to be more appropriate and effective than
searching for fully equivalent idiomatic expressions.

In this regard, Abdullayeva A.A., Ashimkhanova S.A., and Korach Hikmet
also emphasize the importance of descriptive translation and paraphrasing
in language pairs such as Kazakh-Russian and Kazakh-English, highlighting
these strategies as essential means of achieving semantic clarity and pragmatic
adequacy in intercultural translation [14, p. 197].

Conclusion
This study undertakes a comparative pragmatic analysis and draws on
Maria Labarta Postigo’s classification of idiom translation strategies to examine
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the Turkish, Russian, and English translations of idioms in Abai Kunanbaev’s
Words of Edification. As it was stated, for instance, by Davier, L., Marin-Lacarta,
M., Poéchhacker, F., Gambier, Y., Ivaska, L., & Pig¢ta, H., “indirect translation
appears to be widespread, although its existence often remains inferential rather
than directly veriable” [15, p. 826]. The Turkish and Russian languages serve as
the target for the direct translations of the work, while the English text is taken as
an indirect translation mediated through Russian as the intermediary language.
The source idioms are then compared to their translations in accordance with
Maria Labarta Postigo’s taxonomy of idiom translation strategies. The translation
strategies used are determined through an analytical of the semantic and formal
features of the source and target idiomatic expressions.

The most frequently employed translation strategies in the Turkish direct
translations are “explicit meaning” and “partial equivalence”, indicating a
tendency to render idiomatic expressions either through paraphrastic explicitation
or through partially corresponding figurative expressions that preserve the core
meaning while adapting the lexical form. This suggests that, despite certain
cultural and linguistic affinities between Turkish and Kazakh, direct idiomatic
equivalence is not always available, and translators often need to rely on adaptive
or explanatory strategies to achieve accurate rendering.

A similar pattern is observed in the Russian translations, where “explicit
meaning” and “partial equivalence” also function as dominant strategies. The
reliance on these approaches reflects the considerable linguistic and cultural
distance between the Kazakh and Russian languages. In cases where Turkish and
Russian translations lack consistent direct idiomatic equivalents, translators tend
to favor paraphrase, explicitation, and adaptive translation techniques in order to
ensure semantic accuracy and communicative clarity.

In the English translations, the “explicit meaning” strategy appears in
four instances, which may be attributed to indirect translation processes and
the possible influence of a mediating language on the final target text. Overall,
these findings support the applicability of Maria Labarta Postigo’s classification
of idiom translation strategies and demonstrate that linguistic and cultural
differences play a decisive role in shaping translators’ strategic decisions across
the analyzed language pairs.
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ABA KYHAHBAEBTBIH “KAPA CO3IEPIHJIETT” HIIMOMAJIAPIBI
AYJIAPY CTPATETUSIVIAPBI: TYPIK, OPBIC ) KOHE AFbIJIIIIBIH
TIVIAEPIHJAETIT TYPA )KOHE CATBLJIbI AYIAPMA TOCUIAEPI
‘laiimanoB A.C.!, Kymnenu M.%, Mup3zoesa JL.IO.?
lon-Mapabu areinaarel Kasak yITThIK YHUBEPCUTETI
Anmarel, Kazakcran
’bony Abant U33er baiican ynusepcuteri, bony, Typkus
3Cyneiiman [lemupen yHusepcureti, Anmarsl, Kazakcran

Anparna. byn makanana AGait KynanOaeBToiH Kapa ceszoepiniy TYPIK,
OPBIC YKOHE aFBUIIIBIH TIJICPIHIIET] ayTapMaiapblHAa MOJICHH KYHIBIIBIKTAP/IBI
OeiiHeNeiTiH )kanyap OelfHeciHe HeT13eNITeH )KoHe OeiHeNl INOMAaTHKATIBIK CO3
TIPKECTEPIHIH ayJapMachlHbIH KEIEHl TajAaybl YChIHbUIFAH. by 3eprreynin
©3EKTUIIr (hpa3eonorusyIbIK O1piKTepIiH TeK Oenriii Oip ceMaHTHUKaHbl OLIAIpY
YIIIiH FaHa eMec, COHBIMEH KaTap YITTHIH YITTHIK JYHHETAHBIMBIHBIH, MOJICHU
KOZIBIHBIH YOHE KYH/IBUIBIKTAP jKYHECIHIH TaChIMaJIayIIbIChl PETIHAE /1€ KbI3MET
etetiHairigae. Onapapl ayaapy CEMaHTHKAIbIK JJAIKTI KOHE COHbIMEH Oipre
CTHMJIB/IIK SKCIPECCUBTUIIKTI CaKTay YILIIH KYPIEIi )KYMBICTBI KQXKET eTel, Oy
acipece MOTIHHIH KOPKEMIIK jkoHe (hrUmocoUsIbIK Ma3MYHbBIH KETKI3y Ke31HJe
MaHbI3/Ibl.

3epTTeyaiH Heri3ri Makcarhl - TYMHYCKa WIUOMAJIapAbIH CEMaHTHKAJIBIK,
NparMaTHKaIbIK JKOHE AKCIIPECCHBTI  EPEKILUENIKTEpPiH aHBIKTay JKOHE
CalbICThIpMAJIBl Talijdy HETi3iHAe Tikened aynapmana (Typik »KOHE OpbIC
TUIAEpiHAE) JKOHE carTbulbl  aydapMmana (aFpUINIBIH - TUTIHZAC) —aygapMma
CTpaTerusIapblHBIH ~ YJATUIEpl MEH MPUHLUUOTEPIH  aHBIKTAy. 3epTTey
CEMAaHTUKANbIK  TpaHcopMalusapblH, CTHIMCTUKAJIBIK  ©3repiCTepAiH
JKOHE MOJICHM OCHIMIENyIiH erKEeH-Ter el TajajaayblH KaMTHIbI, Oy 013re
HaKThl ayJapMa CTPATErHsChIH TaHJAyFa TUIIK JKOHE MOJCHHU JKAKbIHJIBIKTHIH
oCepiH aHbIKTayFa MYMKIHIIK Oepeni. JKyMbICTBIH Heri3ri Tes3uci - aygapma
CTpPATErusIChIH TaHJAy TEK TIAEP/IH FeHEaIOrHsJIbIK TYBICTHIK OaliIaHbICHIMEH
FaHa eMec, COHBIMEH KaTap MOJICHU JKaKbIH/IBIFBIMEH, COHIAl-aK ayJapMaHbIH
TiKeJIel HeMece CaThlIbl CUMAThIMEH JI€ AHBIKTANIAbI.

3epTTeyaiH oaicHaMamblK Herisl - Mapus Jlabapra Ilocturo ycwinran
uAMOMaapAbl ayaapy CTpaTervsUlapblH CalbICThIpMAalIbl Tallldy MEH JKIKTeyre
Herizmeneni. TymHYCKa JKOHE  aylapbulFaH  MOTIHIAEP CEMaHTHKAJBIK,
KYPBUIBIM/IBIK JKOHE CTUJIMCTUKAIBIK JICHreie 3epTreneai, Oy uanoManap/ibl
ayIapyIblH €pPEeKIICTIKTepPiH aHBIKTayFa JKOHE KOJIAHBUIFAH CTPAaTeTUSIIapIbIH
TUIMLUIITIH OaraiayFa MYMKIHIIK Oepei.

3epTTey HOTWKENEpl TYPIK, OPBIC JKOHE aFbUINIBIH ayJaapMajapbiHIa
«OKCIUIMIUTTI MaFbIHA» CTPATErUsACHIHBIH 0AChIM KOJIaHBLIAThIHBIH KOPCETE/],
an «oKapTbulail OajamMallbUIBIK» CTPaTerusiChbl HETI3IHEH TYPIK JKSHE OpbIC
HYCKanapbIHa 6aiiKanasl. AJ «TOJBIK OalaMalIbIBIK) )KOHE «TYCIPII KaJIJBIPY»
CTpaTerusyiapbl TalJaHFaH MbICAIJIAPJbIH  EIIKANCBIChIHIA Ke3AeCHeuIl.
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JKYMBICTBIH FBUIBIMHA MaHBI3IBUIBIFBl HIMOMANIAPIBl ayNapyIdblH MOJACHU JKOHE
[IparMaTHKaJIbIK aCHEeKTUIEpIH HAKThbUIAy MEH JXyHeseyde, ajl NMpaKTHKaJbIK
MaHBI3/IbUIBIFbI KOPKEMIIK aybICy KE€31HJ€ YITTHIK CHUIATThl, SKCIPECCUBTUIIKTI
KOHE CTUJIMCTHKAJIBIK HKCIIPECCUBTLIIKTI CaKTayFa OarbITTalFaH o/liCHAMAaJIbIK
YCBIHBICTapAbI 331pIieye KopiHeal, OyJ1 KoniaHOalbl IMHIBUCTHKA )KOHE ay/lapMa
caJIaChIHJAFbl ayllapMallibuiap, MyFagiMIep sKOHE 3epTTeyLIUIep YIIiH Maiaansl
00JTybl MYMKIH.

Tipek ce3nep: Adait Kynan6aes, Kapa Ce3zznep, aynapma crparerusiapsl,
uaoMaIapAblH aylapMachl, TYPIK Till, OPbIC T1JI1, aFbUILLBIH T1JI1, (CaThLIbI) Typa
ayaapma

CTPATET'MH IIEPEBOJIA UIUOM B “CJIOBAX HABUJIAHUA”
ABASI KYHAHBAEBA: ITPSIMOM M HENTPSIMBIN ITOAXOAbI HA
TYPEIIKOM, PYCCKOM U AHIVIMACKOM SI3bIKAX
"laiimanoB A.C.!, Kynenu M.%, Mup3oesa JI. 10.°
*1Ka3zaxckuit HarmonanbHbli yHUBEpCUTET UMEHH ab-Papadbu
Anmarel, Kazaxcran
*Yuusepcuret bony Abant U3ser Baiicain, Bony, Typuus
3Yuusepcurer Cyneiiman Jlemupens, Anmarsl, Kazaxcran

AHHOTanus. B 1aHHOW cTaTbe NPENCTABICH KOMIUIEKCHBIM aHaIu3
nepeBoja UIMOMAaTUYECKUX BbIPAXKEHUH, OCHOBAHHBIX Ha 00pa3ax KUBOTHBIX U
oOpasHoii MmeTadopuke, OTpakaroluX KyJIbTypHBIE IICHHOCTH B TiepeBonax Ci1os
Ha3zuoanus AbGas KynanbaeBa Ha TypelKHii, pyCCKHIA U aHITIMHCKUN S3bIKH.

AKTyaJlbHOCTh ~ JIaHHOTO  MCCJIEIOBaHUSl  OIpeNessieTcsl TeM, 4YTO
(bpaszeosornueckre eAMHULBI HE TOJIBKO CIIY’KaT Uil BBIPAKEHHSI OTPEIeTIEHHON
CEMaHTHKHU, HO ¥ BBICTYNAIOT KaK HOCUTENIU HAlMOHAJILHOTO MHUPOBO33pPEHUS,
KyJIBTYPHOT'O KOJa U LIEHHOCTHOM cucTeMsl Hapona. Mx nmepeBoa npeamnonaraer
CIIOKHYIO pa0bOoTy 10 COXPaHEHHIO CEMAHTUYECKOW TOYHOCTU M OJIHOBPEMEHHO
CTUJIMCTUYECKOM BBIPA3UTEIBHOCTH, YTO OCOOEHHO BaXXHO NpU Iepeaaye
XyJ0KECTBEHHOTO M PHIIOCO(PCKOro Coiep KaHUsl TEKCTa.

OCHOBHOI LENBIO MCCIIEN0BAHUS SIBJISETCS BBIABICHUE CEMAHTHUYECKHX,
[parMaTMYecKUX M HKCIPECCUBHBIX OCOOCHHOCTEH MCXOAHBIX UAMOM U
OIIpE/IENICHUE 3aKOHOMEPHOCTEM W NPHUHLMUIIOB IIPUHATUS IEPEBOAUYECKHUX
pelIeHuid B MpsIMOM MepeBojie (Ha TypeUKUd M PYCCKUN SI3bIKM) U HEMPSIMOM
nepeBoje (Ha AHNIMHCKUI $3bIK) Ha OCHOBE KOMIIApaTWBHOIO aHainu3a. B
paMKax HCCIIEJIOBaHUS MPOBOAUTCS JETAJbHbIM aHAIU3 CEMaHTHYECKUX
TpanchopMaluii, CTUIMCTUYECKUX M3MEHEHUH M KyJIbTYPHOH ajanTanuu, 4To
MI03BOJISIET ONPEAEIUTh BIUSHUE S3bIKOBOM U KYJIBTYpHOM OIM30CTH Ha BBIOOP
KOHKPETHOH TmepeBoAueckor crparerud. LleHTpanbHbIM TE3UCOM palOThI
SIBJIIETCS YTBEP)KJAEHHE, UYTO BHIOOp CTpaTeruu IepeBoja OINpEAEseTcs He
TOJIBKO T€HEAJIOTUYECKUM POJICTBOM SI3bIKOB, HO M OJIM30CTHIO KYJBTYp, a TAKXKe
IIPSIMBIM WJIM HENIPSIMBIM XapaKTEPOM IIEPEBO/IA.
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Merononornueckasl paMKa CO4eTaeT CPAaBHUTENBbHBIA U IparMaTH4eCKun
aHamu3 ¢ KilaccuuKalued cTpaTeruii mnepeBoja WIAMOM, NPEATIOKEHHON
Mapueii JIabapra [locturo. OpuruHai u nepeBoIHbIC TEKCTH pacCMaTPUBAIOTCS
Ha CEMaHTHYECKOM, CTPYKTYPHOM M CTHJIMCTUYECKOM YPOBHSX, YTO ITO3BOJISAET
BBISIBUTH OCOOCHHOCTH Tepelaud HAMOM M OLEHUTh 3(deKTuBHOCTH
IIPUMEHSIEMBIX CTPATETUH.

Hamm  pesynbrarbl  JEMOHCTPUPYIOT — IpeobiajaHue  CTpaTeruu
«OKCITMIIUTHOTO 3HAYEHUSD» B TYPELIKUX, Py CCKUX U aHITIMMCKUX ITEPEBOJAX, TOTIA
KaK CTPaTerus «<4aCTUYHOM SKBUBAJICHTHOCTI IPEUMYILIECTBEHHO HAOIIONACTCSI
B TYPELKOM M PYyCCKOM BEpCHUSX. B IPOTHBOINONIOKHOCTH ITOMY, CTPATErHU
«TIOJIHOM SKBMBAJIEHTHOCTH» M «OIYIIEHUS» HE BCTPEYAIOTCA HU B OJHOM M3
MIpOaHaTU3UPOBAHHBIX pUMepoB. HayuHas 3HAYMMOCTH pabOThI 3aKIII0YAETCS B
YTOYHEHUH U CUCTEMAaTU3ALMH KYJIbTYPHO-IIPAarMaTHYECKUX ACTIEKTOB NIEPEBOJA
UAMOM, a MPaKTHYECKasi 3HAYUMOCTb BBIPAXKaeTcs B Pa3pabOTKe METOJUUECKUX
pEeKOMEeHJalNi, HalpaBICHHbIX HA COXpPaHEHHE HAIMOHAJIBHOIO KOJOPHTAa,
JKCIIPECCUBHOCTU M CTWJIMCTHYECKON BBIPA3UTEIBHOCTH IIPHU XYA0KECTBEHHOM
Nepexosie, YTO MOXKET ObITh MOJE3HO Ul MEpPEeBOAUYMKOB, MpernoaaBaTencii u
uccleioBarenel B 00JacTy NpUKIIa HONW JIMHIBUCTUKU U IIEPEBOJA.

KuioueBbie cioBa: Abaii Kynan6aeB, CnoBa Hasupanus, crtpareruu
NIEPEBOAA, NEPEBOJ UANOM, TYPELKHUH A3BIK, DYCCKUN SA3bIK, aHIJIMHCKUN S3BIK,
(He)npsmMoi nepeBos
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