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Abstract. This paper is a comparative analysis of phraseological units which contain human
body parts. The purpose of this study is to study the phraseological units and to identify their main
similarities and differences. The comparative analysis was conducted on the basis of two languages
belonging to the same language group: Kazakh and Turkish. The materials of the study were
phraseological units functioning in the Kazakh and Turkish languages, extracted from the
phraseological dictionaries by the sampling method.

The scientific novelty of the study lies in the fact that it is the experience of a detailed
comparative analysis of the semantics of phraseological units containing human body parts in two
single-systems, genetically close languages — Kazakh and Turkish.

The main research methods were: comparative and comparative methods and descriptive
methods.

The scientific significance of this work lies in the fact that the differences between the
phraseological expressions in the Kazakh and Turkish languages have been established as a result
of the study. Often the same phenomenon is conveyed completely differently, different images and
metaphors are used. Even more frequent is the use of different verbs in the same phraseology.

The conclusions obtained during the research work make it possible to qualify, in fact, that
the bulk of the phraseological units of the Kazakh and Turkish languages related to human body
parts are mostly identical with each other, despite the fact that quite often the Kazakh and Turkish
languages use different verbs to convey the same image. It should be noted that the commonality
of culture and religion could not but play a role in the formation of the phraseological composition
of the two languages.

Keywords: somatism, phraseology units, human body, verb, somatic component, metaphor,
culture, religion

Basic provisions

When globalization, cultural consolidation, and enrichment issues arose in the
middle of the 20th century, somatic vocabulary was used to address these issues.
This included improving the effectiveness of the language’s lexical composition,
adding to the knowledge of the country, meeting communicative linguistics goals
and objectives, and meeting the practical goals and objectives of having active
knowledge of a foreign language.

According to Y.N. Karaulov, it is impossible to recognize a language on its
own without looking beyond it, without addressing its inventor, disseminator, user,
or a particular language person. [1, p. 7]. The analysis of the somatic lexicon, which
first and foremost causes cognition of the lexicon itself, naming and reflecting its
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construction that is, grouping the names of its standing parts, analyzing and
understanding this lexicon, is necessary for the success of an appeal to the creator of
language. It is no accident that linguists have long focused on somatic vocabulary,
which is among the earliest categories of a language's lexical makeup. The
ontogenetic functional qualities of human body parts and their expression through
conventional notation account for the numerous linkages between somatisms and the
realities of the outside world.

The majority of phraseological terms in the languages we have selected for the
study have exact translations in other languages. As phraseological expressions are
a reflection of the cultural and national qualities of the language, this is clearly owing
to the close proximity of both languages as well as the shared culture of the two
peoples.

Everyday speech is given a vibrant emotional coloring by the employment of
phraseological units, which also enables a succinct, thorough, and correct
description of any circumstance. This area of linguistics best captures the people's
national identity through language, folklore, and historical and cultural experience.

Introduction

Phraseology is one of the fields in linguistics that is of scientific interese.
Therefore, of the scientists who have contributed to the study of phraseology, we
can currently observe both foreign and Kazakh scholars.

Along with foreign scientists, such as D.O. Dobrovolsky, N.N. Amosova, A.V.
Kunin, I.I. Chernysheva, C. Carciari, P. Tabossi, S. Glucksberg, R.W. Gibbs, S.
Sprenger, P. Corradini, H. Jackson, M. McShane, W. Eismann, E. Piirainen, C.
Schindler, of domestic scientists, were engaged in the study of phraseology |I.
Kenesbayev, G. Smagulova, G. Kaliyev, M. Kopylenko, A. Bolganbayev, S. Ye.
Issabekov, K. K. Duisekova, H. Kazakhmetova, A. K. Sagintayeva and others.

In recent years, there has been a growing interest in phraseology containing
somatisms — nouns with the original meaning of human body parts. A phraseological
unit with a somatic component or a somatic phraseological unit (hereinafter SPU) is
usually understood as a phraseological unit, the leading or dependent component of
which is a word denoting not only external physical forms of the human body
bac/bas ‘head’, kon/qol-el ‘hand’, mypwin/burun ‘nose’, koslgoz ‘eye’, xynaxlkulak
‘ear’ etc. The choice of these phraseological units is conditioned by the fact that
SPUs are communicatively the most significant and highly productive part of the
phraseological composition [2, p. 205].

Phraseological expressions with somatismic elements spontaneously appear in
various historical eras and linguistic varieties, independently of one another, as a
result of common human observations of himself, his body parts, common physical
and mental signs of man, common developmental conditions, observation of animal
life and behavior, and research into human actions and emotions [3, p. 113].

The well-known egocentricity of man explains why the somatic layer of
phraseology is a linguistic universal and can be found in many languages around the
world in addition to the Kazakh and Turkish being compared.



The figurative content of the named units embodies some ideas of man about
himself; with their help one can partially reveal and understand the national “spirit”
of the people, their psychology, and mentality. The national “spirit” of the people,
their psychology, mentality and character, about which philosophers, historians,
writers and culturologists are now talking so much.

National culture plays a significant role in determining how this code
manifests in the archetypes of linguistic consciousness as seen via the phraseological
fund of language.

The phraseology in the Kazakh and Turkish languages is particularly rich
when words are used to name the senses through which one knows and observes
reality. About 70% of all somatic phraseological units have components like head,
eye, nose, hand, heart, ear, tongue. There are two categories of part names: names
of internal organs and names of exterior parts. While the internal organs (heart,
blood, liver, lungs) make up around 10% of SPU, they are less visible and less
accessible for examination than the external portions (eyes, head, arm, and leg) [4,
p. 212].

Materials and methods

Somatic phraseology in the Kazakh language has been studied from different
angles. Many of them have been written on the following lines: B. Nagasbekova
“Multivalence of somatic phraseological units”, B. Nurzhanov, B. O. Ospanov “The
phraseosemantic field of somatic “eyes” in the image of the linguistic world”, D. B.
Rskeldieva “Universal phenomenon of somatic phraseology”, “Somatic phraseology
referring to a person whose internal organs are catalytic”, “Heart” somaticism in
Kazakh and English languages”, K. S. Kalybayeva “Somatic phraseology in Turkish
languages”, Sh. T. Kudyarov “Somatic phraseology in Abay’s poems”, A.
Karipzhanov “Somatic phraseology on the basis of somatic names in the works of
Zhusip Kopeyev”, B. Uyzbaev “Somatic verb phraseology in Kazakh language:
ethnolinguistic character”, R. E. Valikhanova “Comparative study of Kazakh and
Russian somatisms”, M. T. Sabitova “Somatic phraseology as an object of
comparative study” and others. There are such scientists as D. Aksan, O.A. Aksoy,
L. Subash, T. Doganay, M. E. Sarachbashi, S. Emir, Iskender Pala, etc. studied the
phraseological phenomenon in the Turkish language. The main research methods of
the paper are comparative and descriptive.

Results and discussion

The semantic field of somatisms is consistent with each other. There are also
types that are very different. However, most somatic structures are similar and
consistent, i.e. equivalent. Many proverbs have the same artistic and stylistic
appearance, and the somatisms entering into functional use are also homonymic
somatisms in Kazakh and in Turkish. But it is worth noting that sometimes there is
a difference of somatisms in the use of textual (proverbial) units corresponding to
stylistic-emotional tones, their relatively dual relationship. For example, a consistent
pattern of combinations can be observed in the following words acypex — kalp
‘heart’, kenin, srcan — goniil, can ‘soul’.



Kazakh linguists as A. Bolganbayuly and G. Kaliuly consider that the function
of anatomical names in generating general phraseology is special [5, p. 198].

In both languages, there is a lot of phraseology that comes with words as,
oac/bas, xonlqol-el, mypwin/burn, xeslgoz, xynaxl/kulak etc. In the previous
researches Asgarova G.S., Temenova G.K. noticed that these words, especially in
Turkish, take a very active part in creating two-syllable phraseology. For example,
if the 6ac/bas ‘head’ is the basis for about 80 figurative phrases, the Kazakh
language has more than 50 two-syllable phraseological units created in connection
with it. In addition, ays3/agiz ‘mouth’ is involved in 42 in Turkish, 27 in Kazakh, in
Turkish asx/ayak ‘leg’ is 32, but in Kazakh is 19, the word eye is involved 66 in
Turkish, and 45 in Kazakh [6, 34-38]. In our opinion, this is due to the most
important aspects of human life: the head symbolizes mental activity, logic, mind;
the hand — action, physical activity; the eye — the ability to cognize and perceive the
world; the mouth — speech, conversation, exchange of thoughts and opinions. We
think this is true not only for Kazakh and Turkish, but also for other languages too.

To begin with, we will consider and analyze phraseological units that have the
same semantic component. For your convenience, we divide them into groups
depending on what organ/part of the body they are connected to.

The most active in the phraseology is in its direct meaning as part of the body:
to give head, to grab head, head and two ears, to hang head, like snow on head, to
bow head, blood rushed to the head, from head to toe, head is dizzy, etc.

To begin with, those idioms that have the same semantic component have been
reviewed and analyzed. For convenience, we will divide them into groups according
to which organ/part of the body they are associated with. We have examined 158
Kazakh and 178 Turkish phraseological units in a comparative aspect, modelled on
the somatic components of 6ac/bas ‘head’.

As we can see, there is a slight difference in the quantitative proportion of
phraseological units in the compared languages. The role of the considered somatic
component in the semantics of the phraseological models is quite interesting and
diverse. As this study has shown, the lexeme head, as a component of phraseological
models, can form different meanings and connotations in the above-mentioned
languages, acquiring an emotive evaluation in different types of discourse.
Phraseological expressions with a somatic component head implement the figurative
meaning of direct word combinations naming various actions and states, and convey
the linguistic and cultural views of the people, associated with one of the important
parts of the human body.

BAC/BAS. bac kamuipy/Bas agriemak. This phrase is very often said during a
conversation it means disturbing the person, causing a headache. In this pair of
phraseological expressions, the used verbs are different. “Bac aysipTy/Bas
agritmakta iistiine yoktur senin” (literally: to cause any problem) where the phrase
“Das agritmakta iistiine yoktur senin”” means ‘no equal to you in causing trouble’.
But in Kazakh this expression means ‘not to give rest or haunt’. But the component
anovina scan carmay ‘no equal’ does not use in Kazakh. We cannot deny that the
two options are slightly different from each other. We cannot deny that the two



options are slightly different from each other. Because, the Kazakh version lacks a
“no equal” component.

bac kemepmney/Bas asag1 gitmek — ‘to bow dow’. The phrase, used in the
sense of permanent damage, deterioration, applies to both the physical and material
condition of people. In this case, two different verbs are used in the two versions.

bac ko3 6ony/Bas goz etmek — ‘to take care/look after’. In examining a variant
of this phraseology, we noticed that the expression is used in the sense of marrying.
In the Dictionary of Turkish Phraseology, we found these examples: In examining a
variant of this phraseology, we noticed that the expression is used in the sense of
marrying. In the Dictionary of Turkish Phraseology, we found these examples: Su
kizt da bir bas goz edersem goziim arkada kalmayacak (literary: ‘If I look after this
girl, I will not be left unattended’). However, in Kazakh this expressions instead of
to take care/look after also means to lead/to role/ do not leave without attention. The
two idioms differ in their structure and the components used. Thus, this expression
in Turkish is very similar to the Tartar version. Tatar scholar L.R. Sharafutdinova
believes that the phraseology of related languages has more similarities than
differences [7, p. 168].

Bacvina omuipzoizy/Bast iistiinde yeri olmak (have a place in head). It is a
phrase that is said when a guest enters or observes a house to express respect for the
guest and is used to show honour in the home. In Kazakh this expression is also has
such meaning: Konaxmapow ycmen b6acwvina omuipewizy (Seat guests at the table). In
all of the above phraseological expressions which we gave as the example we only
see differences in the verbs.

KOJI/QOL-(EL). The component xox — in Kazakh and qol-(el) in Turkish can
convey in the meaning of phraseological units both positive and pejorative
evaluations. The basic symbolism of the xoz/qol-(e/) ‘hand’ from ancient times is
action, power, protection which reflects its important role in human life and belief,
The hand reflects its important role in human life and the belief that it is capable of
transmitting spiritual and physical energy.

In order to compare phraseological units with the component hand, 121
phraseological units were identified from the phraseological dictionary of the
Kazakh language [8, p. 338-348].

Konlgol is a hand component expressions. An analysis of the materials
collected from the Turkish Dictionary of Phrases shows that the kol is the second
largest number of component phrases after the bas. There are 28 component
expressions with kol in the Turkish language. This is because in most cases, el
components are used to mean el ‘palm’ in the sense of ‘hand’.

Due to the fact that the word xox/qol-(el) has a rich symbolism and is used with
a variety of meanings, this group of phraseological units is the most numerous in all
the studied languages. As a result of a comparative analysis of Kazakh and Turkish
PU with the somatic component xoz/qol-(el), the both positive and pejorative their
meanings, conditioned by cultural universals containing moral evaluations of human
life, axiological and behavioural regulatives.

Kon xanam (xonzanam) éomy/kol kanat olmak. This expression in both
languages means ‘to help someone’ but in Turkish some examples shows that the



expression means also ‘to protect’. For example: “Ka3zip cotimanoaii scicim, ep
orcemmi, Kol Kanam 60.10bl, — 0eoi o1 opak mypmoin wiupamein” [9, p. 211] — (‘He’s
a young man now, he's grown up, he's become a helper, he said, curling his slanted
moustache’). The Kazakh language reveals the meaning of the phraseology. In
Turkish we noticed the same positive connotation, for example: “Sade c¢ocuguna
degil, esine de kol kanat gerer, ona da analik eder ’[10, p. 61] — (She is a mother
not only to her child, butalso to her husband).

In Turkish we discovered two phraseological expressions which do not have
equivalents in Kazakh. In Kazakh such expressions do not contain somatic
component xor ‘hand’. For example: “Kollarint agmak” — ‘open your hands’ and
“Kol gezmek” — ‘to wander’. “Kollarmi1 agmak” the phrase can give a variety of
meanings but one of them we discovered more close to Kazakh. For example:
“Havaalaninda dostlarimiz bizi acik kollarla karsiladilar” — ‘At the airport, our
friends welcomed us with open arm’. The PU with such which means “welcome
with open arms, embrace’” we discovered also in Kazakh but as we mentioned before
without somatic component. For example: “Kyoanap 6i30i KyuiazvlH KeH auibin
kapcoiiaool”’ — ‘The in laws welcomed us with open arms’.

A phraseological expression “kol gezmek” has also several meanings one of
them is ‘to have a lot of bad situations and action’. For example: “Bolgede, salgin
bir hastalik kol geziyor” — ‘An epidemic is raging in the region’. In Kazakh we met
closer expressions ‘epic aiy, epmrin kety’ — ‘to expand’, ‘to increase’ as We see in
Kazakh it has common meaning. In the following example the meaning of ‘epic any’
is closer to the Turkish which has negative meaning. “Onxemizoe urgexuyus
JrcyKmoipear adamoap cawwl epuiin kemmi’' — ‘The number of people infected in our
country has increased’. A.S. Murzinova, a researcher of Kumyk phraseological
units, considers that depending on the structural-semantic cohesion of the
phraseological unit, the verb component can be combined and take different forms
of the indicative mood [11, p. 151].

As a result, the Turkish word kol can be broken down into the following
categories, one of them is el — ‘palm’. “El a¢gmak”— ‘begging, asking for help’,
literary it means ‘to open the palms’. In Kazakh the expression it looks like this “xox
acaro” and has the same meaning, for example: “Kazip Koawvin scaiivin, Kaiivip
minen JcypeeHoepoi KalaHuvlH Ke3 KelceH OYpuliublHaH Kezoecmipyze 0601a0bl” —
‘Now you can find beggars in every corner of the city’. “Kosede oturmus, gelip
gecene el agcryordu” — ‘He sat in a corner, holding out his hand to a passerby’.
Another meaning of begging ‘o xxato’ is opening somebody’s palms and to say a
prayer with a wish for well-being. In this case the meaning of the kox (amakan) and
el (palm) is the same.

El component expressions make up one of the biggest categories of kol ‘hand’
component phrase. There are 122 such expressions in total. These phrases have a
variety of meanings in Turkish. It is important to note that the phraseological units
with various somatisms are not meant to advance a nominative function; rather, they
are intended to draw attention to the features of these somatisms.

They convey a kind of “coded information” to us. There are more than two
hundred phraseological expressions in the Kazakh and Turkish languages with the



somatism xoz/qol-(el). The ‘hand’ is not only a human tool, but also a means of
communication (greeting, saying goodbye, expressing emotions, etc.). Since ancient
times, people have secured contracts, buying and selling by shaking hands. The
notions ‘to have’ and ‘to acquire’ are also inseparably connected with a ‘hand’; they
became a part of such phraseological expressions as: kaz.: ‘to hold in hands, to take
in hands’, ‘to impose a hand (fixing the right to ownership)’; tur. elinin altinda, el
koymak, elden almak, etc.

MY¥PbhIH/BURUN. From the phraseological dictionary of the Kazakh and
Turkish languages we have identified about thirty phraseological units with the
component nos. From the phraseological dictionary of the Kazakh and Turkish
languages we have identified about thirty phraseological units with the component
mypoir/burun ‘nose’. The meaning of the word mypwin/burun ‘nose’ is in most cases
formed by metaphorical transfer. In the phraseological formation in the Kazakh and
Turkish languages, as a rule, only the first meaning also participates, i.e. as an
anatomical organ (face part) of the lexeme wmypwin/burun ‘nose’ and most
phraseological expressions with the studied component retain a semantic connection
with its main meaning.

The following is an example where the nose is the object of a metaphorical
description because it is a visible part of the face. However, we have noticed that the
nose is often used to describe a man’s appearance: “agzt burnu yerinde” — ‘to have
everything on’ (lit.: “‘mouth and nose are in place’); “ko¢ burunlu” — ‘a humped
nose’ (lit.: hooked nose). As we can see, the burun ‘nose’ is an organ of importance
only for male appearance, and a pronounced burun is viewed positively in the
national consciousness: “atta karin, yigitte burun” — ‘a fast horse can be seen by its
stomach, a good fellow by his nose’ (lit.: “a horse has a belly, a good man has a
nose”). But this expression is only in Turkish.

A block of phraseological expressions is involved in describing physiological
reactions, for example: “burnundan kan damlayincaya kadar ¢calismak” ‘to work
till the sweat runs (lit.: ‘to work until one’s nose bleeds’). In Kazakh we discovered
the phraseology with the same meaning but somatic component ‘nose’ is used
differently, for example: “myppoinsinan wanwoinvin scypy” — ‘to work hard’.

The metonymic transfer based on the location of the nose as a protruding part
of the face forms the meaning “The nose as a direction indicator”, which in turn
forms various derivative meanings. Thus, the nose is an indicator of a person's
attitude to someone or something. In the example of the material under consideration
the material in question is reflected in a negative attitude: “burun biikmek” — t0
crooked (lit.: ‘to bend one’s nose’); “burun kivirmak” — ‘to turn one’s nose up’ (lit.:
“to twist one’s nose”). In Kazakh we are giving following expressions, “mypsinobt
KoKkKe Komepylmypoinovt wiyitipy” — ‘turn one’s nose up; think of yourself as
superior to others’.

KO3/GOZ. Somatisms with the component ke3/géz ‘eye’ are the most common
in Kazakh and Turkish languages. Over three hundred phraseological expressions
with the somatic component of goats have been identified in the languages studied.

The re3/g6z component represents the sincerity of what is said or implied and
reflects the emotional and/or mental component of the person. The following



functional-semantic types of PU are distinguished: “géziinii kan biiriimek” — ‘cyes
filled with blood’ and “ke3ine Kan Kyiivtny/mony” ‘blush with a rush of blood under
the influence of anger’ as we see all variants in two languages are the same. The
expression emphasizes the psycho-emotional state of a person. The next example
has the same meaning in both languages but the verbs are used differently: “gézleri
dort acmak” — ‘eyes on the forehead climb, eyes glaze over, eyes are popping out’
and the example in Kazakh “ke3in oaxvipaitmmur” — ‘to hatch the eyes’. This phrase
expresses the extreme surprise of the person.

It is noteworthy that a similar equivalent in Kazakh variant of the next
expression “gézlerin igi giilmek” ‘joyful eyes’ (lit.: ‘to laugh in the eye’ means ‘to
show contempt, disrespect’). As for phraseology with a similar meaning, it would
be the idiom “ke3i Kyanwvin/kez kyanvuuwnt”. The Kazakh and Turkish
phraseological unit xes/goz represents the following expressions of human
emotions: courage, cowardice, generosity, desire, love, dislike, shame.
Phraseological expressions expressing the physiological state of a person were
considered in the following examples. Phraseological expressions expressing the
physiological state of a person were considered in the following examples: “ke3
cany” — ‘to take note, to heed’, a Turkish variant i1s “géz etmek” — ‘to make eye
signs, to wink’ however, we found slight differences in the meaning. Expressions
emphasize attitudes between people are shown in the next examples, where the
meanings of the expressions in both languages are the same: “ke3 6o0sy/goz
boyamak” — ‘draw the wool over eyes, to mislead, to lie’.

During the study we paid attention to phraseological expressions expressing the
aspectual characteristics of an action: “ke30i awwin scymeanma” and “goziinii acip
kapayincaya kadar” — ‘in the blink of an eye, suddenly’. The examples “keo3
Kubl2vlH (Kbipvin) cany/goziiniin kuyruguyla bakmak” are also have the similar
meaning which translated into English as ‘to catch a glimpse, to peep, to squint’.

In this article, semantic parallels related to the reflection of the human soul
world in the culture of the Kazakh and Turkish people should also be noted, which
also testifies to the influence of cultural contacts and cultural zone of these peoples
[12, p. 108].

KYJIAK/KULAK. It is noticeable that Turkish and Kazakh frequently use
phraseological formulations with paired somatic components. The compound,
paired words with the lexemes ke3/gdz and kyrax/kulak ‘ear’ are also related to the
perception of reality and reflect a person’s mental and spiritual world: “ke3-xynax
oony” and “goz kulak olmak” — ‘to take care, to look after’. These phraseological
expressions belong to the group of communicative phraseological expressions which
express phraseological unities. However, most scholars argue that the translation of
these idioms is difficult in both Russian and English. E. Khismatullina highlights the
following problems, which are related to the difference in grammatical structure, the
difference in cultures. She also pointed that translating phrases verbatim, it is
possible to find the phrase in the translated language as well. However, its meaning
from the source language may be very different. Some idioms in Kazakh and Turkish
have become so well-established that when translated literally into Russian or
English, the meaning will be completely unclear [13, p. 412].



The following idioms “kynazeina wanvinos/kulagina calinmak” — ‘mishear,
to hear at random’are almost completely identical and can be literally translated into
Kazakh from Turkish and vice versa without loss of meaning [14, p. 107].

A slight difference that we can note is the difference in the form of verb
endings: in the Kazakh version “wanwinowr” verb is in the past tense, while in the
Turkish one “calinmak™ is used in the initial form.

There is a slight difference in the text of the phraseological turnover in the
following example; “kyraxmor wiynamy” — ‘to gossip’ (lit.: ‘to ring in the ears’),
the Kazakh version uses the verb “uwynamy” — ‘to make noise’, while the Turkish
version uses “cinlatmak” - 10 ring in “kulagini ¢inlatmak”.

Table 1. Distribution of phraseological units into groups based on the forming

lexeme
The forming lexeme Phraseological expressions in Kazakh Phraseological expressions in Grammatical
Turkish characteristic
bac/bas - 6ac KatbIpy - bag agritmak verb-
- bac kereprney - bas asag1 gitmek propositional
- 6ac ke3 Gony - bag g6z etmek phrases
- 6acbiHa OTHIPFBI3Y. - basi uistiinde yeri olmak
Koa/qol-(el) - KOJI KaHat (Kosiranar) Gony - kol kanat olmak verb-
- KYlIaK aury - kollarim agmak propositional
- no equivalent phrases;
- KOJI )Kako - kol gezmek adverbial
- el agmak phrases
mypot/burun - MYpPHBIHAH [IAHIIBUIBIN KYPY - burnundan kan galismak verb-
- MYPbIH/bI LIYHIpY - burun biikkmek propositional
- MYpPBbIH/IbI KOKKE KOTepy - burun kivirmak phrases
- no equivalent - agz1 burnu yerinde
- ko¢ burunlu
- atta karin, yigitte burun
K03/807 - KO3iHe KaH KyHbu1y/Tosmy - goziini kan biirlimek noun phrases;
- KO3iH GakbIpaiiTThl - gozleri dort agmak adjectival
- KO31 KyaHbI/Ke3 KyaHbllIbl - gozlerin i¢i glilmek phrases
- KO3 caiy - gz etmek
- ko3 bosy - g6z boyamak
- KO3/l allbll JKyMFaHIla - goziinii agip kapayincaya kadar
- goziiniin kuyruguyla bakmak
- KO3 KHbIFbIH (KBIPbIH) caly
Kyaax/kulak - Ke3-KyJaK 6oy - goz kulak olmak adjectival
- KYJIarbIHA 1IAJIbIH/IbI - kulagina ¢calinmak phrases;

- KYJIaKThl lIyJaTy

- kulaginmi ¢inlatmak

modal phrases

After collecting practical material and examples, we divided all the selected
phraseological expressions into groups based on the forming lexeme. We considered
it appropriate to distinguish the following groups: 6ac/bas, xorlqol-el, mypwin/burn,
ke3lgoz, kynak/kulak. Table number one clearly shows the distribution of selected
phraseological units by groups.

As can be seen from the table above, the most phraseological expressions with
the somatism element belong to the groups head and eyes. These two groups are the
most diverse and contain the most different idioms (6 and 7 respectively). However,
despite this, some phraseological expressions have no equivalents in the languages
we study. It is no coincidence that this is one of the most numerous groups of
phraseological expressions, because the head and eyes are the main source of
information, and the main part of information about the world around us is obtained



by means of sight. In the selected phraseological expressions, it is the meaning of
receiving information and the orientation of attention.

Conclusion

In general, a comparative analysis of the composition of phraseological units
in two languages showed that the types of their components are common to both
languages, as the first part, the most common in both languages are body parts which
are emphasize aspectual characterization of the action, the relationship between
people, the physiological state of a person and psycho-emotional state of the person.

Along with the constituent components of somatic phraseological expressions
in both languages, their semantics in structure also have many similarities, but the
two languages do not duplicate each other, lexico-grammatically similar, despite the
mirrorless repetition, the semantic structure, so to speak, the lexico-semantic nature
of the specificity shows. The main thing is to be able to compare the internal,
external structure of somatic phrases in the two languages and to understand that the
speaker of the language is one of the channels of the common worldview of the
people, the national thinking.

The examples we have collected show that the human body, indeed, is widely
represented through the inclusion of its names in the component composition of
Russian phraseological expressions. The somatisms contained in phraseological
units fulfil a variety of semantic functions. The "bodily" components of
phraseological units embody certain cultural meanings.

On the other hand, in the course of this work we have also identified differences
between phraseological expressions in the Kazakh and Turkish languages. The same
phenomenon is often conveyed in completely different ways, using different images
and metaphors. Even more frequent is the use of different verbs in the same
phraseology. Even more frequent is the use of different verbs in the same
phraseology.
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Anparna. byn jxymbIcTa aJlaMHBIH JileHe MyllesnepiHe OalaaHbICThl (hpa3eonorusmiaepre
CaAJIBICTBIPMAJIBI TAJIAY JKacanaasl. byn 3epTreyniH MakcaTthl — (pa3eosoTHUsUIBIK OipmiKTepai
3epTTe€y JKOHE OJIapJblH HEri3rl YKCAcThIKTapbl MEH aibIpMallbUIBIKTAphIH  AHBIKTAY.
CanpicThIpManbl Taay Oip TUIIIK TOMKA KipeTiH eKi TUT: Ka3ak ’oHe TYPIK TULAEPiHIH Heri3iHae
KYpPri3uireH. 3epTrey MarepHaiiapbl peTiHie (ppa3eosoTHsUIbIK CO3MIKTEPAEH Kammai ipikTey
OMICIMEH MHAKTaJIFaH Ka3ak »KoHE TYPIK TUIIEpiHAEr! (pa3eoOrHsUIbIK TIKECTEp aJIbIHFaH.
Kazak JxoHe Typik TUIIEpIHAETI COMATHKAIBIK (pa3eosoTU3MACPAIH KaJllbl JEKCHKa-
rpaMMaTHKAaJIBIK CUIIATTApbIHA KaTBICTBI MAceJeNep/Ie Koca KapacThIPbUIIbI

3epTTey/liH FhUIBIMH KaHAJIBIFbI — O1p TONTAaFrbl €Ki Oip)Kyiieni, TeHeTUKANIBIK XKaKblH TiT —
Ka3aK »JKOHE TYpIK TUIAEpIHACTI KypaMblHAAa aJaMHBIH JIGHE MYIIeCl KOJIJaHbUIFaH
(dpazeosoruzmMepre TOIbIK TaJlay JKacalybIH/a.

Heri3ri 3eprTey omicTepi peTiHIE CalbICThIPMallbl-CaJFacThIpMaibl, CUNATTAY SJICTepl
QJIBIH/IBL.

Tannay HOTWIKECIHIE aHBIKTAIFaH Ka3ak »oHE TYPIK TUIAEpIHAET! (pa3eoraorusIbIK
OpaJIbIMIap/IbIH albIPMAILIBUIBIKTAPbI )KYMBICTBIH FBUIBIMU JKaHAJBIFBl PETIHJE KOpiHiC Oepeni.
bip xyOwuieic eki Tinae op Typii Oepinemi, Typiai oOpa3map MeH wmetadopanap apKbUIbI
Oeiineneneni. Tarel Oip epekuieniri, eki Tuige Oip MarblHaAarbl (paseonorusmiepne Typii
€TICTIKTEP KOJIJTAaHBLIAIBI.

3epTTey >KYMBICHIHBIH HOTHXKECIHJIE aJIbIHFaH KOPBITBIHJBLIAP, IIBIH MOHIH/E, alaMHBIH
JIeHe MyIleepiHe KaThICThl Ka3akK jKoHEe TYpIK TULAepIHJET! (ppa3eosoru3MIepIiH Heri3r1 Oemiri
e3apa yKcac, aibIpMamibuIbIFel Oenriai Oip oOpaszasl Oepy YIIIH 9p TYpili €CTICTIKTepAi
KOJIJIaHbIIaAbl JIET€H KOPBITBIHABI HIblFapyra Oonaabl. KebOiHece Kazak jkKoHE TYpIK TuLIAEpl
opTYpi eTicTikTepAl Oepy yiuiH Oip OeliHeH1 maiaananaabsl. ATaaMbIII TULIEPAETT COMAaTHKAIBIK
dbpazeonoru3maepaiH 6achIM KOMIILIIT €TICTIK o3 TaObIHA KATHICTHI OOJIBIT KeTe/Ii.

Exi xanplkKa opTaK MOJCHUET NEeH AIHHIH peJi eKi TULeri (pa3eonorusibK TIpKeCTepaiH
KaJIBIITACYbIH/Ia MaHBI3 bl €KSHIIT1H aTal OTKeH KOH.
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AnHoTanus. B naHHON paboTe MPOBOIUTCS CPaBHUTEIBHBIN aHAIW3 (PPa3eoIoTH3MOB,
KOTOpBIE COJIEP>KAT YaCTH TeJla yesoBeKa. L[enpro HacTosIIero ucciieJ0BaHus sBJIETCS U3yUEHUE
(b pa3eonornIecKX eIUHUIl, U BBISIBICHUS UX OCHOBHBIX CXOJCTB U paznuduii. CpaBHUTEIIHBIMA
aHanu3 ObLI MpOBeleH Ha 0a3ze NBYX S3bIKOB, MPHHAJICKAIIMX K OJHON S3BIKOBOM TpyIIIE:
Ka3axCKOT0 ¥ TYypemKoro. MarepuaiaMu HCCIIEOBAHUS BBICTYIIIN (pa3eooTHIeCKre
eAVHULIBI, (DYHKUIMOHHPYIOIIME B Ka3aXCKOM M TYpPEUKOM S3bIKaX, UW3BICYCHHbIE U3
(b pa3eoqOornIecKux CIOBAPE METOIOM CIUIOIIHON BBRIOOPKH.

Hayunas HOBU3HA MCCIIEIOBaHUS COCTOUT B TOM, YTO OHa SIBJISIETCS ONBITOM JETAJIBHOTO
CPaBHUTEIBHOTO aHaW3a CEeMAaHTHUKHU (Pa3eoyIOTHYeCKUX EAUMHUI], COJEpXKallMX YacTh Teja
YeNIOBEKa, IBYX OJHOCUCTEMHBIX, TCHETHUECKU OJIM3KUX A3BIKOB — Ka3aXCKOTO U TYPELKOro.

OCHOBHBIMH METOJIAMH HCCJICIOBAHUS BBICTYIHUJIN: CPABHUTEIHHO-COIIOCTABUTEIBHBIN 1
ONUCATENbHBIA METOBI.

Hayunas 3HaunmmocTh maHHOW pabOThl 3aKioYaeTcs B TOM, YTO B pe3yjbTaTe
WCCJICIOBAHMS YCTAHOBJICHBI PA3IUYUS MEXIY (Hpa3eosornuecKuMu 000pOTaMH B Ka3aXCKOM U
TYpPEeIKOM S3bIKaX. 3a4acTyl0 OJHO M TO K€ SBJICHUE TepenaeTcs aOCONIOTHO IO-pa3HOMY,
UCIIONB3YIOTCSL pa3Hble 00pa3sl U Meradopsl. Eie Oosiee 4acThiM SBISETCS HCHOJIb30BaHUE
Pa3IUYHBIX [JIarojoB B OJHOM U TOM e (ppazeosiorusme.

BriBonbl, mOMy4YeHHBIE BO BpeMs HCCIEIOBATEIbCKOW pabOThI, JalOT BO3MOXKHOCTH
KBATH(UIIIPOBATH, COOCTBEHHO, YTO OCHOBHAsI Macca (pa3eoyIOrHYeCKUX eIUHHUIl Ka3aXCKOTo 1
TYPEIKOTO S3bIKOB, CBS3aHHAS C YaCTSAMHU TeJa YeJIOoBeKa, 1o OONbIIeH YacTH UACHTUYHBI MEXIY
co0o0M, HECMOTPSI HA TO, YTO JOCTATOYHO YACTO KA3aXCKUU U TYPEUKHH S3bIKW I Tepeaadn
OJIHOTO U TOTO k€ 00pa3a HCMONB3YIOT pa3lnyHble ri1aroibl. HeoOXoAMMO OTMETHUTH, YTO
OOIIHOCTh KYJABTYpPHl M PEIUTHH HE MOIJla HE ChI'paTh CBOK pOJIb B CTAHOBJICHUU
(b pa3eoqOrnIecKoro cocTaBa IByX S3bIKOB.

KuaroueBble cioBa: comaTtusM, (pazeosiornyecKue €IUHUIIbI, TEJIO YeloBeKa, IJarodl,
COMAaTHUYECKUI KOMIIOHEHT, MeTaopa, KyIbTypa, pelurus
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